
Hilchos HaSeder
By Rabbi Sender  Haber

Grade Level: 5-8

Description:
This unit on the seder is designed for older students who are already very familiar with
the seder and the Haggadah. Based on the order of the seder, it quotes the relevant
halachos from Kitzur Shulchan Aruch and Ben Ish Chai. In the footnotes, there are
interesting Divrei Torah, in English, which the students can share with their families. 

Goals/Objectives:
Students will examine different piskei halacha that are relevant to the seder and the
Haggadah.

Instructions:
After the students have already learned and are familiar with the order and structure
of the Seder, go through this unit with them.
Encourage them to use the unit as a supplementary reference at home.

Variation:
Divide the class into groups and have some of the groups translate and explain the
Kitzur Shulchan Aruch and others work on the Ben Ish Chai.  Have each group share
their work with the class.

1.

2.
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ts ©g k©ft«h t«k k¥tr̈§G¦h§C¤J h¦bg̈ UK¦p£t©u /Q©J§j ¤T¤J s ©g os̈ẗ k©ft«h t«k 'vj̈§b¦N©k QUnẍ oh¦jẍ§p h¥c §r ©g 

hUj§n©T©v i¦n UK¦p£t©u 'i¦h©h k¤J ,IxIf vg̈C̈ §r©t¥n Ik U,£j§p¦h t«k§u /c¥ẍH¤J1:
 ck¥K¦v ,h¥cU /i¦h©H©v k ©g Q ¥rc̈ §n QF̈ r©j©t§u 'oIH©v k ©g Q ¥rc̈ §n 'oh ¦r§nIt ht©N©J ,h¥C 'iIJt ¦r xIf Ik Ud§zn̈

:oIH©v k ©g Q ¥rc̈ §n QF̈ r©j©t§u 'i¦h©H©v k ©g Q ¥rc̈ §n 'oh ¦r§nIt

:lurg ijkua rume
, ©th ¦m§h i©h §b ¦g oh¦bh ¦c §N ¤J kF̈ ',IB ©y §E ©v §u oh¦Bÿ §E ©v UK ¦p£t©u /oIH ©v kF̈ vM̈ ©n kIf¡t¤k rUxẗ

 Ix ¥r §F t¥K ©n§h t«K ¤J r ¥vZ̈¦h §u /vM̈ ©n o ¤vk̈ , ¥,k̈ rUxẗ 'o¦h ©r §m ¦n(belly)vM̈ ©n vk̈§h©K ©C k ©ft«H ¤J h ¥s §F 

iIcẗ ¥,§k(with a hearty appetite)/2

r ¥S ©v§h(you should search) o«sẗ i¦h©h tm̈ §n¦B ©C J¥h o ¦t §u /,IxIF vg̈C̈ §r ©t ,©u §m ¦n§k v ¤pḧ i¦h©h r ©j ©t 

i¦h©h t ¤r ¥T k ©t" 'r ©n¡t¤B ¤J 'ic̈̈K ©C ¦n r ¥,Ih IC vü §m ¦n 'ic̈̈K ©v In §F r ¥JF̈ tUv o©d §u 'ic̈̈K ©v In §F v ¤pḧ

h¥b §C h ¥s§k©h y ¥jIJ v«g §r ©P vḧv̈ ¤J 'oS̈§k r¤f¥z IC J¥H ¤J h ¦p§k 'sIg §u /(tk 'df hkan) "oS̈ ©t §,¦h h ¦F

oh¦kf̈ §xU oh ¦J §P ¦y ,IN ªtv̈ ¤J ,Ibh ¦s §n ¦cU /k ¥tr̈ §G¦h(ignorant) kh¦k£g ©v§k (to slander) ,Ikh¦k£g 

Ug§b §n¦b 'oh ¦rë §J(refrain) / j ©x ¤P§k o«sẗ i¦h©h j ©E¦K ¦n 3

•

•

1. A poor man once asked the Brisker Rav
if he could use milk for the Arbah
Kosos. The Brisker Rav told the man to
return in a few hours. In the meantime,
the rebetzin quickly prepared some
meat for the poor man’s seder. They
realized that if he wanted to use milk
instead of wine, he obviously had no
meat either!

2. The Gemara compares a person who
eats the Matzah before the seder to a
man who gets married and skips the
Sheva Brachos under the Chupa. Reb
Yosef Engel points out that there are

exactly seven brachos that must be
made at the seder before eating
Matzah.

3. The Avnei Nezer writes that Pesach is
a continuation to Purim. When the
Gemara (Ta’anis 29a) says “When
entering Adar, Increase your simcha”,
Rashi explains that it applies to both
months of redemption, Adar and
Nissan. This is the reason why we
celebrate Purim during the second Adar
in a leap year: to keep Purim and
Pesach next to each other. Therefore,
says the Avnei Nezer, the wine is a
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k ©g k«j ¥n ;h ¦xIv§k oIh sIg §C ¦n k«f¡t¤k §u J ¥S ©e§k ih¦kIf§h cIy-oIh §u ,C̈ ©J kf̈ §C ¤J h ¦P-k ©g-; ©t

'j ©x ¤P i ©C §rë In §F 'vk̈§h©K ©C të §u ©S th ¦v vM̈ ©n ,©kh ¦f£t ,©u §m ¦N ¤J h ¦p§k 'i ¥f Ibh ¥t j ©x ¤p ©C 'J ¤s«E ©v

th ¦v ,IxIF g ©C §r ©t ,©u §m ¦n i¥f §u /(j'ch ,una) "v¤Z ©v vk̈§h©K ©C rG̈C̈ ©v , ¤t Uk §fẗ §u" vh ¥C ch ¦, §f ¦S

ih ¥t i¥f̈k ',IxIF ©v , ©g ©C §r ©t ¥n sj̈ ¤t tUv JUS ¦e k ¤J xIF ©v o©D ¤J iüh ¥f §u /vk̈§ḧK ©C të §u ©S

/vk̈§ḧk ht ©S©u tUv ¤J s ©g ih ¦J §S ©e §n

/r ¤s ¥X ©v , ¤t ,IG£g©k IcJ̈In k ©g c ¥a«©h §,¦h §u k ¤yh ¦E ©v , ¤t J ©C§k¦h4

e¥K ©j§k vü §m ¦nU(to divide)k ©g §u 'Uk£t §J¦h §u hUB ¦J Ut §r¦H ¤J h ¥s §F 'v ¤nIS ©f §u oh ¦zId¡t¤u oh ¦s ¥e §J ,IeIbh ¦T©k 

Ur §rIg §,¦h v¤z h ¥s§h(awakened) /vC̈ ¦x£v©u rIrn̈U vM̈ ©n k ©g i¥F o©D kIt §J¦k 5

v ©n oh¦bh ¦c §nU 'cIy-oIh , ©X ªs §E ¦C oh ¦g ¥sIh o ¥v ¤J Ub§h ©v §S 'QUB ¦j§k Ugh ¦D ¦v ¤J , ¤e«bh ¦, §u eIbh ¦, §u

/UB ¤N ¦n UT §J¦H ¤J xIF i¥F o©D o ¤vk̈ oh¦b §,Ib 'o¦h ©r §m ¦n , ©th ¦mh ¦n oh ¦r §P ©x §n ¤X

/th ¦cB̈ ©v UvḦ¦k ¥t k ¤J xIF I,It ih ¦rIe §u 'ih ¦C ªx §n ©v i ¦n  r,uh sj̈ ¤t xIF dIz §n¦k ih ¦d£vIb6

Ud §z §n¦h 'I,h ¥C h¥b §C ¦n sj̈ ¤t It I, §rJ̈ §n(pours) o ¥v Ud §z §n¦h 'ih ¦d §zIN ¤J o ©g ©P kf̈ §C i¥f §u /,IxIF ©v , ¤t 

/,Ur ¥j Q ¤r ¤S ,It §r ©v§k h ¥s §F 'In §m ©g §C tUv t«k §u

•

•

•

•

•

•

continuation of the celebration of
Purim.

4. There are several reasons for
wearing a Kittel at the seder:

The kittel, the garment that we wear on
serious occasions like Yom Kippur, Rosh
Hashana, wedding and burial, reminds
not to forget the seriousness that is
required from us on this holy seder
night.  
We dress in white to be like the
Malachim - All white, all spiritual, all the
time . 
The Kli Yakar writes that the whole
reason we were in Egypt in the first
place was the jealousy over the Colored
Coat of Yosef. We demonstrate our
remorse for that resentment the
brothers had for one another, by simply
wearing white! 

5. Even though we do not eat nuts on
Rosh Hashanah because they have the

same thrynd as [t]yj - sin, which we of
course do not want to bring up on Rosh
Hashanah. Pesach on the other hand is
the night when Hashem looks at us and
says, wow, these kids are so helpless,
let Me help them out. We are eager to
show Hashem how much we need Him
and how helpless we really are.

6. According to many Sefarim their are
five ,ubuak of vkutd:The first four h,tmuvu,
h,kmvu, h,ktdu, h,jeku, and a fifth, h,tcvu -
“And I will bring you”. Not only will
Hashem take us out of Mitzrayim; he
will also make sure to bring us to our
land. The first four cups represent the
first four parts of freedom. The fifth
part of freedom - entering Eretz Yisroel
-  is the uvhkt ka xuf. In Radzhin and
Izhbitz the minhag was to drink this
fifth cup at the seder.

•

•

•
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rh ¦v §z©h §u(instruct\ warn)', ©j ©t o ©g ©p §C c«rv̈ , ¤t ,IjP̈ ©v-kf̈§k xIF kF̈ ¦n UT §J¦H ¤J 'I,h ¥c h¥b §c¦k 

, ©th ¦m§h rUP ¦x §u ,IxIF g ©C §r ©t ,©u §m ¦n§k oK̈ªF Ub §U ©fh ¦u /,j̈ ¤t o ©g ©p §C ,h ¦gh ¦c §r UT §J¦h h ¦gh ¦c §r xIF ¦nU

'UK ¥t ,I §m ¦n §C ,IcḦ ©j oh ¦JB̈ ©v o©D h ¦F 'rIrn̈U vM̈ ©n ,©kh ¦f£t©u o¦h ©r §m ¦n7ib̈h ¥t vC̈ ¦x£v ©C e ©r 

/,Id£vIb8

kt«n §G , ©C ¦x£v ©C v ¤T §J¦h §u 'vs̈D̈ ©v ©C cU,F̈ ©F JUS ¦e v ¤G£g©h9, ©g ©s §F ,IG£g©k rä §p ¤t o ¦t cIy §u /
/,IxIF ©v , ©g ©C §r ©t kf̈ §C o¥kJ̈ xIF ,IT §J¦k oh ¦e §xIP ©v

•

•

7. Even though women are exempt from
most tnrs inzva vag ,uumn, they are
obligated in the Mitzvos of Pesach
because xbv u,utc uhv iv ;t. The Ri
understands this to mean that women
were also slaves in Mitzrayim. The
Rashbam writes that besides for being
slaves, the women were the ones who
brought about the vkutd through their
righteousness.

8. In the olden days it was not proper

etiquette for important women to lean
at feasts; since everyone is important
on Pesach, women did not lean.
Nowadays, Some women have a dvbn

not to lean, and some have a dvbn to
lean.

9. When we drink the wine we lean to the
left in a royal sort of way. We lean to
the Left and not to the Right so that we
don’t clog our windpipes.

3
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 d/,©P©v , ¤r¤P §r©p§k ©gh¦D©N¤J s ©g ', ¤r¤z£j©C k¥C©y§n 'uhb̈p̈§k Uth¦c¥v

:lurg ijkua rume
 ic̈ §D©b §nU 'i ¤vh¥k£g Q ¥rc̈§h t«k §u uhs̈ḧ . ©j §r¦h QF̈ r ©j ©t(and dry them)/

in j©k tuv ihh ©s ©g §u kft ©n ©v kg v ¤ea ©n vẗc̈ ¤a «ut 'v ¤ea ©n §c ukuc ¦y ¤a rc̈s̈ k¥f«utv̈

uhs̈ḧ kuyh¦k lhrm ouen kfn veanv ouenc gd«ub ubht tuva hp kg ;t 'veanv

ah oh ©nä t¥¥r§h kf kct 'vz rcsc ih¦kh ¦e §n v¥cr ©v §u /ohsh ,khyb kg lrch tk e ©r 'vk ¦j §,

 /unmg kg rhnjvk uk

',hz ina 'ohrucs acs 'ihhn .nuj ifu ihh :iv uktu 'vgca vnv vz ihbgk ohean

 ;ugu vhj vnvc ka os 'ky 'ckj hn od vz kkfcu 'ckj(vtuprk ihkfutaf ubhhvu)'ohn 

ohean ,uagk ihkhdra ouenc ukhpt ,urhp hn rta kct /o"s y"ja s"h obnhxu

/vz ihbgk vean ihs ovk iht ',urhp vzht ,yhjxn vh,ak

:hj aht ic
uhsh kuyhk rvzbv hratu 'uz vkhyb kg lrch tku iuatr kuchy lrumk uhsh kyub
vbav kfc rvzb vhv v"vkz hct run crv r"ygu 'vkuf vbav kfc vean kuchyc
vbav ,unh rtac vzc kevk okugv dvbn ,ntc hf vzc ost hbc vnfk rhvzn vhvu

:vtshjh vrcx kg hubc tuv10

•
•

•

•

10.IN HALACHA, there are two types of
“washing hands”:

The Mitzvah to wash our hands
before we eat bread - no matter what.
To wash before eating other foods -
because our hands are dirty either
physically or spiritually. 

When washing for bread, it does not help
to say “But my hands are clean” but when
washing for other foods it makes all the

difference. Since we are so careful about
washing our hands before we eat, when
we wake up, after using the restroom,
etc., the “but my hands are clean rule”
almost always applies and we are not very
particular about washing our hands before
eating things other than bread. Some
people are careful all year to wash hands
before eating any moist vegetable but
most people are not.  On Pesach everyone

•

•
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is careful about this Halacha. The simplest
reason for this is simply so that the
children will ask. Perhaps a deeper reason
would be because on Pesach night we are
holier so of course we worry about holier

things. This is the idea of .jru ase: first
Hashem makes us holy  and immediately
afterward we purify ourselves. (z"hrd)

5
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xx©©PPrr©©FF
:lurg ijkua rumhe

vḧ§kh ¦zIr §y ¤P j ©E¦k v¥C §r ©v ih ¦d£vIb 'x ©P §r ©F tUv ¤J iIJt ¦rv̈ kUC ¦y Q ¤r«m§k /(parsley) r ¥,Ih cIy §u /

hj̈ tUv ¤J §F cIy o ©g ©y Ik J¥H ¤J hrgk¤kg¤m , ©j ©ek̈(raw) iIb §m , ©j ©ek̈ tUv rj̈ §c ªN ©v §u /

(radishes)/11

,¦h ©Z ©F ¦n ,IjP̈ sj̈ ¤t kf̈§k I,h ¥C h¥b §C kf̈§kU In §m ©g§k x ©P §r ©F ©v i ¦n Q ¥,Ij12'j©k ¤n h ¥n §C ih¦k §cIy §u '

 'rIrN̈ ©v , ¤t o©D Iz vf̈r̈ §c ¦C r«y §p¦k ih ¦b §U ©f §nU 'vn̈s̈£tv̈ h ¥r §P t ¥rIC ih ¦f §rc̈ §nUi¥F o©D k¥fIt §u

kt«n §G , ©C ¦x£v ©C/13

•

•

11.The Mishna Berura mentions all of
these vegetables with the exception of
radishes. While these vegetables are
preferable a person can really use any
vegetable other than the five
vegetables that can be used for rIrn̈.

 Why is green better? The fact that Pesach
was in the spring chctv asuj was not a
coincidence. Hashem could have taken
us out in the cold of winter or the heat
of summer, but instead He took us out
in perfect weather, Spring!  The color
green of karpas reminds us of this
small detail, and helps us recognize
that Hashem went  “above and beyond”
in every aspect of our redemption, even
the weather forecast. 

The Chasam Sofer writes that the reason
we use raw vegetables is because that
is what the Jews lived on in ohrmn as
slaves.

