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Yom Tov Halachic Outlines 
By Rabbi Jeffrey Rothman 

Some of the sheets are abridged forms of Rabbi Eider's Books. 
 

Grade Level: Middle School, High School 
 
Description: 
Thorough English outlines detailing the halachos and minhagim pertaining to 
Rosh Hashana, Yom Kippur Sukkos, Asara B’Teves and Pesach as well as a unit 
on the laws of fasting. These sheets can serve as a curricular outline for the 
Rebbe or Morah, or they can be given to the students to study the laws B’vekius 
on their own. Available as a non-editable PDF only. 
 
Goals/Objectives: 
Students will become familiar with the halachos and minhagim related to Yom 
Tov and will apply what they have learned. 
 
Instructions: 

1. The teacher should familiarize himself with the halachos and minhagim 
pertaining to each Yom Tov. He can use the sheets as a guide when 
selecting what material to teach the students and when presenting the 
material to the class. 

2. Or the students can be held responsible for the information on the sheet 
allowing the teacher more to focus on specific material that he would like 
to discuss with the class.  
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  תענית, וסוכות, יום כיפור, עשרת ימי תשובהו, ראש השנה, חודש אלול: קיצור הלכות
 

 חודש אלול
 

1) The 40 days between ח אלול ''ר  and כ''יו  are known as  ימי תשובה  and are an  עת רצון 
 explain why this is here -”אני לדודי ודודי לי“ *

 First letters = אלול  
 Last letters = 40 

2) Shofar is blown every morning after שחרית, beginning on the second day of ראש חודש.  
3) “ אורי וישעי' לדוד ה ”is: recited after שחרית and מעריב (נוסח ספרד says it after שחרית ומנחה) until 

 שמיני עצרת
 ראש השנה =”אורי“ *
כ''יו = ”ישעי“ *  
  סוכות =”כי יצפנני בסוכה“ *

  סליחות (4
a. Starts at least four days before Rosh Hashana. If ה''ר  falls out on Monday or Tuesday, 

we start saying them on Motzai Shabbos the week before.  
b. The best time is at night after chatzos. If that is not possible, say them as early in the 

morning as possible. 
c. Individuals who say slichos without a minyan should skip the ג מידות''י  and parts that 

are in Aramaic. 
d. The baal tefilla should be a גדול בתורה ובמעשים, preferably married and at least 30 

years old. 
 
 ערב ראש השנה
 

1) The custom is to fast on Erev Rosh Hashana. 
2) We do not blow shofar 

a. So that we distinguish between the blowing which is customary and the one that is 
obligatory. 

b. כדי לערבב השטן – to confuse the satan so he should think today is the day of 
judgment. 

3) Men and boys have the practice of going to the mikvah, preferably after chatzos. 
4) Some have the custom of going to the cemetery to daven so Hashem should grant us a good year 

that in the merit of the tzadikim who have passed. 
5) It is customary to say התרת נדרים.  

a. This covers all the nedarim you are unaware of. Ones that you are aware of should be 
mentioned specifically. 

b. Be sure you understand the words. If the Hebrew is difficult, say it in English. 
c. It is said in front of three men.  

 
 Changes in Tefilah -  עשרת ימי תשובה

 
1) Additions to the שמונה עשרה:  

a. "זכרינו"   - in the bracha of Avos 
b. "מי כמוך אב הרחמים"  – in the bracha of Gevura, 
c. "וכתוב לחיים"  – in the bracha of Hoda’a, 
d.  "ובספר"..  in the bracha of Shalom.  
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* If you forgot one of these, you do NOT repeat the שמונה עשרה. As long as you have not said 
Hashem’s name in the appropriate concluding bracha, you can go back to fix the mistake. 

 
2) Changes in the שמונה עשרה: 

a. “המלך הקדוש”  
b. “המלך המשפט”  
These show Hashem’s malchus and remind us that Hashem is sitting in judgment during 
these days. 
 

* If you mistakenly said ל הקדוש-הא  in place of המלך, you can quickly fix it by saying  המלך
המלך  However, if you said .שמונה עשרה but if you missed that, you must repeat the ,הקדוש
 .מלך since you said the words יוצא you are ,אוהב צדקה ומשפט

 
 
 ראש השנה
 

1) On the first night of ה''ר  we greet each other by saying:  לשנה טובה תכתב ותחתם ” 
 “ )לאלתר לחיים טובים ולשלום(  [women - תכתבי ותחתמי]  
You can respond in kind or simply say “גם אתם” 

2) As a reminder of the seriousness of the Day of Judgment, a woman should not wear silk or 
embroidered clothes on ראש השנה. Some poskim  suggest that women not wear gold or silver.  
 