12.According to some opinions xprf is part
of the main meal and does not need a
vf̈r̈ §C of ,IJp̈ §b t ¥rIC. Others say that xprf is
not part of the main meal and therefore

requires a special ,IJp̈ §b t ¥rIC. In order to
avoid this epx, most people are careful
to eat less than a , ¦h ©z §F (in which case
everyone agrees that no ,IJp̈ §b t ¥rIC is
made). The Vilna Gaon had the Minhag
to eat more than a , ¦h ©z §F and make a t ¥rIC

,IJp̈ §b. Even if a person makes a t ¥rIC

,IJp̈ §b, they still should not make a
bracha on the Maror.
There are also other reasons for eating
a small piece: A rebbe once observed
one of his students grabbing for the
largest piece of potato. He said to him
“How can tonight be a night of
celebrating freedom, if you are still an
Eved  to a Potato!”   

13.Many poskim write not to lean. Karpas
is a mixture of royalty and slavery. We
act like kings by dipping our food;we
use salt water to remind us of slavery.
Therefore, some people have a Minhag
to lean (like royalty) while  eating the
x ©P §r ©F and some people do not lean.

The story is told of a man who lost all his

6
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:hj aht ic

ihufhu 't"vpc uhkg lrchu vburjt vfrcc chhj,h tka ',hzfn ,ujp xprf jeh
/rurnv ruypk

 .nujc u,ut kucyhvchxv tkc ubkfthuinzn ubhdvbn ifu k"z t"shj iutdv a"nfu '
/vchxv tkc ukftk v"vkz hbez run d"vrv r"yg

khcac vhva sucgav haue ,chxk rfz tuv '.nujc xprf tuva vz iuatr kuchyu 
ceghk rgm unrdu uvurfnu osc uka ohxp ,bu,f ukhcyvau v"gv ;xuh ,rhfn

 ,uh,ut ubhhvu xprfc znrb vzu 'v"gtr"fn ;ux ov rf ,uh,utu xpatr ov 
xp/oh14

rjt sg xprfvn vrgec rtah tkt vrgec aha xprfv kf kfth tka rvzhu
:rurnu vmn ,khft rjtk sg oka vrgev sux vhvha lhrms 'thmunv15 

•

•

•

•

money and spent years roaming around
as a beggar with ripped up clothes, a sack
over his shoulder, and walking stick. One
day he won the lottery and once again
became a rich man, however he didn’t
forget the days that he was poor. Every
year on the anniversary of his winning
ticket he would throw a huge party to
celebrate. He would always take out his
tattered clothes and wear them as part of
the celebration, as if to say look how far
I’ve come. One day this man lost all of his
money and possessions once again. He
went to the closet and took out his old
begging clothes, his family seeing this
began to rejoice preparing for the annual
party. No, he explained this time it is for
real.
The Jewish people go through the same
exact cycle. Every year we dip our
vegetables in saltwater to remember

slavery. Some years we do it to show how
far we’ve come from that miserable
existence, and some years the saltwater
and tears are real.
14. In other words: The purpose of xprf is

to remember what started the whole
story: the selling of our brother Yosef
and dipping his coat in blood. After all,
it was that event that brought the
entire  family of ubct cegh down to
Mitzrayim in the first place. Many years
later, when Hashem killed all the
first-born, we were commanded to once
again dip our brushes into blood to
paint upon the doorposts. Later in the
Seder we will dip the Maror into
Charoses which symbolizes this dip
which ended the slavery in ohrmn.

15.Translation: Some x ©P §r ©F should remain
on the seder plate throughout the r ¤s ¥x.

7
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:lurg ijkua rumhe

kIsD̈ ©v e¤k ¥j ©v , ¤t ©jh¦B ©nU 'oh ¦ek̈£j h¥b §J¦k Vë§kIj §u ,h ¦gm̈ §n ¤tv̈ vM̈ ©N ©v , ¤t k ¥yIb QF̈ r ©j ©t

in̈Ieh ¦p£t©k IcJ̈In k¤m ¥t16/
/o,̈Ik §n ¦G §C ,«r ªr §m o,̈Ir£t §J ¦n 'cU,F̈ ¤J v ©n§k r¤f¥z 'vP̈ ©n §C If §rf̈§k ih ¦d£vIb §u

/o¦hr̈ §m ¦n , ©th ¦mh¦k r¤f¥z 'on̈ §f ¦J k ©g QF̈ I,It oh ¦nh ¦G §N ¤J J¥h §u17

e¤k ¥j ©v §u /kIsD̈ ©v e¤k ¥j ©v v¤h §v¦h §u cUJj̈ tUv i¥f̈k 'j ©x ¤P ©v oIe §n ¦C tUv in̈Ieh ¦p£tv̈ ¤J h ¦p§kU

/InIe §n¦k vr̈g̈ §E©k Irh ¦z §j ©n i«yË ©v18

:hj aht ic
ihcuxnvn sjtk kusdv vhmj i,hu 'ohh,ak vbekjhu ,hgmntv vmn jeh ughbmvk

inuehptk19/,unhkav ,umnv h,a ihc jhbh iyev wcv hmju '

•

•
•
•

•

16. iIt §d ht ©v c ©r writes that this too is a
reminder of what life was like in o ¦h ©r §m ¦n.
Unlike kindhearted slave-owners who
care for the welfare of their slaves so
that they produce better work , the
 oh ¦h ¦r §m ¦n couldn't have cared less about
the health of the Jews.  They
overworked them and starved them.
Therefore, a slave would never eat a
complete vm̈ ©n for he would always break
it and put aside a piece to eat later
when he wouldn't have any food at all.

17.Some people have a dv̈ §b ¦n to place the
in̈Ieh ¦p ©t on their shoulders for a moment.
This is to recall how the h"¥b §C left o ¦h ©r §m ¦n

carrying their ,Im ©n on their shoulders.
Some say the words ohrmnn ubtmh ukhvc -
We left Mitzrayim in a hurry.

18.HaRav Shimon Schwab zt"l explains

this in the name of his father:

The two pieces of Matzah represent two
entirely different worlds. On the smaller
piece we pronounce "tḧ§b ©g tn̈ §j©k tv̈", “this is
the poor bread” because it represents
"Olam Hazeh", the everyday world that we
live in. This world has ups and downs,
sickness and health, and a plenty of
(apparent) imperfections. The bigger piece
that we are commanded to eat after we
are full - al HaSovah - represents "Olam
HaBah". This represents the special
reward that we can look forward to after a
life filled with worthy tasks and productive
behavior (perhaps that is why we eat it
after we are full).

19.Why do we hide the Afikoman? In
almost every family someone hides the
Afikoman and someone finds it and

8
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vbekjh suxv hpfu jhbh ws ,rumu inuehptk jhbh wu ka urhmu u"s ,rum ,hgmntvk
/,umnv ihc

•

someone gets a prize. Later in the
Seder (at Tzafun) we get very
desperate for the Afikoman and some
furious bargaining ensues. The truth is
that any piece of Matzah can be used
for Tzafun, but that sort of spoils the
fun.

There are four known reasons for this
dvbn: 

The simplest reason is to keep the
children excited.
Reb Chaim Brisker explains that since
the Afikoman is eaten at the end of the
Seder to remember the Korban Pesach
that was eaten at the end of the meal,
we treat this piece of Matzah as a
korban. Any korban that is not eaten
immediately must be literally hidden
away and/or guarded so that it won’t
become tny. We do (or try to do) the
same with the Afikoman.
Another interesting explanation is
based on the pasuk in the Torah that
not one dog barked when the Jews left
Mitzrayim carrying much of the

Egyptians money. On Pesach we steal
once again to remember that “special”
guard dog that didn’t bark.
(incidentally, some say that the dogs
not barking was a reward for the Jewish
people - nobody told the Egyptians how
they knew where the gold was; that
way the ohhrmn were really taken by
surprise and cooperative).
The Vilna Gaon writes that the reason
why we hide the piece of Matzah that
will be used for the Afikoman and
remove it from the table until after the
meal is very similar to the one given for
why we cover the Challah when we say
Kiddush. We cover the challah to
prevent the "embarrassment" of the
Challah which is being passed over in
favor of the wine. Similarly, when we
later make the Brachos on different
pieces of Matzah, we cover and remove
the Afikoman from the table, to prevent
it from embarrassment as it is being
looked over and not eaten until after
the meal.

1.

2.

3.

4.

9
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sshh ¦¦dd ©©nn
:lurg ijkua rumhe

,IM ©N ©v , ¤t ,m̈ §e v¤K©d §n20 'oh ¦r §nIt §u 'vr̈g̈ §E ©v , ¤t ©Vh ¦C §d ©nU 'tḧ §b ©g tn̈ §j©k tv̈21Ukf̈£t h ¦S 
j ©x §p ¦h §u h ¥,h¥h Qh ¦r §m ¦S kF̈ 'kIf¥h §u h ¥,h¥h ih ¦p §f ¦S kF̈ /o ¦h «̈r §m ¦n §s tg̈ §r ©t §C tb̈ «̈,v̈ §c ©t22'tf̈v̈ tT̈ ©Xv̈ /

ih ¦rIj h¥b §C vẗC̈ ©v vb̈J̈§k 'h ¥s §c ©g tT̈ ©Xv̈ /k ¥tr̈ §G ¦h §s tg̈ §r ©t §C vẗC̈ ©v vb̈J̈§k///23 

:hj aht ic

 rnutaftv thbg tnjk rnthu 'vxurpc vhcdh t ¥vuz texp kupfk ubdvbnu 'h"rhmc 
/p"d

f"jtuvumh  /ijkav ;uxc vrgev jhbvk

•

•

•

20.One of the meanings of h ¦bug o ¤j¤k is o ¤j¤k 

v¥Cr ©v oh ¦rc̈ §s uḧkg̈ ohbIg ¤a - bread upon which
we say many things. Part of the
Mitzvah of Matza is to have it displayed
while we are telling the story of Pesach.

21.WE BEGIN MAGID by explaining the piece
of Matzah that we just introduced  and
cracked: “This is the poor bread which
we ate in Mitzrayim”. 

We ate it because we were poor, and 
The bread itself is literally poor – only
flour and water. 

THE ABUDRAHAM QUOTES “Ben Ezra” who
was a prisoner in India and was served
only Matzah because it was slow to digest;
the Mitzrim did the same to the Jews.
22.There is a Mitzvah to eat Matzah when

we are hungry and the Korban Pesach
when we are full. We say:h ¥,h¥h ih ¦p §f ¦S kF̈ - 

kIf¥h §u “those who are hungry” may have
Matzah; ¦h §u h ¥,h¥h Qh ¦r §m ¦S kF̈j ©x §p  - “those in
need” may have Pesach.

23.Originally, people would open their
doors wide and yell out this invitation
for everyone to come and join their
seder. The Abudraham explains that
this is because Pesach is so expensive
and if there is one night that people
can’t afford it is Pesach. 

The Brisker Rav points out that there is
also a special Mitzvah in the weeks
before Pesach to make contributions to
the poor. He explains that we were
redeemed in the ,ufz of vesm. In
Mitzrayim, Hashem heard our cries only
after we heard each other’s cries. Also,
Moshe came across the vbx (burning
bush) in Midyan, because he was
evicted from Mitzrayim  for identifying
and trying to help his brothers. He
came across the bush in helping a lost
sheep. Our future vkutd will also be
through tzedakah.

•
•
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:lurg ijkua rumhe
h ¦b ¥J xIF ih ¦d §zIn QF̈ r ©j ©t24eIbh ¦T ©v §u '25  k ¥tIJ vB̈ ©T §J ¦b v ©n26 27/

IT §J ¦t It Ir¥c£j It 'IT ¦C It 'r ¥j ©t i¥C k ©t §J¦h 'eIbh ¦T ih ¥t o ¦t28 'oh ¦r §nIt QF̈ r ©j ©t §u 'oh ¦sc̈£g
t«k UK ¦t §u /vḧUy §b ©gI «r §z ¦cU vëz̈£j sḧ §C 'oẌ ¦n Ubh ¥e«k¡t wv Ub «¥th ¦mIH ©u /o ¦h «̈r §m ¦n §C v« g §r ©p§k Ubh ¦hv̈
oh ¦sC̈ §g ªJ §n 'Ubh¥bc̈ h¥b §cU Ubh¥bc̈U Ub «̈t h ¥r£v 'o ¦h «©r §m ¦N ¦n Ubh «¥,Ic£tÎ, ¤t tUv QUrC̈ JIsË ©v th ¦mIv

o ¦h «̈r §m ¦n §C v« g §r ©p§k Ubh ¦hv̈29 wUfu/30

oh¦bh ¦c §N ¤J iIJk̈ §C vs̈D̈ ©v ©v h ¥r §c ¦S I,h¥c h¥b §c¦k J ¥rp̈§k iIfB̈ ©v31ih ¦c ¥n Ibh ¥t In §m ©g §C o©D o ¦t §u /

•

•

•

24.It is not enough just to drink the four
cups of wine, each cup must
accompany the performance of a
Mitzvah. The second xuf is part of the
mitzvah of Magid.

25.Since vgrp’s plan was to destroy all of
the the Jewish boys, we show that he
failed by teaching Jewish boys about
Torah on this night.

26.IN THE TIMES of the asenv ,hc there was
an additional, fifth, question:,Ikh¥K ©v kf̈ §C ¤J
/h¦km̈ IK ªF v¤Z ©v vk̈§h©K ©v 'kẌ ªc §nU 'eUkJ̈ 'h¦km̈ rG̈C̈ ih¦k §fIt Ubẗ

On all of the nights we eat meat which
is roasted, fried, and cooked; on this
night everything is roasted.

27.Why is there no mention of the four
cups of wine in the vb̈ ©T §J ¦b v ©n?

The rp̈Ix i" ©, ©j answers that the vb̈ ©T §J ¦b v ©n

mentions only those things that have
already taken place or have already
been seen at the r ¤s ¥x table.  Since the
four cups have not yet taken place,
therefore they are not mentioned.

The kt¤b §C §r ©C ©t answers that drinking wine
does not necessarily show freedom
because even slaves and oppressed
people drink wine.

28.Even though the Torah says Wb ¦c§k T̈ §s©d ¦v §u,
we know that students are also like

children: ohbcf ov hrv ohshnk,.
29.Rav Dovid Soleveitchik t"yhka explains

that it is very possible that over the
years we would have gotten out of ohrmn

in some other way. Even so, if Hashem
had not taken us out of ohrmn we would
still be a lowly slave-like people and we
would not have the Torah. In addition
to causing us to work like slaves, the
Mitzrim turned us into a “slave nation” -
when people heard about Jews, they
thought of slaves.

30. THE TORAH, in Parshas ibj,tu

describes this event:
:r« ·nt¥k r̈jn̈ ²W §b ¦c ¬W§k «̈t §J ¦hÎh «¦F

When Your son will ask you ‘tomorrow’
saying:

oh º¦yP̈ §J ¦N ©v §u Æoh ¦E ªj «©v §u ,«Às ¥g «̈v v´n̈" 

  oh ¦yP̈ §J ¦N and oh ¦E ªj“What are these 
:"o«¤f §, ¤t Ubh ¥e«k¡t wv v²̈U ¦m r¬¤J£t 

That Hashem has commanded you?”
ºW §b ¦c§k ́T̈ §r ©n «̈t §u 

And you should tell your son:
o ¦h·̈r §m ¦n §C v« g §r ©p§k Ubh¬¦hv̈ oh ²¦sc̈£g" 

“We were slaves to Pharoh in Mitzrayim”
":v «̈ez̈£j s¬ḧ §C o ¦h ©r §m ¦N ¦n wv Ub̄ ¥th ¦m« «H ©u 

and Hashem took us out with a Strong
Hand and an Outstretched Arm”

31.tnjk tv is in Aramaic because at the
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r ©nt«h 'të §x ¦P kF̈ r ©j ©t§kU 'zb̈ §F §J ©t JUr ¥P o ¦g tUv ¤J 'vs̈D̈ ©v ©v QIT ¦n r ©nt«h 'J ¤s«E ©v iIJ§k

rn̈£t ©N ©v i¥F ¤J-kF̈ ¦nU 'z©b §F §J ©t iIJ§k ¦Cvä«k §J r ©nẗ t«K ¤J kF̈ :r ¥nIt vḧv̈ k ¥th¦k §n ©D iC̈ ©r 
wUfu I,c̈Ij h ¥s §h tm̈ḧ t«k 'j ©x ¤P ©C UK ¥t oh ¦rc̈ §svM̈ ©n j ©x ¤P k ¤J o ©g ©Y ©v , ¤t ih ¦cv̈§k ih ¦fh ¦r §M ¤J '

/rIrn̈U32

 :hj aht ic

 urnthu uktaha hsf uhbpk ujhbhu xufv udznhvb,ab vn/

 rnuk khj,hafohscg/uhbpk vrgev ohahdn 

•

•

time that the Hagadah was written
everyone spoke Aramaic. In the same
way, it is very probable that each one
of the ,upxu,v hkgc would say the Hagada
in their own Language, including those
in England who conducted their Seders
in an early form of English. The Chasam
Sofer would conduct his seder in
Hungarian. The last line  of  tnjk tv

which deals with our freedom is in
Hebrew so as not to cause any
anti-Semitic feelings by complaining
about our country.

32. There is a Mitzva to remember ,thmh

 ohrmn every day and night of the
year (in Shema or otherwise).How is the
Night of the Seder different?

Reb Chaim Soleveitchik writes that Pesach
is different in three ways. The entire
Seder was designed and organized based
on these three ideas:

On Pesach not only do we need to
remember ohrmn ,thmh, we must also tell
the story to our children or to anyone
else available. This should be done in a
question and answer format. Even if

their are no children around the
Questions should be asked. If someone
makes the Seder alone or if nobody is
asking them questions - he or she
should ask themselves “Why am I doing
this?”
On Pesach we are required to start with
the bad (,ubd) and end with the good
(jca). According to one rnts itn we tell
the story all the way from the beginning
even before Avraham, when our Great
grandfather Terach was still
worshipping idols and show how we got
from there to here. According to
another rnts itn We tell the story of how
we were slaves in Mitzrayim and now
we are free.(Our minhag is to follow
both opinions, first we say “Avadim
Hayinu”, and later “Mit’chila Ovdei
Avodah Zarah Hayu Avoseinu”).
At the seder we have the three mitzvos
of Matza, Maror, and Korban Pesach.
According to Raban Gamliel if we
haven’t mentioned the ‘big three’ we
have not fulfilled our obligation.

1.

2.

3.
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:vsdvv hrcsc ohfhann

'oh ¦nf̈£j Ub«̈K ªF Ukh ¦p£t ©u
And even if we are all wise,

'oh ¦bIc §b Ub«̈K ªF 
and we are all perceptive

'oh ¦b ¥e §z Ub«̈K ªF 
and we are all old and

experienced,
'vr̈IT ©vÎ, ¤t oh ¦g §sIh Ub«̈K ªF 

and we are all versed in
Torah,

Ubh«¥kg̈ vü §m ¦n 
it is still our duty
/o ¦h «̈r §m ¦n , ©th ¦mh ¦C r ¥P ©x§k 

to tell about Yetzias
Mitzrayim.

'o ¦h «©r §m ¦n , ©th ¦mh ¦C r ¥P ©x§k v ¤C §r ©N ©v kf̈ §u 

The more one talks about
Yetzias Mitzrayim,

:jC̈ ªJ §n v ¤z h ¥r£v 
the more praise he [or she] 

deserves.
//r¤z ¤gh¦k¡t h ¦C ©r §C v ¤G£g ©n

'vḧ §r©z£gÎi ¤C rz̈g̈ §k ¤t h ¦C ©r'  tc̈h ¦e£g h ¦C ©r  
r¤z ¤gh¦k¡t w ©r'  ©g «ªJIv §h  h ¦C ©r and iIp §r ©y h ¦C ©r

were reclining  [ihcuxn] in Bnei
Brak33. They spent the whole
night discussing ohrmn ,thmh

until their students came and
said to them: "Rabbis, it is
time to say gna ,thre of

,hrja!"34

•

•

33.WE CONTINUE by showing how
throughout history great people
emphasized the telling of the story.

34.THIS STORY is inserted into the vs̈d̈ ©v to
show us how important the vü §m ¦n of rUPh ¦x

o ¦h ©r §m ¦n , ©th ¦m §h (telling over of the going out
of o ¦h ©r §m ¦n) is.  If these great oh ¦nf̈ ©j, who
knew so much vr̈IT, still stayed up all
night discussing o ¦h ©r §m ¦n , ©th ¦m §h, how much
more so do we need to talk about it.

THIS LESSON becomes even greater by
realizing that none of the oh ¦nf̈ ©j

mentioned in this story had ancestors
who were slaves in o ¦h ©r §m ¦n. r¤z ¤gh¦k¡t h ¦C ©r, h ¦C ©r

vḧ §r©z£g i ¤C rz̈g̈ §k ¤t, and iIp §r ©y h ¦C ©r were all oh ¦b ©v« F

while ©g ªaIv §h h ¦C ©r was a h ¦u¥k.  Both oh ¦b ©v« F and

oh ¦h ¦u §k come from h ¦u¥k y ¤c ¥J who were not
slaves in o ¦h ©r §m ¦n. We know that  tc̈h ¦e£g h ¦C ©r’s
ancestors also were not slaves in o ¦h ©r §m ¦n.
Nevertheless, they stayed up all night
to perform this vü §m ¦n.  How much more
so should we, who have ancestors who
were slaves in o ¦h ©r §m ¦n, discuss o ¦h ©r §m ¦n , ©th ¦m §h

at great length.
WHY DID the students of these great oh ¦nf̈ ©j

choose to tell their oh ¦h ¥C ©r that morning
had arrived by saying that that the time
for g ©n §J had come.  There were many
other ways of getting the message
across that it was morning? This story
took place during the darkest stage of
Roman oppression, after the
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vb̈J̈ oh ¦g §c ¦J i ¤c §F h ¦b£t h ¥r£v
 vḧ §r©z£gÎi ¤C rz̈g̈ §k ¤t h ¦C ©r said: "I am like a

seventy-year old man35 and I
have not merited to understand
why (and how we know that)
there is a Mitzva to mentioned
 o ¦h «©r §m ¦n , ©th ¦m §h at night, until  tn̈Iz i ¤C

explained it by quoting: r« F §z ¦T i ©g ©n§k

/Wh ¤H ©j h ¥n §h k« F 'o ¦h «©r §m ¦n . ¤r «¤t ¥n W §,t ¥m oIh , ¤t

 "In order that you may

remember the day you left  o¦h «©r §m ¦n

all the days of your life." The
Torah adds the world all to the
phrase ‘the days of your life’ to

teach us that the nights are
meant as well 36. The oh ¦nf̈£j

explained that "the days of your
life" means v ¤Z ©v ok̈Ig and the word

"all " includes ©jh «¦JN̈ ©v ,Inh.

•

destruction of the second Js̈ §e ¦n ©v ,h ¥C

(several of the oh ¦nf̈ ©j mentioned here
later died o ¥J ©v JUs ¦e k ©g).  Many of the
students were too scared to continue
doing ,Iu §m ¦n.  Yet their oh ¦h ¥C ©r talked so
excitedly about o ¦h ©r §m ¦n , ©th ¦m §h with the idea
that we would always be wv's people,
that the students were able to
overcome their fears and declare
themselves ready to say g ©n §J.  That is
why they told their oh ¦h ¥C ©r that it was time
to say g ©n §J.  They were expressing their
desire to continue doing the ,Iu §m ¦n

starting with that morning's g ©n §J , ©th ¦r §e.
35.WHY DOES  vḧ §r©z£g i ¤C rz̈g̈ §k ¤t h ¦C ©r say I’m, like,

Seventy years old? The Gemara in
Brachos teaches us that vḧ §r©z£g i ¤C rz̈g̈ §k ¤t h ¦C ©r

was only eighteen years old when he
was appointed as th ¦Gb̈ - leader, of k©k §F

 k ¥tr̈ §G ¦h. Because of his youthful
appearance, there was a danger that
the people wouldn't respect him.
Therefore a miracle happened and his
beard turned white which made him
appear like a seventy year old man.

THE MEKUBALIM WRITE that vḧ §r©z£g i ¤C rz̈g̈ §k ¤t h ¦C ©r

had the vn̈J̈ §b of th ¦cb̈ ©v k ¥tUn §J who lived for
fifty-two years. rz̈g̈ §k ¤t h ¦C ©r hinted to this
when he compared himself to a seventy
year old.  His own eighteen years plus
the fifty-two years that his vn̈J̈ §b was in
th ¦cb̈ ©v k ¥tUn §J's body comes to a total of
seventy years.

In Masechtas Makos, Rabi Elazar ben
Azarya says that ideally a capital
punishment should not take place more
often than once in seventy years.
Perhaps Reb Elazar ben Azaria was
commenting on the amount of death
and killing that he had seen in his
lifetime. 

36.During the daytime everything is

clear; at night things are unclear and
confusing. In a person’s lifetime there
are ‘days’ and ‘nights’. Remembering
 o ¦h «©r §m ¦n     , ©th ¦m §h at night is allegorical to
celebrating in tough times. We may
have thought that during tough times it
would not make sense to celebrate , ©th ¦m §h

 o ¦h «©r §m ¦n. Ben Zoma taught that all ‘nights’
have some good in them - they just
look like nights.
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oIeN̈ ©v QUrC̈
We praise Hashem who has given
the Torah to His people. The Torah
speaks of four sons; a of̈j̈, a gJ̈r̈, a

 oT̈, and  kIt §J¦k ©g «¥sIh Ibh ¥t ¤J37.

oh¦bc̈ vg̈C̈ §r ©t
The four questions of the four sons
are found in the Torah, three are in

Parshas tc, and one is in ibj,tu:

of̈j̈
THE WISE SON’S QUESTION can be
found in Parshas ibj,tu:

:r«·nt¥k r̈jn̈ ²W§b ¦c ¬W§k «̈t §J¦hÎh «¦F

When Your son will ask you
‘tomorrow’ saying:

oh º¦yP̈ §J ¦N ©v §u Æoh ¦E ªj «©v §u ,«Às ¥g «̈v v´̈n" 
  oh ¦yP̈ §J ¦N and oh ¦E ªj“What are these 

:"o«¤f §, ¤t Ubh¥v«k¡t wv v²̈U ¦m r¬¤J£t 

That Hashem has commanded
you?”

We answer by explaining to him
 j ©x ¤P   ,If§k ¦v up to and including the
rule that "no  in̈Ieh ¦p£t - dessert -
may be eaten after the j ©x ¤P."38 39

gJ̈r̈
The question the  gJ̈r̈ asks is a euxp

in tc ,arp:

 ?o ¤fk̈ ,t«Z ©v vs̈« c£gv̈ vn̈ 
"What does this work mean to

you?"
 By the words "to you" he implies
that this work is only for you - not

for himself. 
By being kk̈ §F ©v i ¦n In §m ©gÎ, ¤t th ¦mIn

excluding himself, he is considered
an xruehpt.40

•

•

37.REB CHAIM SOLEVEITCHIK explains that in
most subjects, beginners learn from
one volume and advanced students
study from a more advanced book.
When it comes to Hashem’s Torah,
everyone is able to use the exact same
“text book”. We thank Hashem for
making it possible for  everyone to
serve Him by giving a Torah that
addresses everyone.

38.The Gerrer Rebbe explains that the
main idea in teaching the wise son is to
teach him something that will stay with
him, just like the Afikoman, which
serves to leave a taste lingering in our
mouths.

39.In the next pasuk in Parshas ibj,tu, the
Torah tells us exactly what we should

answer this son: ºW §b ¦c§k ́T̈ §r ©n «̈t §u 

And you should tell your son:
o ¦h·̈r §m ¦n §C v« g §r ©p§k Ubh¬¦hv̈ oh ²¦sc̈£g" 

“We were slaves to Pharoh in Mitzrayim”
":v «̈ez̈£j s¬ḧ §C o ¦h ©r §m ¦N ¦n wv Ub̄ ¥th ¦m« «H ©u 

and Hashem took us out with a Strong
Hand and an Outstretched Arm”

Why does the vsdv suggest a totally and
completely different answer?

The Ramban writes that we are showing
the Chacham that every part of our exit
from Mitzrayim was good. Hashem took
us out to give us the Torah and every
single one of it’s rules is perfect. We
explain to him all of the Halachos all
the way up to the afikoman.

40.The wise son also said “You” why
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 We “knock his teeth”41 and answer
him bluntly with the euxp: 

 ḧ §h vG̈g̈ 'v ¤z rUc£g ©Ch¦ko ¦h «̈r §m ¦N ¦n h ¦,t ¥m §C '
"This is done because of what 

Hashem did for me when I came

out of Mitzrayim."42 
h¦kIkÎt«k §u 

For me, not for him; had he been
there, he would not have been

isn’t he criticized?
The Wise son used the word you because
he didn’t undertand, but he didn’t call the
mitzvah work.
The "work" that the gJ̈r̈ IS referring to is
the j ©x ¤P iC̈ §rë.  His question is "of what
purpose is this j ©x ¤P iC̈ §rë to you."  The
rebelliousness of this child is truly
remarkable.  The j ©x ¤P iC̈ §rë was accompanied
by many miracles as millions of Jews
brought their sheep into a twenty foot wide
area, all managing to finish their iC̈ §rë in the
allotted four hours.  But all this has no
impact on the gJ̈r̈.  He still asks why we do
the j ©x ¤P iC̈ §rë while he manages to find
"answers" for all of the miracles.
41.The Torah tells us in Parshas Mishpatim

that there are two ways for an Eved
Canaani to go free: if the owner gives
him a get, or if the owner knocks out his
tooth or different limb. Since the Rasha
is not able to leave Mitzrayim based on
the ‘get’ that Hashem arranged, he will
need to be freed the second way.
Alternatively: ehsm = uhba - gar. We try to
get the Rasha to stop nipping and biting
at everything he sees. He should put
away his ‘teeth’ and sarcasm for a while
to listen and learn from the seder.
Many Meforshim translate vvev as blunt,
meaning that we should just make his
teeth less sharp instead of knocking
them out.

42.When Moshe told the Jewish people
“You will have a son who will ask vn

?ofk ,tzv vsucgv – Why are you doing all
this hard work?” , he did not
recommend this answer at all,  instead
he said: uhkt o,rntu  – “You should say to
him: This is my Korban Pesach for
Hashem. We did this and Hashem
punished all of the Egyptians but spared
us and our homes”.

Why is the Hagada’s answer different than
Moshe’s answer?
Perhaps we can explain, based on the Kli
Yakar,  that Moshe’s answer was not
directed at the wicked son - it was directed
at the rest of the Jewish people. 
Moshe was telling the Jewish people that
even though right now they were so close
to Hashem and excited to do the
mitzvos,things could change. One
day,there might be a son who will ask “ vn

?ofk ,tzv vsucgv – What is the big deal? Why
are you doing all this hard work?”.
What can we do about this? Moshe told the
Jewish people: “stop for a moment and
think about how close you are to Hashem
right now. Bottle that feeling and put it
somewhere safe. One day when you are
feeling far away from Hashem you will be
able to pull that memory out of your pocket
and say “I remember that moment when I
did the Mitzvah of Pesach. I felt closer to
Hashem than you can ever imagine”.
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redeemed43 44.
oT̈

The 45
 oT̈  asks:
 ?,t«Z v ©n

"What is this?" 
Tell him the euxp in  tc ,arp:

 "oh ¦sc̈£g ,h ¥C ¦n o ¦h «©r §m ¦N ¦n ḧ §h Ub «̈th ¦mIv sḧ e ¤z «« j §C" 
"With a strong hand Hashem

brought us out of Mitzrayim from
the house of slavery."

kIt §J¦k ©g «¥sIh Ibh ¥t ¤J
As for the kIt §J¦k ©g «¥sIh Ibh ¥t ¤J (the son who is

unable to ask a question), you must
open up the subject to him, with

the euxp: 
o ¦h «̈r §m ¦N ¦n h ¦,t ¥m §C 'h¦k ḧ §h vG̈g̈ 'v ¤z rUc£g ©C
"This is done because of what 

Hashem did for me when I came
out of Mitzrayim." 46 47

43.How does the response to the gar

address his question?
THE oh ¦h ©j . ¥pj̈ COMPARES the gJ̈r̈ to the
following case.  Someone took some
merchandise from a store and threw it
into the river.  All those who saw, thought
that the man had gone insane.  The truth
is that we don't know if the man is insane
or not, but we do know that he surely is
not the owner of the merchandise.  So too
the gJ̈r̈.  When he throws away even one
vü §m ¦n by removing himself from it, he shows
clearly that "the merchandise (the vr̈IT) is
not his."