3) The seudah: 
c. There is an obligation to eat a סעודת יום טוב. 
d. We eat symbolic foods and recite a יהי רצון: 

i. challah in honey: “ ומתוקה טובה שנה עלינו שתחדש רצון יהי ” 
ii. apple in honey: make a bracha, take a bite and then recite the above יהי רצון. 
iii. head of an animal or a fish:  “ ולא לזנב יהי רצון שנהיה לראש ” 
iv. pomegranate: “ זכיותינו שירבו רצון יהי ” 

e. One should eat fish and meat  
f. We do not eat nuts 
g. There should be some Torah learning 

4) We do not recite הלל since “ ואיך יכול לומר שירה...ספרי החיים והמתים פתוחים וצריך להיות ירא ” 
5) If there is a bris on ה''ר , it is done after laining, before תקיעת שופר. 
 
 תקיעת שופר
 

1) It is a מצוה מדאורייתא to hear the shofar: "ה לכםיום תרועה יהי...ובחודש השביעי באחד לחודש "  
2) The Torah obligation is to hear nine ת''תר   – קולות  ( תקיעה, תרועה, תקיעה ) 

h. There have to be three תרועות since it says: 
i. “והעברת שופר תרועה”  
ii. “שבתון זכרון תרועה”  
iii. “יום תרועה יהיה לכם” 

i. It is unclear what the  תרועה is -  our תרועה, our  שברים or both? Therefore, we do all 
three: ,שברים תרועה,    and then both. ( ת''תשר ) Each תרועה must be preceded by a 
 as תקיעה must be followed by a תרועה and each ”והעברת שופר תרועה“ as it says תקיעה
it says “תעבירו שופר.” 
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3) The sounds: 
a.  תרועה = nine short sounds  
b. שברים = three longer ones that in total should be the same length as תרועה. 
c.  תקיעה = one long sound that should be the same length as the שברים and the תרועה.  

4) Each individual sound must be done with one breath.  
5) The custom in most places is that the תרועה- שברים  in the תקיעות before  שמונה עשרה   

תרועה- שברים are said in one breath, whereas the (תקיעות דמיושב)  in the תקיעות of ץ''חזרת הש  
during the sections of ושופרות, זכרונות, מלכיות   .are said with a short pause (תקיעות דמעומד) ,

6) The brachos: 
a. “לשמוע קול שופר” and “שהחיינו.” 
b. The ציבור should listen to both brachos and have kavana to be יוצא.  
c. They should not say “ברוך הוא וברוך שמו.” If you did so, you are still יוצא.  
d. Once the brachos are made, one is not permitted to talk until after Musaf. 
e. 30 קולות are blown before שמונה עשרה; these are known as the תקיעות דמיושב. We 

blow ת''תר ת''תש ,(10)   (10), and ת''תשר  .קולות 30 = (10) 
7) Women are exempt since this is a מצוות עשה שהזמן גרמא.  

a. The prevalent custom for generations is for women to go out of their way to hear the 
shofar.  

b. If the בעל תוקע is blowing only for women and he has already fulfilled his obligation, 
he may not say the bracha. One of the women who is listening should make the 
bracha.  

c. Since women are halachically exempt, they cannot blow the shofar for men. This is 
because the principal of ערבות which allows one to fulfill a mitzvah for another person 
can only work if both people share the same level of obligation in the mitzvah at hand. 

8) It is preferable for one man to blow all the קולות. If he is unable to, another person can step in and 
continue blowing without a new bracha. 

9) It is prohibited to be paid for work done on Shabbos and Yom Tov. Therefore, if a chazzan or 
 .is paid, we assume he is being paid for the preparatory work he did during the week בעל תוקע
(This is the same for teenagers who work as youth leaders in their shul.) 

10) The mitzvah of תקיעת שופר is only by day, not by night as it says “יום תרועה יהיה לכם.” 
11) We do not blow the shofar on Shabbos because Chazal were concerned   בקי “ ”שמא יטלנו בידו

אמות ברשות הרבים ' ויעברנו ד, לתקוע ללמוד  lest someone who does not know how to blow -  אצל 
the shofar carry it four Amos in a public place with no eruv (in order to learn how to blow), 
thereby violating a Torah violation of Shabbos. 
 
 תפילת מוסף
 

1) The שמונה עשרה has three special sections :ושופרות, זכרונות, מלכיות .  
a. Each section contains ten pesukim: three from the Torah, three from Navi, three from 

Kesuvim, and the last one from the Torah.  
b. מלכיות - we accept upon ourselves מלכות שמים. 
c. זכרונות - we should be remembered before Hashem לטובה. 
d. שופרות - our merit should be seen through the mitzvah of shofar. 

2) Although the woman’s obligation in davening Musaf on Yom Tov is questionable, all poskim 
agree that woman are obligated in the special מוסף of  ראש השנה. 
 

3) If someone is davening Musaf at home, he should not do so before the end of the third halachic 
hour of the day. (approximately 9am) 
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4) During ץ''חזרת הש  we blow one set of ת''תשר  during each שופרות, זכרונות, מלכיות . 
5) At the conclusion of Musaf, we  blow 40 more 3 :קולות times ת''תשר , 3 times ת''תש , 3 times ת''תר  

and then one set of ת''ת תר''ת תש''תשר . The final תקיעה is a תקיעה גדולה.  
 
*When adding these 40 to the 30 of the ץ''חזרת הש  and the first 30, we have 100 total = the 
amount of cries that the mother of סיסרא cried.  
 