44.It is important to realize that even

the wicked son is included in the four
that the Torah speaks to. He has a
portion in the Torah as well; We just
need to recognize him for what he is.
The Yalkut Tov says we knock his teeth
i.e. his manner of speech but nothing
else. 

If the gar  was in ohrmn he would not have
been redeemed, but he was not there and
now he is here so he is just as much of a

Jew as anyone else.

45.WHAT IS A o,? Although most ,usdv

translate o, as “simple”, the Torah tells
us in ,usku, ,arp that  cegh was a o,. Most
oharupn understand this to mean
wholesome or perfect. This would make
sense according to the Vilna Gaon who
wrote that the  o, and the gar are

opposites.
46.The euxp that we tell the kIt §J¦k ©g «¥sIh Ibh ¥t ¤J

is the same as the one we tell the
gar! 

The truth is that the kIt §J¦k ©g «¥sIh Ibh ¥t ¤J is also
uninvolved and uninterested. He has more
hope than the Rasha of becoming part of
the geulah because he is sitting and
listening rather than arguing and
antagonizing.
47.The Vilna Gaon writes that the four

sons are written out of order: The
opposite of the ofj is not the gar, but
rather the kutak gsuh ubhta - the one who
does not know how to ask. The
opposite of the gar is the o, the
‘perfect’ one. The Hagada goes out of
order because we did not want to end
with the gar.
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J ¤s ««j Jt«r ¥n kIfḧ
One might think that the Mitzvah of
 lbck ,sdvu  should begin on J ¤s «« j Jt«r -

the first day of the month of
Nisan48, 

//tUv ©v oIH ©C r ©nIk sUn§k ©T
but the Torah says:

  oIH ©C lbck ,sdvu tUv ©v

 "You shall tell your son on that day
[the first day of Pesach]"

 /oIh sIg §C ¦n kIfḧ /tUv ©v oIH ©C h ¦t 
One might think that “on that day”

means that the story 
should literally be told in the

daytime;
v ¤z rUc£g ©C /r ©nIk sUn§k ©T

 therefore, the Torah says: 
 rUc£g ©Cv ¤zhk wv vag 

"This is on account of what Hashem
did for me." 

J¥H ¤J vg̈J̈ §C tK̈ ¤t 'h ¦T §r «©nẗ t«k v ¤z rUc£g ©C
 :Wh¤bp̈ §k oh ¦jb̈ ªn rIrn̈U vM̈ ©n

The word this cannot be said unless
we are pointing to something. The
Mitzvah of  lbck ,sdvu is specifically

at the time when this matzo and
this marror are placed before you -

on Pesach night49. 

•

48.One might have thought that this would
be a perfect time to celebrate with the
Seder. After all, asuj atr is when it all
began. That is when we got our first
Mitzvah as a Jewish nation. The Torah
is teaching us that the main celebration
is not on the day that ohrmn ,thmh began
but on the day that it actually
happened.

49.We can talk about Yetzias Mitzrayim on
any night or day of the year, but the
only true mitzvah of sipur is when we
are also acting on our words. When the
Matzah and Maror are in front of us the
story becomes more real and we show
that we are taking the effort to do the
mitzvos that connect us to Yetzias
Mitzrayim.
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Ubh «¥,Ic£t Uhv̈ vr̈z̈ vs̈Ic£g h ¥s §cIg vK̈ ¦j §T ¦n

AT FIRST our forefathers worshiped
vr̈z̈ vs̈Ic£g, 

 /I,s̈Ic£g©k oIeN̈ ©v Ub «̈c §r ¥e uJ̈ §f ©g §u
but now Hashem has brought us

near to Him50,
 :r ©n¡t¤B ¤J

as it is written in gauvh rpx: 
"Your fathers have always lived
beyond the Euphrates River,  j ©r «¤T

the father of ov̈r̈ §c ©t and rIjb̈;  they

worshipped gods of others51. I took
your father  ov̈r̈ §c ©t from the other

side of the river and led him
through all the land of i ©g«̈b §F52. I

multiplied his family and gave him
ej̈ §m¦h. To ej̈ §m¦h I gave  c«e£g©h and uG̈ ¥g; to

uG̈ ¥g I gave  rh ¦g ¥G r ©v as an 
inheritance. c«e£g©h and his children

went down to 53o¦h «̈r §m ¦n ."

k ¥tr̈ §G¦h§k I,j̈ÿ §c ©v r ¥nIJ QUrC̈
We praise Hashem because he kept

•

•

50.AS WE MENTIONED EARLIER, On Pesach we
are required to tell the entire story
beginning with the bad (,ubd) and ending
with the good (jca). So far we have
told the story of leaving Mitzrayim, We
are now going to tell the story of hbc

ktrah, beginning when Terach was still
worshipping idols.

THE VILNA GAON explains that so far we
have been describing the physical
emancipation (redemption) of the
Jewish people from  o ¦h «̈r §m ¦n. Now, we will
describe our spiritual emancipation. We
begin by saying that our forefathers
were idol worshipers in order to start
with the bad - our humble beginnings.
We continue with the good news that
Hashem has brought us close to Him.

51.Avraham and Sarahwere not physically
capable of having children and did not
have children for a long time.Since
Yitzchak was born through a xb ,his xujh,
and our xujh, is not connected to
Terach.

52.WHEN WE SAY that we were Idol

Worshippers we blame it on ourselves;
when we describe coming close to
Hashem we give the credit to Hashem.
Why? 
Even when ktrah hbc  works hard to come
closer to Hashem, we still need
Hashem’s help to overcome the grv rmh.

53.THE TORAH AND ERETZ YISRAEL were
promised to Avraham’s heirs. How did
we get them instead of Eisav? The
answer is that by selling his birthright
for the immediate gratification of lentil
soup, Eisav chose the easier path of
life. We chose the portion that was
harder at the time (galus, slavery etc.)
but better in the long run (Torah, Beis
Hamikdosh). Since we went into Galus,
we were the ones mentioned in the
vtucb regarding Avraham’s heirs who will
suffer a long period of time in Galus.
Often, there is the easy way out and
there is the Right way in.
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his promise54 

54.Sometimes we feel hopeless, but we
know that Hashem made a promise
that He will never forget us. We know
that eventually things will be better and
we will be much closer to Him. We are
like the ex-bishop in the following
story:

The Baal Shem Tov instructed one of his students to
become a wandering storyteller. He should travel
from town to town and from village to village and tell
people stories about the Baal Shem Tov.

Shortly thereafter the Besht passed on to his eternal
rest. One day, someone told the student that there
was a rich Jew in Vitebsk who actually paid money
for such stories: ten rubles (at that time a huge
amount) for every new one and five for those he had
already heard, plus traveling expenses.

When he arrived at the rich man's plush home it was
already late Thursday evening, he woke late Friday
and by the time he finished praying it was already
time to get ready for Shabbos.

Unfortunately that evening at the Shabbas dinner,
try as he could, he just couldn't remember any
stories, not even one. He thought that after a good
night's rest his mind would be sharper, but it wasn't.
And the next day it was the same story: he would
begin a story and suddenly his mind would go
completely blank.

He thought that perhaps he was going mad. No
matter what he did had no results. He even
remained for another two days but it was obvious
something very strange was going on: he who knew
hundreds of stories about his great teacher, having
witnessed many of them himself, and having told
and retold them countless times over the years,
could not remember anything! He had forgotten
everything: he had no other choice than to
shamefacedly give up.

The wealthy man was very disappointed but
nevertheless, a he accompanied the chassid in the
carriage ride to the train, perhaps at the last
moment some story would pop into his mind but it
didn't.

They got out of the carriage and walked to the
station where the rich man bought the chassid's train
ticket, slipped a few silver coins in his pocket so he
wouldn't feel completely broken, and escorted him to
the train.

Then, as he put his foot on the first step going up to
the car he remembered... "A story!!! I Remember a
STORY!" he shouted.

"Come, come back to my carriage," said the rich
man excitedly, "Please, let's not waste a moment!"
They returned, entered, sat facing one another and
the chassid began:

"Once the Baal Shem took ten Chassidim (I was one
of them) and told them to get in his carriage shortly
before Shabbos. They didn't ask any questions, being
used to such journeys. They entered and sat down
and, as usual, they immediately felt as though the
carriage was flying in the air and moments later
landed.

They got out and found that they were in a place
they had never seen before. It was a large empty
town square that was completely deserted. Even the
stores were all closed, and off to one side stood a
stage or pulpit, that looked recently built.

The Besht told them to follow him as he quickly left
the square, walked quickly through some winding
streets, and in just minutes went through the gates
of what was obviously the Jewish Ghetto. He stopped
before one of the houses and began pounding on the
door until a small peep hole opened up and someone
frantically whispered from inside.

'Are you mad?! What are you doing out there?!'
Several bolts and locks clicked and slid until the door
opened and the owner frantically motioned for all of
them to enter, slamming it shut behind them.

'Tonight is the worst of the worst!!' he said short of
breath as he was re-closing the bolts and locks as
fast as possible. 'You're lucky I let you in! In another
few minutes the entire town square is going to be
filled with bloodthirsty Jew-haters from all around,,
Bishop Thaddeus, yemach shmo (may his name be
blotted out), will give his a speech. It's full of venom
against us. Come, follow me we will make place for
you in our underground shelter. Come! We mustn't
waste an instant! Before they start going wild.'

But the Besht turned to one of his pupils and calmly
said. 'Go back to the square, and when the bishop
begins to speak, go up to the stage, pull on his robe,
and tell him that I wish to speak to him urgently.'

The owner of the house was shocked! He watched in
wide-eyed astonishment as the chassid actually
began to re-open the bolts, open the door and slip
outside. He didn't know if he should lock them again
or not, he'd never seen anything like it in his life! It
was like seeing someone walk into a burning furnace!

The chassid, once outside, made his way back
through the winding streets 'till he reached the
Square. It was already filled with thousands of
people and more were silently arriving from all sides.

The bishop strode to the front of the stage as if from
nowhere and stood imposingly before the crowd .

20
ohhj ,ru,



cc""qqaa

 '. ¥E ©vÎ, ¤t c ©X ¦j tUv QUrC̈ JIsË ©v ¤J
He had the end perfectly worked

out, He took us out of Mitzrayim at
the perfect moment55. 

The chassid waited for the bishop to begin, closed his
eyes for a moment, whispered Shma Yisrael and,
with his head down, began gently pushing his way to
the podium.

Amazingly no one even noticed him. He took a deep
breath, said another Shma Yisrael, grabbed the robe
of the bishop and pulled twice.

The bishop was just beginning his tirade when he felt
the tug at his garment and looked down. He was
startled, outraged, his face became livid with anger,
but before he could utter a sound the chassid looked
him in the eyes and said: 'My master and teacher,
Rabbi Israel Baal Shem Tov, wishes to see you, and
he says you should come urgently.'

Suddenly the bishop's face became pale and his eyes
opened wide as though he was afraid. 'Not now!' he
whispered after a few seconds of confusion. 'Tell him
that I can't come now. Later! Tell him later. Go
away!'

Miraculously, the entire crowd was all still standing
like statues as though hypnotized and noticed none
of this. So the chassid backed his way out, and
returned alone to the Besht, convinced that he had
fulfilled his mission.

But the Besht wasn't pleased, 'Go back and tell the
bishop that if he doesn't come now it will be too
late.'

Without hesitation the chassid turned and did as he
was told. He left the house, returned to the Town
Square, pushed his way through the crowd, and
pulled on the bishop's robe just as before.

But this time when the bishop heard the Besht's
message, he was really stunned. He took a few steps
back, put his head in his hands and then, turning his
face to heaven he yelled to the crowd. 'I'm receiving
a message from the Lord!! I must be alone!'

He motioned the chassid to leave, and then he
himself descended from the back of the stage.

Minutes later he was standing with the chassid
before the house in the Jewish quarter. As he
entered the house and saw the face of the Baal
Shem Tov he fell to the floor and began weeping like
a baby!

The Baal Shem turned to the others and explained.
'This man was born a Jew. He even had a Bar
Mitzvah. But shortly thereafter he was lured away
and eventually became the anti-Semite he is today. I
saw in heaven that now was a propitious time to
bring him to his senses.'

After the bishop stopped weeping the Besht told him

to stand and follow him into a side room where they
closed the door and spoke for several minutes. No
one knows what they said in there, but after a while
the bishop came out dressed in different clothes, left
the house and no one has seen him since. And that is
the end of the story."

The chassid looked at the rich man and saw that he
was smiling with contentment; he liked the story. He
liked it so much that he put his hand over his eyes
and tears began rolling down his face, he was crying,
weeping from sheer happiness.

"That is the story I've been waiting for," he said.

He dried his eyes, looked at the chassid and
continued. "I am the bishop in your story. The Baal
Shem Tov told me in that side room to live a life of
repentance until someone came and told me my own
story. Now I know my prayers have been accepted
by G-d."

In the same way, the people in Mitzrayim
were at a very low level. But, as
promised, Hashem appeared to us at the
perfect time and sent us a message
(through Moshe Rabeinu) that he had heard
our cries and that we were ready to be
redeemed.

55. HASHEM TOOK US OUT of Mitzrayim at
the last possible moment, if He would
have waited one more moment we would
have been impossible to rescue. This is a
strange thing to praise. Why couldn’t
Hashem take us out earlier? We would
never honor a lifeguard for waiting until
the last possible moment before diving
into the pool and saving a life. 

The answer is that we had a lot to gain
through our suffering. We know that as low
as we go we can always get up again.
Many people have a minhag to eat a hard
boiled egg on Pesach, the Chasam Sofer
explains that just as an egg gets harder the
more it is boiled, we also become stronger
and stronger by being in the worst kinds of
situations.
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Ubh «¦cẗ ov̈r̈ §c ©t§k r ©nẗ ¤X vn̈ §F ,IG£g©k
'oh ¦r,̈ §C ©v ih ¥C ,h ¦r §c ¦C

To fulfill what He promised
Avraham: "Your descendants will

surely be strangers, living in a land
that is not their own, and they will

be enslaved and afflicted for four
hundred years; however, I will
punish the nation that enslaved
them, and afterwards they shall

leave with great wealth56."

vs̈ §ng̈ ¤J th ¦v §u

:lurg ijkua rumhe "¦k ©gh ¦D ©N ¤J §Fw"Ufu vs̈ §ng̈ ¤J th ¦v §u ',IM ©N ©v , ¤t v ¤X ©f§h ''IT §JC̈ , ©P ©v v ¤t §r ¦, t«K ¤J)

(xIF ©v , ¤t ih¦k §yIb §u 'V,̈It ih ¦jh¦B ©N ¤Js ©g " wUfu vs̈ §ng̈ ¤J th ¦v §u" oh ¦r §nIt §u o ¤vh ¥sh ¦C ,IxIF ©v , ¤t ih¦k §yIb §u '

/,Im ©N ©v , ¤t v¤K©d §nU r¥zIj §u '"os̈Ḧ ¦n"57

/Ub«̈k §u Ubh «¥,Ic£t©k vs̈ §ng̈ ¤J th ¦v §u
This promise has sustained our

fathers and us58.
/Ub «¥,IK ©f§k Ubh«¥kg̈ s ©ng̈ 'sc̈§k ¦C sj̈ ¤t t«k ¤J

•

•

56. Hashem promised Avraham that
we would leave Mitzrayim with great
wealth. As they were leaving Hashem
requested Moshe to ask the Jewish
people to Please take the money of the
Egyptians. Bnai Yisroel did this even
though they would have preferred to
leave Mitzrayim without delay (Pharaoh
had been known to change his mind in
the past). Why was it so important to
take the Egyptians’ money?
Hashem knew that after the excitement
of leaving Mitzrayim wore off (a little
bit), the Jewish people would begin to
feel a little bad. They would think “we
spent so many years working so hard in
Mitzrayim and we have nothing to show
for it”. Hashem, in His wisdom and
kindness, made sure that we would feel
like we had been ‘payed’ for our labor
in Mitzrayim. 
In the times of the Gemara and even

nowadays the Egyptians have tried to
get their money back, but it never
works. We earned it.

57. vs̈ §ng̈ ¤J th ¦v §u  is a summary of everything

that we’ve learned in the past three
paragraphs. We make a "L’Chayim” as
we describe our freedom from slavery.
Because we are using the wine and
‘ignoring’ the Matzos we make sure to
cover the Matzos and we say this
paragraph. 

58.The kt¤b §C §r ©C ©t explains the word th ¦v §u as
an acronym of the four pillars of
Yiddishkeit:

u  = The Six books of Mishna

v =  The five books of the Torah

h  = The Aseres Hadibros

t = One Hashem
By fulfilling these things, they will, in turn,
protect us throughout our ,Ukd̈.
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Not only one enemy has risen
against us to annihilate us. 

Ubh«¥kg̈ oh ¦s §nIg 'rIsü rIS kf̈ §C ¤J tK̈ ¤t
/Ub «¥,IK ©f§k

In every generation people rise
against us 

:os̈Ḧ ¦n Ub«¥kh ¦M ©n tUv QUrC̈ JIsË ©v §u
and  tUv QUrC̈ JIsË ©v saves us from

their hands.

s ©n§kU t¥m59

1
OUR DESCENT TO MITZRAYIM

h ¦cẗ s¥c«t h ¦N ©r£t
"The Arami - Lavan - tried to
destroy my father - Yaakov60.

'vn̈§h «©r §m ¦n s ¤r¥H©u 
He went down to Mitzrayim

/yg̈ §n h ¥, §n ¦C oJ̈ rd̈Ḧ ©u 

and dwelled there with few in
number.

'kIsD̈ hId§k oJ̈ h ¦v§h ©u
There he became a great nation,

:cr̈ü oUmg̈ 
mighty and large."

2
OUR SUFFERING

oh ¦r §m ¦N ©v Ub «̈,«t Ug «¥rḦ ©u
"The Mitzrim were bad to us61

/UbU «B ©g§h ©u 
and they made us suffer;

:vJ̈ë vs̈«c£g Ubh«¥kg̈ Ub §T¦H ©u 
they imposed upon us hard work."

3
WE CRIED OUT TO HASHEM

wsÎk ¤t e ©g §m¦B ©u
"We cried to Hashem,

•

59.s ©n§kU t¥m literally means “go out and
learn”. The Hagada continues with the
learning of some midrashim about
Yetzias Mitzrayim. The Midrashim are
based on four Pesukim in the Torah
which deal with four subjects: 
· How we got to Mitzrayim
· How we suffered
· How we cried out to Hashem
· How Hashem saved us
The Stoliner Rebbe explains  s ©n§kU t¥m as

a lesson for life. If a person wants
to learn he must first leave and
forget about all of the distractions
of this world, only then can he
focus properly on Torah.

60.This Pasuk is said in the Bais
Hamikdosh when bringing Bikurim
- the first fruits,
The Vilna Gaon points out that it is
not even clear from the Torah how
or when Lavan tried to destroy us.
We are reminded by this that
Hashem also saves us from
enemies and problems that we do
not even know about.

61.Rav Shlomo Alkebatz, the author of
Lecha Dodi, translates: “They
made us bad”. The Egyptians were
a terrible influence on us. We had
to get out of there.

23
ohhj ,ru,



cc""qqaa

'Ubh «¥,«c£t h ¥e«kq¡t 
the G-d of our fathers;

'Ub«¥k«eÎ, ¤t ws g ©n §J¦H ©u 
He heard our cry

'Ub¥h §bg̈Î, ¤t t §r©H ©u 
and saw our suffering,

'Ub«¥kn̈£gÎ, ¤t §u 
and our hard work,

:Ub«¥m£j©k , ¤t §u 
and our oppression.62"

4
HASHEM TOOK US OUT OF

MITZRAYIM 
'o¦h «©r §m ¦N ¦n ws Ub «¥t ¦mIH ©u

"And Hashem took us out of
Mitzrayim
'vëz̈£j sḧ §C 

with a mighty hand

'vḧUy§b ©g ««r §z ¦cU 
and an outstretched arm,

kIsd̈ tr̈«n §cU 
and with great awe,
:oh ¦, §pIn §cU ,I,«t §cU 

and with miraculous signs and
miracles."

 /oh ¦, §pIn §cUh ¦T ©,b̈ §u :r ©n¡t¤B ¤X vn̈ §F /oS̈ ©v v¤z

. ¤r «̈tc̈U o¦h «©nẌ ©C 'oh ¦, §pIn

:iJ̈g̈ ,Ir §nh ¦, §u /J ¥tü /oS̈63

/ih ¦j §J /r¤c «¤S /cIrg̈ /oh¦B ¦F /©g «¥S §r©p §m /oS̈

:,IrIf §C ,©F ©n /Q ¤J ««j /v¤C §r ©t /sr̈C̈

:oh¦bN̈ ¦x o ¤vC̈ i ¥,Ib vḧv̈ vs̈Uv§h h ¦C ©r

:c" ©j ©t §C J" ©s£g Q"©m §S

r ¥nIt h¦kh¦k §D ©v h ¥xIh h ¦C©r64'r ¥nIt vT̈ ©t i¦h©B ¦n :

•

•

•

62.When we cried out to Hashem we
asked Him to help because of the
Avos. When He answered us, he
helped because He saw us and our
suffering. The Avnei Nezer brings a
proof from here to the Gemara in
Brachos: If we are humble enough
to depend on someone else for
help, we will eventually be given all
of the credit. On the other hand if
we try to take credit for everything
- we will get credit for nothing. 

63.As we near the end of the
Midrashim we mention the three
main ingredients of the Ten ,ufn.
With each one, we remove a little

bit of wine from our cups to show
that we are not completely happy
whenever human beings suffer.
Although most remove the wine
with their fingers, the Arizal writes
that the wine should be poured
from a complete cup into a broken
one. Either way, the wine should
not be drunk and the cups should
be refilled.

64.THE HAGADA SPENDS a few
paragraphs dealing with
Mathematics, there are two
possible reasons for this:

To grab the attention of people who are
good at math.

1.
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 How do we Know

',IF ©n r ¤G¤g o¦h «©r §m ¦n §C oh ¦r §m ¦N ©v UeK̈ ¤J 
That the Mitzrim recieved ten Makos in

Mitzrayim

?,IF ©n oh ¦X ¦n£j Uek̈ 'oḦ ©v k ©g §u 
And fifty on the sea?

:r ¥nIt tUv vn̈ o¦h «©r §m ¦n §C 
In Mitzrayim it says:

  'v« g §r ©PÎk ¤t o ¦N ªy §r ©j ©v Ur §nt«H ©ug ©C §m ¤t65

/tu ¦v oh ¦e«kq¡t 

?r ¥nIt tUv vn̈ oḦ ©v k ©g §u
And on the sea it says:

 ©vÎ, ¤t k ¥tr̈ §G ¦h t §r ©H ©usḦ66r ¤J£t 'vk̈«s §D ©v 
ws , ¤t og̈v̈ Ut §rh ¦H ©u 'o ¦h «©r §m ¦n §C ḧ §h vG̈g̈

/IS §c ©g v ¤a« n §cU 'ws ©C Ubh «¦n£t ©H ©u
 Uek̈ vN̈ ©F g©C §m ¤t §C?

 r ¤G«¤g:,IF ©n 

'vT̈ ©g ¥n rIn¡t 

 Uek̈ o¦h «©r §m ¦n §C r ¤G«¤g',IF ©n 

 Uek̈ 'oḦ ©vÎk ©g §u oh ¦X ¦n£j:,IF ©n 

:r ¥nIt r¤z«¤gh¦k¡t h ¦C ©r

JIsË ©v th ¦c ¥v ¤J 'vF̈ ©nU vF̈ ©nÎkF̈ ¤J i¦h©B ¦n

v,̈§hv̈ 'o¦h «©r §m ¦n §C oh ¦r §m ¦N ©v k ©g tUv QUrC̈

 k ¤Jg©C §r ©t?,IF ©n 

:r ©n¡t¤B ¤J

/vr̈m̈ §u o ©g«©zü vr̈ §c ¤g 'IP ©t iIr£j oC̈Îj©K ©J §h
/oh ¦gr̈ h ¥f£t§k ©n , ©j«©k §J ¦n 

vr̈ §c ¤g/, ©j ©t 

o ©g«©zü/o¦h ©T §J 

vr̈m̈ §u/a«kJ̈ 

oh ¦gr̈ h ¥f£t§k ©n , ©j«©k §J ¦n:g ©C §r ©t 

'vT̈ ©g ¥n rIn¡t

 Uek̈ o¦h «©r §m ¦n §Coh ¦gC̈ §r ©t',IF ©n 

 Uek̈ oḦ ©v k ©g §uo¦h«©,tn̈:,IF ©n 

:r ¥nIt tc̈h ¦e£g h ¦C ©r

JIsË ©v th ¦c ¥v ¤J 'vF̈ ©nU vF̈ ©nÎkF̈ ¤J i¦h©B ¦n

v,̈§hv̈ 'o¦h «©r §m ¦n §C oh ¦r §m ¦N ©v k ©g tUv QUrC̈

•

•

The Gra writes that since we were
promised that any vfn which afflicted
the Mitzrim will not afflict us, we try to
show that they had many ,ufn.

65.When Paraoh’s sorcerers saw that they
couldn’t duplicate the Maka of ohbhf -
lice,they admitted that it was g ©C §m ¤t- oh ¦e«kq¡t 

- the finger of Hashem.
How does Reb Yosi Haglili bring a proof

from here that all ten Makos were
considered just one of Hashem’s
fingers?

The Ben Ish Chai explains that the truth is
that the sorcerors were not a match for

any of the Makos. Until ohbhf, the
sorcerers were able to say: “these ,ufn

are nothing special, we could also make
blood and frogs” (even though they couldn’t).
But when everyone saw that they
couldn’t match a little louse, they
realized that all ten of the Makkos (and

not just the lice) were the finger of
Hashem.

66.When Hashem gives rebuke, He begins
by scolding and waving one finger. If
people still don’t listen, u"j, He gives a
slap with His entire hand.

2.
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 k ¤JJ ¥nj̈67?,IF ©n 

:r ©n¡t¤B ¤J

/vr̈m̈ §u o ©g«©zü vr̈ §c ¤g 'IP ©t iIr£j oC̈Îj©K ©J §h
/oh ¦gr̈ h ¥f£t§k ©n , ©j«©k §J ¦n

IP ©t iIr£j/, ©j ©t 

vr̈ §c ¤g/o¦h ©T §J 

o ©g«©zü/a«kJ̈ 

vr̈m̈ §u/g ©C §r ©t 

oh ¦gr̈ h ¥f£t§k ©n , ©j«©k §J ¦n:J ¥nj̈ 

'vT̈ ©g ¥n rIn¡t

 Uek̈ o¦h «©r §m ¦n §Coh ¦X ¦n£j',IF ©n 

 Uek̈ oḦ ©v k ©g §uo¦h«©,tn̈U oh ¦X ¦n£j:,IF ©n 

:Ub¥H ©S

:Ubh«¥kg̈ oIeN̈©k ,IcIy ,Ik£g ©n vN̈ ©F
If Hashem would have given us just one

of the many gifts that He gave us, it
would have been enough.  u"e now that He
has given us all of these gifts, we must

thank Him even more:

'o¦h «©r §m ¦N ¦n Ub «̈th ¦mIv ¤J

 'oh ¦yp̈ §J o ¤vc̈ vG̈g̈ §u

'o ¤vh ¥v«kt¥c vG̈g̈ §u

'o ¤vh ¥rIf §CÎ, ¤t d ©rv̈ §u

 'ob̈Inn̈Î, ¤t Ub«̈k i ©,b̈ §u

'oḦ ©vÎ, ¤t Ub«̈k g ©rë §u

'vc̈r̈j̈ ¤c IfI, §c Ub «̈rh ¦c¡g ¤v §u

 'IfI, §C Ubh «¥rm̈ g ©E ¦J §u

'vb̈J̈ oh ¦gC̈ §r ©t rC̈ §s ¦N ©C Ub«¥F §rm̈ e ¥P ¦x §u

'iN̈ ©vÎ, ¤t Ub«̈kh ¦f¡t ¤v §u

',C̈ ©X ©vÎ, ¤t Ub«̈k i ©,b̈ §u

'h©bh ¦x r ©v h¥b §p¦k Ub«̈c §r ¥e §u

'vr̈IT ©vÎ, ¤t Ub«̈k i ©,b̈ §u

   'k ¥tr̈ §G¦h . ¤r «¤t§k Ub «̈xh¦b §f ¦v §u

'vr̈h ¦j §C ©v ,h¥CÎ, ¤t Ub«̈k vb̈«̈c §u

/Ubh «¥,IbI£gÎkF̈Îk ©g r ¥P ©f§k

•

67.Rabi Akiva learned that there were five
Makos contained in each vfn because
he counted Hashem’s anger as one of

the Makos. Rabi Eliezer held that
Hashem’ anger was just the cause of
the Makos and not a vfn itself.
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:vban
 sv¤Z©v vk̈§h©K©v vB̈ ©T§J¦B v©n 'Is §N©k§n uh¦cẗ 'i¥C©C , ©g©S ih¥t o¦t§u /uh¦cẗ k¥tIJ i¥C©v itf̈§u 'h¦b¥J xIf Ik Ud§zn̈

UBẗ ,Ikh¥K©v kf̈§C¤J /vM̈©n IKªF v¤Z©v vk̈§h©K©v 'vM̈©nU .¥nj̈ ih¦k§fIt Ubẗ ,Ikh¥K©v kf̈§C¤J ',Ikh¥K©v kF̈¦n

vk̈§h©K©v 'kẌªc§nU 'eUkJ̈ 'h¦km̈ rG̈C̈ ih¦k§fIt Ubẗ ,Ikh¥K©v kf̈§C¤J /rIrn̈ v¤Z©v vk̈§h©K©v ',Ier̈§h rẗ§J ih¦k§fIt

'i¥C k¤J IT §g ©s h¦p§kU /oh ¦ng̈§p h ¥T§J v¤Z©v vk̈§h©K©v ',©j©t o ©g©P ih¦kh¦C§y©n Ubẗ ,Ikh¥K©v kf̈§C¤J /h¦km̈ IKªF v¤Z©v

vJ̈r̈P̈©v kF̈ rIn§d¦H¤J s ©g 'h¦cẗ s¥cIt h ¦N ©r£t¥n J ¥rIs§u 'j©c¤J§C o¥H©x§nU ,Ub§d¦C kh¦j §,©n /Is §N©k§n uh¦cẗ

VK̈ªf68:

 v'r¥nIt vḧv̈ k¥th¦k§n©D iC̈ ©r

'j©x¤P©c UK¥t oh ¦rc̈ §s vJ̈«k§J r©nẗ t«K¤J kF̈ 

I,c̈Ij h ¥s§h tm̈ḧ t«k 69'
'i¥v UK¥t§u 

 rIrn̈U 'vM̈©n 'j©x¤P/

j©x¤Po¦hr̈§m¦n§c Ubh ¥,Ic£t h ¥TC̈ k ©g oIeN̈©v j©xP̈¤J oUJ k ©g '70/

vM̈©no¦hr̈§m¦N¦n Ubh ¥,Ic£t Uk£t§d¦B¤J oUJ k ©g '71/

68.All of the components of this Mishna have
been included in the preceeding portion of
Magid.

69. k ¥th¦k §n ©D iC̈ ©r  used to say: Anyone who has not
discussed these three things on j ©x ¤P has not
fulfilled his Mitzva. Which Mitzvah? The
Rambam (quoted earlier by R’ Chaim Soleveitchik)

holds that we are not tmuh the mitzvah of
ohrmn ,thmh ruphx without these three details.
Tosafos learns that Raban Gamliel was
referring to the three mitzvos: in order to
do them properly we need to talk about
them.

70.Hashem passed through Mitzrayim at
Midnight to strike the first born
Egyptians. Why did Hashem see fit to
“pass” through Mitzrayim as if in a wave,
Couldn’t He just strike all the first-born at
once and have them all die at midnight?
The answer is simple: midnight is not the
same everywhere. For example, midnight
in New York is considerably earlier than

midnight in Los Angeles. Even from one
house to the house next-door midnight is
off by a fraction of a second. Hashem said
that He would kill the first-borns at midnight
and midnight cannot be the same
everywhere. Thus the sweeping motion,
“passing through Mitzrayim”!

71. Even though vmn was a sign of poverty, ojk

hbug, it became a sign of ,urhj as well. We say
in the Hagada:

 What does the  eating this vM̈ ©n

commemorate? It is because the h ¥f§k ©n Q¤k ¤n

 oh ¦fk̈ §N ©v -  the King of Kings, tUv QUrC̈ JIsË ©v,
revealed Himself to our fathers and
redeemed them before their dough had
time to rise, as it is written: "They baked
the dough which they had brought out of
o ¦h «©r §m ¦N  into ,IM ©n ,« d ªg ; for they were driven

out of  o ¦h «©r §m ¦N and could not delay, nor
had they prepared any provision for their
journey
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rIrn̈/o¦hr̈§m¦n§c Ubh ¥,Ic£t h¥H©j ,¤t oh ¦r§m¦N©v Ur §r¥N¤J oUJ k ©g '

:lurg ijkua rume
§k ©gh ¦D ©N ¤J §f"Iz vM̈ ©n" , ¤t k ¥yIb ',h ¦m£j ©N ©v r ¥nIt §u I,h ¥c h¥b §c¦k Vẗ §r ©nU vr̈g̈ §E ©C ¤J vM̈ ©N ©v vM̈ ©n

wUfu Iz§C i¥f §u  /"v ¤z rIrn̈" r ¥nIt ¤J §F kc̈£t /rIrN̈ ©v , ¤t ©Vh ¦C §d ©n 'oh¦k §fIt Ubh ¥,Ic£t Uhv̈ ¤J j ©x ¤P"
"wUfu/Qf̈§k IJh ¦S §e ¦v Uk ¦t §F v ¤t §r¦b t ¥v§h t«K ¤J 'j ©x ¤P©k r¤f¥z tUv ¤J ©gIr §Z ©v , ¤t Vh ¦C §d©h t«k 

:hj aht ic

 rnutafinuehpt jxpv rjt ihrhypn iht vbunyv vmnv hmj zujtk vph dvbn

wzbfu jxpk rfz tuva vchxnv hbck ,utrvk inuehptk /thb, rpxc

 vmnv vhcdh 'uz vmnk ghdnafvnhkavv"v ifu 'vumn cucjk uhbpka vbuhkgv 
k ghdhafvz rurn rnutaf kct 'ihkfut ubh,uct uhva jxpushc gurzv zujth tk 

tkt :sckc ubtrh

:vban
T̈ §s©D¦v§u '(dh ,una) r©n¡t¤B¤J 'o¦h ©r§m¦N¦n tm̈ḧ tUv UK¦t§F In§m ©g ,¤t ,It §r¦k os̈ẗ c̈H©j rIsü rIS kf̈§C

 wv vG̈g̈ v¤z rUc £g©C 'r«nt¥k tUv©v oIH©C W§b¦c§kh¦k/o¦hr̈§m¦N¦n h ¦,t¥m§C 

Qf̈h¦p§kh ¦n§k 'x¥K©e§kU 'v¥K ©g§k 'Q ¥rc̈§k 'r ¥S©v§k 'o¥nIr§k 'r¥tp̈§k '©j¥C©J§k 'k¥K©v§k ',IsIv§k ih¦cḧ©j Ub§j©b£t 

oIh§k k¤c¥t¥nU 'vj̈ §n¦G§k iId̈H ¦n ',Ur¥j§k ,Us§c ©g¥n Ubẗh¦mIv 'UK¥tv̈ oh¦X¦B©v kF̈ ,¤t Ubk̈§u Ubh ¥,Ic£t©k vG̈g̈¤J

:VḧUk§k©v 'uhb̈p̈§k r©nt«b§u /vK̈ ªt§d¦k sUC §g¦X¦nU 'kIsD̈ rIt§k vk̈¥p£t¥nU 'cIy

:lurg ijkua rume
¦k ©gh ¦D ©N ¤J §fuQf̈h ¦p§ks ©g Ivh ¦C §d ©nU Isḧ §C xIF ©v , ¤t sj̈ ¤t kF̈ k ¥yIb §u ',IM ©N ©v , ¤t v ¤X ©f §n '

 o ¥,Ij ¤Jk ¥tr̈ §G ¦h k ©tD̈/kt«n §G , ©C ¦x£v ©C ih ¦,IJ §u 'i ¤pD̈v̈ h ¦r §P t ¥rIC xIF ©v k ©g ih ¦f §rc̈ §nU '

•

•

•

•
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:vban
 uJh¦nK̈©j s ©g 'oh ¦r§nIt k¥K¦v ,h¥cU /vj̈¥n§G oh¦bC̈©v o¥t s ©g 'oh ¦r§nIt ht©N©J ,h¥C 'r¥nIt tUv if̈h¥v s ©g

/o¦hn̈ Ib§h §g©n§k72 

h¦C ©r /o ¥,Ij vḧv̈ t«k§u 'o¦h ©r§m¦N¦n Ubh ¥,Ic£t ,¤t k©td̈§u Ubk̈ẗ§D r¤J£t 'r¥nIt iIp §r©y h¦C ©r /vK̈ ªt§d¦C o¥,Ij§u

Ub ¥,tr̈§e¦k oh¦tC̈©v oh ¦r¥j£t oh¦kd̈ §r¦k§u oh ¦s £gIn§k Ub ¥gh¦D©h Ubh ¥,Ic£t h¥e«kqt¥u Ubh¥e«kq¡t ws i¥F 'r¥nIt tc̈h¦e £g

oh¦jẍ§P©v i¦nU oh¦jc̈§Z©v i¦n oJ̈ k©ft«b§u 'W ¤,s̈Ic £g©C oh¦GG̈§u W ¤rh ¦g i©h§b¦c§C oh¦j¥n§G 'oIkJ̈§k73 ©gh«¦D©h r ¤J£t

Ub «¥J §p©b ,Us §P k ©g §u 'Ub «¥,K̈ ªt §D k ©g Js̈j̈ rh ¦J W§K v ¤sIb §u 'iImr̈§k W£j ©C §z ¦n rh ¦e k ©g 'on̈S̈'ws vT̈©t QUrC̈ s ©g '

:k¥tr̈§G¦h k©tD̈

72.There are two types of Hallel:
Sometimes there is a Mitzvah to say
Hallel to mark an occasion; sometimes
we are so overflowing with joy that
Hallel just - bursts out. It  is part of
regular routine. Hallel at the Seder is
this second type of Hallel. We say this
Hallel together with other expressions
of joy such as a cup of wine and the
eating of Shulchan Orech. We will not
finish this Hallel until after Barech.

73.“We will eat from the Zevachim (Korban

Chagigah) and the Pesachim (Korban

Pesach)”. We bring both of these

korbanos on Erev Pesach. The Chagigah
is eaten for the meal and the Pesach
was eaten for dessert. If Pesach begins
on Motzei Shabbos the Chagigah is
pushed off until the next day, after the
seder. On these years, some poskim
change the order in the bracha to in"

"ohjczv inu ohjxpv putting the Pesach
first. However, this is strange because
the bracha itself does not seem to be
talking about this year, but rather next
year.  
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vv¨̈mmjj ¨̈rr74

:lurg ijkua rume
/o¦hs̈ḧ ,©kh ¦y§b k ©g ih ¦f §rc̈ §nU o ¤vh ¥s§h ih ¦m£jIr QF̈ r ©j ©t75 •

74.Some old Hagados say ‘Rachatz’, to
rhyme with Yachatz. We say Rachtzah
to rhyme with Motzi Matzah.

75.If one has made sure that, from the
time he washed for karpas, he has not
touched anything dirty, he should now

make sure to touch something that
requires one to wash afterward, such as
his leather shoe. In this way one can
make sure that his bracha is not a
bracha l'vatolo.
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vv¨̈mm ©©nn  --  tthh ¦¦mmIInn76

:lurg ijkua rume
/,IM ©N ©v k ©g th ¦mIN ©v Q ¥rc̈ §n

i ¦n th ¦v vM̈ ©n ,©kh ¦f£t ,©u §m ¦nU ',In¥k §J ,IrF̈ ¦F h ¥T §J k ©g ©gIm §c¦k Qh ¦rm̈ cIy-oIh §C ¤J h ¦p§k

tUv ¤J vg̈J̈ §C i¥F k ©g 'vẍUr §p ¦C h ¦bg̈ k ¤J IF §r ©s §u 'h ¦b«g o ¤j¤k ,t ¥r §e¦b vM̈ ©N ©v ¤J h ¦p§k 'vẍUr §P ©v

th ¦mIn ©v Q ¥rc̈ §nU 'i ¤vh¥bh ¥C vẍUr §P ©v §u uhs̈ḧ §C ,In¥k §X ©v ,IM ©N ©v h ¥T §J z ¥jIt 'th ¦mIN ©v Q ¥rc̈ §n77'

vb̈Ih§k ¤gC̈ e ©r z ¥jIt §u 'uhs̈Ḧ ¦n vb̈IT §j ©T ©v vM̈ ©N ©v , ¤t ©jh¦B ©nU78,©kh ¦f£t k ©g Q ¥rc̈ §nU vẍUr §P ©C o©d §u 

vM̈ ©n79,¦h ©Z ©F , ©j ©t kF̈ ¦n vẍUr §P ©v i ¦n o©d §u vb̈Ih§k ¤gv̈ i ¦n ©g¥mIcU '80sj̈ ¤t kf̈§k i ¥,Ib tUv i¥f §u '

•

•

76.According to Hillel, we will not be doing
the mitzvah of matzah properly until we
get to Koraich. Therefore, during the
,Ifr̈ §C, the vm̈ ©n of Q ¥rIF should be kept in
mind as well. There should be no
talking until after Q ¥rIF. (Ideally, there should

be no talking until after the Afikoman, but that

would be very difficult).
77.Generally, when we make a bracha or

do a mitzvah we should beautify it by
using a o¥kä, something complete. We
hold all three matzos because both
complete matzos are needed for
Lechem Mishna. This is based on Rashi.
The Gra, based on Rabeinu Chananel,
writes that on Pesach we beautify the
mitzvah by using a broken matzah -
true Lechem Oni - instead of a
complete one for Lechem Mishna.
Therefore, one should not hold the third
matzah. The Gra did not even have a
third matzah on the table. 
According to the ost hhj, there should be
no seperation between the Matzos. The
Brisker Rav would put a cloth between
the second and third matzos.

78.We break the top and middle matzah,
saving the bottom one for Koreich.
What about on Shabbos when the
minhag is to cut the bottom challah?
The halachah is not clear.

79.After Hamotzi we set down the bottom
matzah and make the bracha of ‘al
achilas matzah’ on the top 1 1/2 matzos.

80.We need to eat a Kezayis of each one
of the top two Matzos. There are two
reasons for this:

Only the top, complete, matzah was
part of our Lechem Mishna so we
need to eat it.
According to some poskim the
bracha of ‘al achilas matzah’ applied
to the complete Matzah because it
was complete; according to other
poskim the bracha applies to the
broken matzah because it was
broken. We eat both.

According to the Gra, both brachos
applied to the middle broken matzah.
The Gra ate only one Kezayis. However,
both matzos need to be eaten during
the meal.

1.

2.
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I,h ¥c h¥b §C ¦n81/,h¦ktn̈ §G vC̈ ¦x£v ©C s ©j©h o ¤vh¥b §J k¥fIt §u 
i ¦n ,¦h ©Z ©F ©v QF̈ r ©j ©t §u 'th ¦mIN ©v ,¦h ©Z ©F ©v , ¤t vK̈ ¦j §T k¥fIt ', ©j ©t o ©g ©p §C ok̈ §fẗ§k Ik v ¤Jë o ¦t

v ¤v §J¦h t«K ¤J e ©r 'vẍUr §P ©v(wait) /vC̈ ¦x£v ©C i ¤vh ¥T §J k ©ft«h §u 'k̈k §F o ¤vh¥bh ¥C 

 j ©x ¤P h¥kh¥k §C ¤J 'UK ¥t ,Ibh ¦s §n ¦C ih ¦d£vIbj©k ¤n §C vM̈ ©N ©v , ¤t ih¦k §cIy ih ¥tt«k §u th ¦mIN ©v k ¤J t«k 

vM̈ ©n k ¤J82/

:hj aht ic

 lrchu 'vban ojk ouan sjhc o,aka ,umnv jehthmunv,hahkav yhnahu 
 lrchu 'vxurpvu vbuhkgv vmn ushc rtahuvmn ,khft kgvbuhkgvn gmchu 

 'uzn ,hzfu uzn ,hzf vxurpvuo"vrs vga, tuv ,hzf kfu 'p"d jknc okcyhu83okfthu 
/,jt ,cc ovhban kftha hsf 'sjhc uhpc ukt ,u,hhzf h,a xhbfhu 'vchxvc

oxhbfvk ohbye ihrurp ,hzf kf rrpk vmrhu if ,uagk kufh ubhta xbut uk ah ot
/ohburjtc wzbfu vkj, vnkav ,hzf hrurp xhbfh zt 'uhpc

:lurg ijkua rume
x«g§k¦k kIfḧ Ibh ¥t ¤J h ¦n(to chew) Vf̈ §F ©r§k o¦h ©n §C V,̈Ir §J¦k rT̈ ªn 'vM̈ ©n (to soften it) s ©c§k ¦cU '

vj̈ §n¦b t ¥v §, t«K ¤J(mashed) vḧUr §J Vk̈ §fẗ§k kIfḧ Ibh ¥t §u v¤kIj It i ¥ez̈ tUv ¤J h ¦nU /h ¥r §n©d§k 

ih ¦fh ¦r §m 'VC̈ ,t¥mk̈ vM̈ ©N ©v , ¤t ih ¦rIX ¤J §F /oh ¦e §J ©n rẗ §J ¦C It i¦h©h §C V,̈Ir §J¦k kIfḧ 'o¦h ©n §C

,¥g§k-,¥g ¥n V,̈Ir §J¦k t«K ¤J r ¥vZ̈¦k(24 hours) /VC̈ ih ¦t §mIh ih ¥t §u ,¤k ¤a«ªc §n ¦F ,¤c ¤a« §j¤b zẗ h ¦F 

•

•

•

•

•

81.Practically it is usually not possible for
everyone at the seder to eat from just
two matzos. Other matzos should be
used. The person who made the bracha
should eat his Kezaisim from the two
main matzos. 

82.According to the Ramah, We do not dip
the Matzah in salt because poor people
cannot afford salt (Levush). The Maharil

writes that we do not use salt because
we love the mitzvah of Matzah and
want to eat it in its purest form.

83.The Shulchan Aruch, based on the
Yerushalmi, writes that the Matzah
should be dipped in salt. This was also
the opinion of the Aruch Hashulchan
and Rav Moshe Feinstein.

32
ohhj ,ru,



cc""qqaa

rrIIrr ¨̈nn
:lurg ijkua rume

rIrn̈ ,¦h ©Z ©F k ¥yIb QF̈ r ©j ©t84, ¤x«r£j ©C Ik §cIy §u 'I,h ¥c h¥b §C ¦n sj̈ ¤t kf̈§k i ¥,Ib tUv i¥f §u '

 r¥g©b §nU(& to shake it off)rIrN̈ ©v k ¥Y ©C §,¦h t«K ¤J 'uḧkg̈ ¥n , ¤x«r£j ©v , ¤t 85,©kh ¦f£t k ©g Q ¥rc̈ §nU '
/vC̈ ¦x£v t«k §C Ik §fIt §u 'rIrn̈

:hj aht ic

 rgbhu ',xurjc ubgeahu rurn ,hzf jeh f"jtuygn'rurn ogy hgcs ,xurjv in 
lrchururn ,khft kg  lhrm ihtu/vchxv 

:lurg ijkua rume
 ;h ¦rj̈ tUv ¤J iüh ¥f §u (ihhre) tf̈ §n ©T j ©E¦k ih ¦d£vIb 'rIrn̈ Q ¤r«m§k(sharp)Ir §rp̈§k ih¦kIf§h 's«t §n 

 (to grate it) dUpḧ t«K ¤J Ur£vz̈¦H ¤J e ©r ', ¤r ¤r §d ¦n §C (become weak tasting)Ir §rp̈§k J¥h §u /h ¥r §n©d§k 

'vk̈§h©K ©v o ¤s«e Ir §rp̈§k ih ¦fh ¦r §M ¤J tK̈ ¤t 'Ir §rp̈§k ih ¦rUx£t ',C̈ ©J ©cU /, ¤x¤b §F ©v-,h¥C ¦n ih ¦tC̈ ¤J §F

/vk̈§ḧk ©v s ©g Uv ¥X ©fh ¦u

 vẌ ©j th ¦v ¤J ", ¤r¤z£j" , ©j ©ek̈ cIy r ¥,Ih kc̈£t(lettuce)h ¦p§k 'rIrn̈ ,t ¥r §e¦b §u 'Vk̈ §fẗ§k ©jIB ¤a 

 j©k ¤E ©v v ¤G£g©b 'g ©e §r ©E ©C vv̈IX ¤J §F ¤J(stem)///rn̈ 

ih ¦p §rÿ §m ¦n o ¥vC̈ ih ¦t §mIH ¤J oh¦bh ¦N ©v kF̈(can be combined) ih ¥C ih ¦t §mIh §u /,¦hz̈ ©f§k v¤z o ¦g v¤z 

 oh¦kg̈ ¤C(the leaves)oh¦k §M ©P §, ¦N ©v oh¦B ©y §E ©v oh ¦Jr̈J̈ Ub§h ©v §S 'oh ¦Jr̈J̈ ©C t«k kc̈£t 'ih ¦jk̈ §e ©C ih ¥C 

 iUnÿ tUv ¤J ; ©t 'oh¦kg̈ ¤v oh¦k ¥s §D IC ¤J k«usD̈ ©v J ¤r«X ©v kc̈£t /itf̈§kU itf̈§k(hidden)'g ©e §r ©E ©C 

'g ©e §r ©E©k .Uj t¥mIH ©v j©k ¤E ©v §u 'oh¦kg̈ ¤v kIY¦k r ¥,Ih cIy oIen̈ kF̈ ¦nU /j©k ¤e k©k §f ¦C tUv h ¥r£v

•

•

•

•

•

84.We eat the Maror after the Matzah to
follow the order of the pasuk ,umn kgw

wohrurnu.
85.We dip the Maror in Charoses to subdue

its sharpness. We then shake off at
least some of the Charoses so that the

Maror does not completely lose its’
sharpness.
The Maharal writes that we dip the
Maror in Charoses to recall bitter labor
in the mud.
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o ¥v i¥F o ¦t tK̈ ¤t o ¤vC̈ ih ¦t §mIh ih ¥t oh¦kg̈ ¤v /J ¤r«J tr̈ §e¦b g ©e §r ©E ©C tUv ¤X v ©N ¤J 'oh ¦r §nIt J¥h h ¦F

 oh ¦j©k(wet/ moisture in them)t«k Q ©t 'oh ¦J¥c§h ih ¥C oh ¦j©k o ¥v ih ¥C 'i ¤vC̈ ih ¦t §mIh oh ¦jk̈ §E ©v kc̈£t '

 ih ¦JUc §F It ih¦kẌªc §n ¦C(pickled)/

:hj aht ic

',uhekn vanj cuhj uc ah gku, kfs 'xprfvu ,rzjv ,ehscc ohabv urvzh rcsvu
vkhen otu 'vzc vhkg ihfnux ,hcv hbc kfs ,hcv ,kgc vatv rtumc huk, vzv
,uhvc yrpc 'vatr ,urgan r,uh ,uekn cuhj vrtumc huk, vhvha rapt vehscc

,hcv hbc /,uerhc vcrv ohhumn ohbye ohgku,va ukt ,unuencu ihcurn

crgc xbfba sjt ofjc vagn hba vhbpk c"vgc vatv ,t vtru 'sjt rmjk jxp
,mjur thvu ',rzj ohtkn ohkusd ohkx ,urhvnc o,ut vturu ,rzjv ka ohkgv

vnf ofjv vk rnthu vhbpk kxc ,jbnu sh rjtkf h,hbn tk k"t 'latrc ah ,urga
rapt latr ,urga k"t 'o,ubnk t"t h,gs hpku o,ut ,uheknv cuhj lt ',ubnvk

ihcurn ,hcv hbc vagt vn k"t ',ubnvk t"t lrtumc rat vcrv ,rzj kuftk ihmuru
hgna if kg 'ihsv ouhc lkhm, tk uz vcua, k"t 'ovk crg hf ihkgv hfhka,u h,mgk

ovk hesc, xprfv ifu teus ohjkev hje,u 'vcurn vehsc ovk lhrma rugha
/if uagh vcrv ohesuc ah tku ihcurn uhkfuta ,hc if kg teus j"h ,tmk ygun

ka iuatr ouhc ,rzj ohkfut iht k"ujc ifu 'jxp crgc ,rzj kuftk tka ohdvub
:jxp 

:vban
h¦C ©r /vü§m¦n ,¤x«r£j ih¥t¤J h¦P k ©g ;©t 'ih¦kh¦J§c©, h¥b§JU ,¤x«r£j©u , ¤r¤z£j©u vM̈©n uhb̈p̈§k Uth¦c¥v

/vü§m¦n 'r¥nIt eIsm̈ h¦C ©r§C r¤z ¤gh¦k¡t86

•

•

•

86. Rabbi Eliezer ben Tzaddok in the Gemara
(Pesachim 116a) proves his opinion that
charoses is a Mitzva by telling us that the
shopkeepers of Jerusalem used to call out,
"Come get spices for the Mitzva (of
charoses)." This shows us that the charoses
is a Mitzva. Tosafos ask, "How can we learn
that it is a mitzvah based on what the
shopkeepers used to call out? How can we
make a Halacha based on them?" They
answer that we are learning it this way

because the story shows that the fact that
charoses was a Mitzva was such common
knowledge that even the shopkeepers knew
about it (Brachos 43a and Eiruvin 14b). In the
Gemara there is an argument over the
reason for charoses. R' Levi says that it is in
commemoration of the apple trees. 
The Rashbam, in explaining R' Levi, quotes
the Gemara in Sota that records that the
Jewish women in Mitzrayim (due to Paroh's

decree) were not allowed to have baby boys,
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:lurg ijkua rume
vc̈g̈ v¤h §v ¦T ¤J Qh ¦rm̈ , ¤x«r£j ©v(thick) yh ¦Y©k r¤f¥z (tar) 'rIrN̈ ©v , ¤t k¥C ©y§k Qh ¦rm̈ tUv ¤J vg̈J̈ §cU /

Q«P §J¦h(he should spill) . ¤n«j It i¦h©h Vf̈I,§k (vinegar) vF̈ ©r v¤h §v ¦T ¤J '(soft or thin) o©d §u 'oS̈©k r¤f¥z '

vk̈ §J §n¦B ¤J ,Ir ¥P ¦n , ¤x«r£j ©v , ¤t ,IG£g©k J¥h /VC̈ k¥C ©y§k vḧUt §r t ¥v §T ¤J(symbolize) , ¤x¤b §F o ¤vC̈ 

oh¦b ¥t §T iId §F 'k ¥tr̈ §G¦h(fig) vÿ§bj̈ vb̈ ¥t §T ©v" 'r ©n¡t¤B ¤J '(has formed)  v̈h¤D ©P  (the small dates)  "ohrhav rha)

(dh'c"zId¡t ,©B ¦D-k ¤t" 'r ©n¡t¤B ¤J 'oh ¦zId¡t¤u /(th'u ohrhav rha) "rn̈,̈ §c v¤k¡g ¤t" 'r ©n¡t¤B ¤J 'oh ¦rn̈ §,U //ohrhav rha)

(y'z "iIN ¦rv̈ j©k ¤p §F" 'r ©n¡t¤B ¤J '/(oh¦bIN ¦r §u /(z'u ohrhav rha), ©j ©T" 'cU,F̈ ¤J v ©n§k r¤f¥z 'oh ¦jUP ©, §u /

 "Wh ¦T §r ©rIg ©jUP ©T ©v('v'j ohrhav rha)c ¤m¥g t«k §C i ¤vh¥b §C oJ̈ ,Is§kIh oh ¦JB̈ ©v Uhv̈ ¤J (pain) /

oh ¦s ¥e §JU(almonds) s ©eẌ ¤J o ¥J k ©g (diligently watched),IG£g©k . ¥E ©v k ©g tUv-QUrC̈-JIsË ©v (to end

our slavery) ih¦kc̈ §T Vf̈I, §C i ¥T¦k Qh ¦rm̈ §u /(spices) iInB̈ ¦e iId §F 'i ¤c ¤,§k ih ¦nIS ©v (cinnamon) 

kh ¦c §D§b©z §u(ginger) c ¥yh ¥v e ¥sv̈ ih ¦fIS¦b ib̈h ¥t ¤J '(are not finely ground) ih ¦yUj i ¤vC̈ J¥h §u /(strands)'i ¤c ¤, In §F 

yh ¦Y ©v QI, §C ih¦k §C©d §n Uhv̈ ¤J i ¤c ¤T©k r¤f¥z(mortar)/

•

they would go into the apple orchards and,
through a miracle, were able to have an easy
(and noiseless) childbirth there. R' Yochanan
offers another reason for charoses. He
suggests that charoses is in commemoration
of the mortar that the Jewish people were
forced to build with when they were slaves in
Mitzrayim. The Gemara then cites a Braisa
that seems to prove that Rabbi Yochanan is
correct. It says, "the spices are as a
remembrance for the straw and the charoses
is a remembrance of the mortar." According
to this Braisa, we also have a new ingredient
to add to our charoses, the spices. We are
supposed to use spices like cinnamon that
are long and stringy to remind us of the straw
that we collected as slaves.

Tosafos says that the Talmud Yerushalmi
mentions another purpose for charoses. It is in
commemoration of blood. There is a Midrash
that says that Paroh had leprosy, killed 300
Jewish babies, and in bathed in their blood to
cure himself. The practice to add red wine to our
charoses comes from, the need to remember the
blood (the wine has a red color like blood). Tosafos

citing the Teshuvos Hageonim notes that in Shir
Hashirim, Shlomo Hamelech compares Am
Yisrael to many fruit, one of which is Shkadim,
almonds. This word has the same root as
Shakad "faster." He mentions Shkadim because
Hashem took us out of Mitzrayim faster than He
was supposed to. Rather than following the
original plan of 400 years, Hashem took us out
of in 210 years. As a commemoration to this
great deed almonds get added into the
charoses.

How about adding clay into our charoses? That
is what a 13th century Italian Rav did. Why? He
felt it would help to commemorate the mortar
even more by having the actual substance within
the charoses. However, the Maharam de
Delonzano, a late 16th century Rabbi (who wrote

Shtei Yadus and Yad Ani) insisted that this was
foolish. He asks, "Do these people wound
themselves on Purim to remind themselves of
Haman's decree to wipe out the Jewish
people?". (The Making of charoses
by Simcha Haber)
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ll ¥¥rrIIFF
:lurg ijkua rume

,¦h ©Z ©F i¥F o©D vb̈IT §j ©T ©v vM̈ ©N ©v i ¦n k ¥yIb QF̈ r ©j ©t87i¥F o©D Ik §cÿ§k iIfb̈ §u 'rIrn̈ ,¦h ©Z ©F o©d §u '

U , ¤x«r£j ©CIr£g©b§k:r ¥nIt §u vM̈ ©N ©v QIT rIrN̈ ©v , ¤t ©jh¦B ©nU 'uḧkg̈ ¥n 

 [:k¥K ¦v §F JS̈ §e ¦n§k r ¤f¥z]i ©n §z ¦C k¥K ¦v vG̈g̈ i ¥F 
Q ¥rIF vḧv̈ /oḦ ©e vḧv̈ JS̈ §e ¦N ©v ,h ¥C ¤J
o¥H ©e§k /s ©j«©h §C k ¥fIt §u rIrn̈U vM̈ ©n j ©x ¤P

 :r ©n¡t¤B ¤X v ©noh ¦rIr §nU ,IM ©nÎk©g

Uv«ªk §ft«h:88

/vC̈ ¦x£v ©C k¥fIt89

:hj aht ic

kcynu rurn ,hzf og ufrufu vbnn ,hzf gmucu ,hahkav vmn kyub ;f, f"jt ///
 rnutu ',xurjcufu iezv kkvf asenk rfz /vchxvc okfthu w

;f, z"tzc okfth ifku 'lrufv ,khftk vmn ,khft ihc ohbumhj ohrcs rcsh tka rvzh
/cufhg tkc

•

•

•

87. Since the bottom Matzah was
already used for one mitzvah (Lechem

Mishna), we use it for another.

88.Translation: This is to remind us of a
special Mitzvah in the  JS̈ §e ¦N ©v ,h ¥C

according to k¥K ¦v. This is what   k¥K ¦v did
during the time that the  JS̈ §e ¦N ©v ,h ¥C was
standing: he would wrap together - Q ¥rIF

- the Korban j ©x ¤P,  vM̈ ©n and rIrn̈ and eat
them together. This was to  to fulfill
(very literally) what is written in the
Torah: Uv«ªk §ft«h oh ¦rIr §nU ,IM ©nÎk ©g "They should
eat it with vmn and rurn."
Rashi holds that the Korban Pesach was
also part of the wrap. The Rambam
disagrees.

The other chachamim disagreed with
Hillel and said that the Matzah and
Maror should be eaten seperately.
Today, the Mitzvah of Maror is ibcrs

(because we have no Korban Pesach) and the
Mitzvah of Matzah is from the Torah.
Even Hillel would be careful to first eat
the Matzah without the Maror so that
the Maror will not drown out or
interfere with the taste of the Matzah.
In the times of the Bais Hamikdosh
both Matzah and Maror were t,hhruts

and we have a rule that uz ,ukycn iht ,uumn

uz ,t - Mitzvos cannot nullify each other.
89.We recline because of the Matzah, even

though we do not recline for Maror.
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:lurg ijkua rume

/vS̈Ug §X ©v ih¦k §fIt QF̈ r ©j ©t

/vC̈ ¦x£v ©C vs̈Ug §X ©v kF̈ kIf¡t¤k J¥h

oh ¦mh ¥C k«f¡t¤k ih ¦d£vIb90 /
Ix ¥r §F ,t««K ©n§k t«K ¤J 'IJt«r §C uhb̈h ¥g of̈j̈ ¤v(his stomach) in̈Ieh ¦p£tv̈ , ¤t kIf¡t¤k k ©fUh ig̈ ©n§k '

/vẌ©D vk̈h ¦f£t©k t«k §u 'I,ü §m ¦n §F91

UvUkm̈ QF̈ r ©j ©t §u UvUk §X ¦C UK ¦p£t©u /;Ig k ¤J UK ¦p£t ',Ikh¥K ©v h ¥T §J ¦C h¦km̈ rG̈C̈ ih¦k §fIt ih ¥t

vr̈ ¥s §E ¦C(pan roasted) /ih¦k §fIt ih ¥t '

t ¥v§h ¤J h ¥s §F 'vü §m ¦n k ¤J oh¦kUC ¦y h¥b §X ¦n .Uj 'kUC ¦y oUJ UK ¥t ,Ikh¥k ©C kIf¡t¤k t«K ¤J ih ¦d£vIb J¥h

vü §m ¦n o ¥J§k o ¥v UK ¥t ¤J rF̈¦b92/

:hj aht ic

:cck cuycu vjnac u,sugx rnudu sgux f"jtu 

•

•

•

•

•

•

•

90.Many people have a minhag to eat a
hard boiled egg on Pesach. The Kol Bo
writes that the egg is eaten by ohk¥ct

and we are mourning the fact that we
can not eat the Korban Pesach. (There is
a connection between the first seder and Tisha
B’av: Tisha B’av will always be on the same day

of the week as the first Seder).
The Mishna Berurah, based on the Gra,
writes that it is proper to eat the egg
which is on the Seder Plate to
symbolize the Korban Chagiga. There is
no problem of  ihg ,htrn because an egg
can not be brought as a Korban.
Other Poskim write that since the egg is
roasted, it should not be eaten. 
The Chasam Sofer explains that just as

an egg gets harder the more it is
boiled, we also become stronger and
stronger by being in the worst kinds of
situations.

91.Ideally, a person should have an
appetite for the afikoman. It is possible
to fulfill the Mitzvah even without an
appetite. However, stuffing oneself to
the point that the body actually loathes
the food is not considered eating; the
Mitzvah can not be performed in this
way. (Kol Dodi)

92.For example, according to this Minhag
carrots should not be dipped in salad
dressing.
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:lurg ijkua rume

vs̈Ug §X ©v ;Ix §C k ©f¡t¤b vḧv̈ ¤J 'j ©x ¤P i ©C §rë§k r¤f¥z 'in̈Ieh ¦p£t ih¦k §fIt vs̈Ug §X ©v rn̈ §D r ©j ©t§k

/vg̈h ¦c §¬ ©v kF̈ r ©n §D t ¥v§h ¤J

/j ©x ¤P ©v o ¦g ,¤k¤f¡t¤b v,̈§hv̈ ¤J 'vM̈ ©n©k r¤f¥z sj̈ ¤t §u j ©x ¤p©k r¤f¥z sj̈ ¤t 'oh ¦,h¥z h¥b §J ¦F kIf¡t¤k J¥h

/vC̈ ¦x£v ©C Ik §fIt §u ',¦h ©Z ©F ¦n ,Ij §p¦h t«k oh¦bP̈-kF̈-k ©g §u

/rc̈S̈ oUJ kIf¡t¤k rUxẗ 'in̈Ieh ¦p£tv̈ r ©j ©t

:hj aht ic

jxpk rfz vpnv lu,c runav inuehptv ,t vjnac kfth u,sugx rnda rjt
inuehptv kftha hsf vsugxv lu,c vcrv kfth tka rvzh ifku 'gc«av kg kftbv

/iuct,k

sjt ,hzfu jxpk rfz sjt ,hzf ova 'rjcunv in vumnk ,u,hhzf h,a ubnn kfth

vmnk rfz h,a kuftk uhkg vaeu stn aukj ut iez tuv otu 'jxpv og ,kftbv

,hzf kfth ,u,hhzf /jxpk rfz teus sjt

sjt rsjc ukhptu ',unuen h,ac tku 'sjt ouenc u,ut kuftk lhrm h,ac
/ruxt ,ubjka

,umj osue ukftk rvzh93/,umj osue rnth kkvv oda cuyu '

•

•

•

•

•

•

•

93.Regarding the Korban Pesach, the
Torah tells us: ""r ¤e«·CÎs ©g UB¤N ¦n Urh¬¦,I,Ît«k §u . We
should not have any leftovers in the
morning. To make sure that people
would stay far away from this Aveirah,
the Chachamim made a Gezeirah that

the Korban Pesach should be eaten
before Chatzos.
Since the Afikoman is in place of the
Korban Pesach, it too should be eaten
before Chatzos.

The Gemara (Pesachim 120b), quotes a
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tku /inuehptv ,khft gmntc obnb,h

ibhgcs ouan 'rcs oua kuftk iht inuehptv rjt sg uhpc inuehptv ogy vhvha

ahu t"uuvec ihrh,n ahu ',u,ak r,un ohn eru 'iaha 'kusd lrumk ovhkg lunxk
khkc kct 'iuatr khkc rhvzvk "atrk ohhj"c hwdtkp ohhj wrv ohfxv iag ,hh,au

 iuehryb tuv inuehpt u,ut ihruea vnu 'rh,v hbat uehpn/sug ukfth tka hbh
r"ygu vmn ,khft ,umn in ihkugv ihceub ihhn ,"r i"n uehpt arhp v"vkz hct r"un crv vumn thv uz vkhftu

:j"jpsu vburjt 

•

•

machlokes between R. Elazar Ben Azariah
and R. Akiva regarding the final time to
eat the Korban Pesach. R. Elazar Ben
Azariah is of the opinion that the final time
is midnight. R. Akiva is of the opinion that
the final time is sunrise. Rava adds that
according to R. Elazar Ben Azariah, if
someone does not eat matzah until after
midnight he has not fulfilled the mitzvah
of matzah.  The Rosh writes that since it is
possible that the main  mitzvah  t,hhruts of
matzah is performed through eating the
afikoman, we should be machmir like R.
Elazar ben Azariah.
For this reason, Rabbeinu Tam was
particularly careful to eat the afikoman
before midnight.
R. Avraham Borenstein, in Teshuvos Avnei
Nezer (Orach Chaim 381) writes that R. Elazar
Ben Azariah's opinion that the korban
pesach must be eaten before midnight is
derived from makkas bechoros, which was
exactly at midnight. In fact, according to
R. Elazar Ben Azariah, the Korban Pesach
should ideally be eaten exactly at
midnight. Since this is difficult, the
chachamim said that at least the taste of
Korban Pesach should be in our mouths at
Chatzos. Therefore, R’ Elazar ben Azariah

said that the Korban Pesach must be
eaten before midnight, and nothing else
should be eaten after the Korban Pesach.
Based on this understanding of R. Elazar
Ben Azariah's opinion, the Avnei Nezer
provides a simple solution for those who
cannot finish the seder before midnight.
Since the main point is for the taste of the
Afikoman to be in our mouths at midnight,
it is enough to eat matzah immediately
before midnight and then not to eat
anything else until midnight. In this way,
a person can be Yotzei according to R.
Elazar Ben Azariah. Once midnight arrives,
even R. Elazar Ben Azariah agrees that we
are allowed to continue eating. After
finishing the meal, we can then eat
matzah again to be fulfill the opinion of R.
Akiva that the afikoman should be the last
thing eaten before sunrise. Nothing else
should be eaten after eating this second
afikoman.
According to the Avnei Nezer, a person
doing the above and planning to continue
eating after the ‘first’ Afikoman needs to
say: “This is the Afikoman according to
Rabi Elazar only”. The Brisker Rav writes
that this statement is unnecessary.
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 :vban

:IbIz §n k ©g Q ¥rc̈ §n 'h¦Jh¦k§J xIf Ik Ud§zn̈

:lurg ijkua rume
h ¥rUh ¦a« ¦n h ¦eb̈ tUv o ¦t IC e ¥S §e ©s§k Qh ¦rm̈ §u /iIzN̈ ©v-, ©F §r ¦c§k h ¦Jh¦k §J xIF ih ¦d §zIn QF̈ r ©j ©t

'h ¦eb̈ Ibh ¥t o ¦t h ¦F /vs̈Ug §X ©v , ©g §J ¦C vM̈ ©n IC vr̈Ẍ ¤J i¦h©h h ¥rUh ¦J IC ih ¥t o ¦t Ub§h ©v §S ',IxIf

/vj̈s̈£v©u vp̈ ¦y §J Qh ¦rm̈

Qh ¦rm̈ sj̈ ¤t kf̈ h ¦F 'iUN ¦z Q ¤r«m§k ,¦h ©c§k ,¦h ©C ¦n Uf§k¥h t«k kc̈£t /iUN ¦z §C Uf §rc̈§h ¤J r ¥S ©v§k vü §m ¦n

i¦h ©g cIy 'r ©n¡t¤B ¤J 'iUN ¦z §C Q ¥rc̈ §n ,¦h ©C ©v-k ©g ©C ¤J ih ¦d£vIb §u /k ©fẗ ¤J oIe §n ¦C iIzN̈ ©v-, ©F §r ¦C Q ¥rc̈§k

/wUfu kIfh¥h §u h ¥,h¥h ih ¦p §f ¦S kF̈ 'r ©nẗ ¤J 'i¦h ©g cIy h ¦r §E ¦n tUv §u 'Qr̈«c§h tUv

 /vc̈ ¦x£v ©C ih ¦,IJ §u xIF ©v k ©g ih ¦f §rc̈ §n QF̈ r ©j ©t

/h ¦gh ¦c §r xIf§k v¤z xIF ih ¥C ,IT §J¦k rUxẗ

/h ¦gh ¦c §r xIF ih ¦d §zIn iIzN̈ ©v-, ©F §r ¦C r ©j ©t

,Uf §z ¦cU /rc̈S̈ oUX ¦n ih ¦t §rḧ §, ¦n ih ¥t §u 'oh ¦rUN ¦J kh¥k tUv ¤J r¤f¥z§k ',¤k ¤S ©v , ¤t ©jIT §p¦k ih ¦d£vIb

i¥f̈k §u 'oh ¦cf̈IF h ¥s §cIg k ©g I,n̈£j Q«P §J¦h tUv-QUrC̈-JIsË ©v §u 'Ub ¥e §s ¦m ©jh ¦J §n tIcḧ 'vb̈Un¡tv̈

:oh ¦r §nIt

 W §,n̈£j Q«p §J(your anger)'o ¦hID ©vÎk ¤t 
r ¤J£t ,Ifk̈ §n ©nÎk ©g §u WU «gs̈ §h t«k r ¤J£t
/c« e£g ©hÎ, ¤t k ©fẗ h ¦F :Ut «̈rë t«k W §n ¦J §C

 Uv«¥ub̈Î, ¤t §u(His home):UN «©J ¥v 

W §P ©t iIr£j ©u 'W «¤n §g ©z o ¤vh¥k£gÎQp̈ §J
'o ¥sh ¦n §J ©, §u ; ©t §C ;«S §r ¦T :o¥dh ¦¬ ©h

:ws h ¥n §J , ©j «©T ¦n94

•

•

•

•
•
•
•

94.The Maharal writes that we open the
door to welcome Eliyahu Hanavi.

We mention Hashem pouring out his
anger before Hallel as an introduction
to ubk tk, which discusses the times

immediately prior to Moshiach. There is
a Minhag to have an extra cup poured
in honor of Eliyahu Hanavi, who will
bring the news of Moshiach.

According to Sefarim their are five ,ubuak of
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:vban

k¥K©v©v ,¤t uhk̈g̈ r¥nId 'h ¦gh¦c §r95rh¦X©v ,©F §r¦C uhk̈g̈ r¥nIt§u '96o¦t 'UkK̈©v ,IxIF©v ih¥C /

:v ¤T§J¦h t«k 'h ¦gh¦c §r¦k h¦Jh¦k§J ih¥C /v ¤T§J¦h ',IT§J¦k v¤mIr97

:lurg ijkua rume
/r ¤s ¥X ©F oh ¦r §nIt §u 'Ub̈k t«k ih¦kh ¦j §, ©n QF̈ r ©j ©t

'UsIv r ©nt«h 'QUB ¦j§k Ugh ¦D ¦v ¤J uhb̈c̈U IT §J ¦t o ¦g UK ¦p£t 'vJ̈«k §J o ¥v o ¦t 'UsIv§k ©gh ¦D ©N ¤J §f

Ub£g©h o¦h©b §X ©v §u(respond/answer) /rUC ¦m §C oh ¦r §nIt ¤J In §F '

/vb̈Ir£j ©t vf̈r̈ §C uhr̈£j ©t oh ¦f §rc̈ §nU 'vn̈¥k §a« ,h ¦gh ¦c §r ,IT §J¦k ih ¦fh ¦r §m 'h ¦gh ¦c §rv̈ xIF ©v i ¦n 

•

•

•

•

vkutd:The first four h,tmuvu, h,kmvu, h,ktdu,
h,jeku, and a fifth, h,tcvu - “And I will
bring you”. Not only will Hashem take
us out of Mitzrayim; He will also make
sure to bring us to ktrah .rt. The first
four cups represent the first four parts
ofvkutd. The fifth part of vkutd - Moshiach
and entering Eretz Yisroel -  is the ka xuf

uvhkt. In Radzhin and Izhbitz the minhag
was to drink this fifth cup at the seder.

95. After the regular Hallel we add hf wvk usuv

cuy, which is called Hallel Hagadol.
96.There is a Machlokes in the Gemara: R’

Yehuda holds that rhav ,frc is the
bracha of Wh «¤G£g ©n kF̈ Ubhe«kq¡t ws WU«k§k ©v§h which we
usually say at the end of Hallel. R’
Yochanan holds that rhav ,frc is ,nab

and jc,ah which we say on Shabbos and
Yom Tov. we say both. Some end with

the bracha of  ,IjC̈ §J ¦T ©C k̈K ªv §n Q¤k «¤n from
Hallel and some end with the bracha
from Yishtabach.

97.We say Hallel over the fourth cup of
wine. At the end of Hallel we make a
ipdv hrp truc and a vburjt vfrc . Towards
the end of the Seder we recite Hallel
over the fourth and final cup of wine.
The minhag of Sephardim is to rely on
the Beracha recited before drinking the
third cup of wine and not to recite the
Beracha of "Borei Peri Ha'gefen" before
drinking the fourth cup. (When reciting
"Borei Peri Ha'gefen", before drinking the third
cup of wine, he must have in mind that it should
apply to the fourth cup that he will drink after
Hallel as well.)

Ideally, Hallel and all Four Cups should
be completed before Chatzos.
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vv¨̈mmrr¦¦bb
:lurg ijkua rume

/vs̈D̈ ©v ©v r ¤s ¥x §F ih ¦r §nID QF̈ r ©j ©t §u

/o¦hn̈ e ©r v ¤e §J ©n oUJ ,IT §J¦k rUxẗ ,IxIF ©v , ©g ©C §r ©t r ©j ©t98

IT §p ©yIj vb̈ ¥a« ih ¥t o ¦t(very sleepy)  /oh ¦rh ¦X ©v rh ¦J vs̈D̈ ©v ©v r ©j ©t r ©nt«h '

,IrIv§k 'kh ¦P ©N ©v , ©F §r ¦cU g ©n §J , ©Jr̈P̈ e ©r 'vŸ ¦N ©v k ©g ¤J g ©n §J-, ©th ¦r §e ih ¦rIe ih ¥t ¤J ih ¦d£vIb §u

/vr̈h ¦n §J Qh ¦rm̈ Ibh ¥t §u ih ¦eh ¦Z ©N ©v i ¦n oh ¦rUN ¦J kh¥k tUv ¤J

:hj aht ic

ubjrf,a sg ubh,uctku ubk ,"hav vaga ,utkpbu ohxbc rpxk ost chhj vbhav

kfk abfu truphx htvc hsj v"ceu wufu n"mhc rpxk tsuep e"vuzc t,htu 'iahk

hgec truphx htvcu 't,,ks tjca htv ugna ukhz iuvk rntu 'vkgn ka thhknp

thhgher thhknpc jcuan z"v n"mhc rpxk vcrnv kkf vzcu 'iuvhrtnk tkhj hcvhu

v"cea vkgn ka rtp,t lc rat ktrah ch,fsf uc jc,an99: 

•

•

•

•

•

98. There are several reasons why we do
not drink after the fourth cup of wine:
The Rosh writes that a person who
drinks might fall sleep and not be able
to continue discussing Yetzias
Mitzrayim. This reason only applies to
intoxicating drinks.
The Ran writes that if we drink more we
will be adding (or look like we are adding) to
the four Kosos. This would only apply to
drinks that could be used for the Arbah
Kosos.
The Darchei Moshe writes that it is
important for the taste of Matzah to

remain in our mouths.
Practically, according to all of these
reasons, it would seem OK to drink
water, tea, or seltzer. (based on Kol Dodi)

99.Translation: It is written in the zohar
that Hashem Himself experiences
immense joy, so to speak, upon
hearing the Jewish people telling this
story, and He summons the Heavenly
angels to come and listen to the story.
The angels assemble to hear the story
of the Exodus and rejoice over the
great wonders and miracles performed
by the Almighty in redeeming Am
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 vynv kg a"e rnuk lhrmoheuxpv ogh"rtv ubhcr rsxf vkhk kfc ohdvubv  'k"z

/,umj osue ygn v,ut rnth ,umj rjt sg rughb tuv otu

kf̈ §F 'I,f̈§k ¦v §F j ©x ¤P rUS ¦x k ©x£j

r ¥S ©x§k Ubh «¦fz̈ r ¤J£t©F /I,Ë ªj §u IyP̈ §J ¦n

i¥fIJ Qz̈ /I,IG£g©k v¤F §z¦b i ¥F 'I,It

/vb̈n̈ h ¦n , ©s£g k ©v §e o ¥nIe 'vb̈Ig §n

iIH ¦m§k o¦hUs §P 'vB̈ ©f h ¥g §y¦b k ¥v©b cIrë §C

/vB̈ ¦r §C100

:o¦h«̈kJ̈Urh ¦C vẗC̈ ©v vb̈J̈§k

•

Yisrael, and they give praise to God for
His great nation on earth that so
joyfully celebrates His redemption.

100. Translation: The Seder now
concludes according to Halacha, with all
of it’s  ohyP̈ §J ¦n and ohË ªj.

Just as we were privileged to arrange it
tonight, So may we be vfuz to perform it
again.

Pure One (Hashem) who dwells in the
heights above, Raise up the people  who
cannot be counted, Speedily guide your
plants (Bnai Yisroel) as a redeemed people,
To the land of  iIH ¦m with song.
Credits: Echinuch, Menachem
Lowenbraun, Noam Itzhak, Moshe
Edery. Compiled by S. Haber.
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