Additional Laws 

1) The custom is not to lie down to sleep on Rosh Hashana afternoon. However, just sitting around 
wasting time is no better than sleeping. It is best to spend the afternoon learning Torah. 

2) Some have the custom to recite the entire יםתהיל  on Rosh Hashana. 
3) On the first day of ה''ר , after mincha, it is customary to go to a body of water (preferably one with 

living fish) to recite תשליך. We go to the water to remember the עקידה, based on the midrash that 
says that when Avraham took Yitzchak to the עקידה  ,he passed through water that was as high as 
his neck. When the first day of ה''ר  falls out on שבת, we recite תשליך on the second day of Yom 
Tov. 

4) The second day of ה''ר :  
a. During the times of the בית המקדש the new month was established by witnesses who 

saw the new moon. In the case of ראש השנה which falls out on the very first day of the 
month, the observance of the Yom Tov must begin after sunset on the 29th of Elul, 
since it is possible that witnesses will come tomorrow, thus making it שנהראש ה  
retroactively.  

 If such witnesses did come, that day would be kodesh and the next day 
would be חול. 

 If witnesses did not come, then that day would be חול and the next day 
kodesh. 

 The Gemara records that one year the witness came late on the first day 
after the לויים had already brought the קרבן של בין הערבים and sang the 
 They mistakenly assumed the witnesses would not be .שיר של חול
coming that day. Since the witnesses ended up coming, that made the 
day ראש השנה retroactively, thus the לויים should have recited the  שיר
 Chazal decreed that since the witnesses came, the next day .של יום טוב
must be ה''ר , but since they came on the first day, it should also be 
kodesh. Thus, ה''ר  became (even in ארץ ישראל) a 2 day יום טוב known 
as a יומא אריכתא.   

b. Since the 2nd day of ה''ר  is viewed as an extension of the first day, it is questionable if 
a woman should recite שהחיינו when lighting candles or if the man should recite 
 at Kiddush on the 2nd night. To avoid the uncertainty, it is best to have a new שהחיינו
fruit or to wear a new garment that night so you can recite the שהחיינו without any 
doubt. 

5) On the first day of Yom Tov, it is אסור to prepare for the second day. This includes cooking, 
setting the table, or any other activities that are not needed for the first day and are clearly being 
done for the second day (night).  

6) On ה''מוצאי ר  we say Havdala in davening and over a cup of wine.  
a. There is no bracha over fire since fire is not prohibited on Yom Tov.  
b. There is no bracha on besamim as there is no נשמה יתירה on Yom Tov. 
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 ,גדליה בן אחיקם We fast on the day after Rosh Hashana in memory of the death of – צום גדליה (7
who after the Churban took charge of the remaining Jews. When he was killed, the torch of Israel 
was extinguished, most Jews were exiled and many thousands were killed. 
 
 עשרת ימי תשובה
 

1) Even though a Jew can do teshuva all year long, during these ten days Hashem is looking for our 
teshuvah. Every individual should spend time in introspection about his or her strengths and 
weaknesses in עבודת ה' המצוות שמירת ,מידות , , etc. 

2) One should take the opportunity to use each day to do teshuvah for the appropriate day of the 
week. (For example, on the Sunday of ת''עשרי  ,one should do teshuvah for all the aveiros he did all 
the Sundays of the year, on Monday for all the Mondays, etc.) 

3) If one is unsure if he committed a particular aveira, it requires even more teshuvah because a person 
is naturally more regretful over something he knows for certain that he has done wrong. 

4) It is customary that we eat only פת ישראל during the ת''עשרי  and not eat any פת פלטר. This 
includes bread, cakes, cookies, pretzels. It does not include cereal. 

5) We say “אבינו מלכנו” at שחרית and מנחה throughout ת''עשרי . 
 
 ערב יום הכיפורים
 

תפילה: (1  
a. We do not recite "מזמור לתודה"  or the other פרשיות הקרבנות (except for the  קרבן

 are eaten during the day and the next (עולה other than the) קרבנות since all (עולה
night. Since that night would be כ''יו  and eating is forbidden, it would be comparable 
to bringing a קרבן פסולה; hence, we do not recite these קרבנות. 

b. We do not recite  אבינו מלכנו, unless כ''יו  falls out on שבת. 
c. We do not recite למנצח since it says "ביום צרה"  

 :כפרות (2
a. We are supposed to think that any suffering that comes upon this chicken was 

supposed to come upon us for our sins, but through our teshuvah we are asking 
Hashem to remove any evil decrees from us and transfer it to the chicken. 

b. A male uses a male chicken, while a woman uses a female chicken. There are different 
customs for a women who is pregnant; some take one female and one male, others take 
two females and one male. 

c. If chickens are not available, some have the custom to use money. 
d. It is proper to redeem the chicken for money and to give the money to tzedakah since 

the pasuk says “וחטאיך בצדקה פרוק.” 
 

3) Some have the custom to take a short trip to the בית הקברות. 
4) Men and boys have the practice of going to the mikvah, preferably after chatzos. 

 
5) One should give a lot of attention to teshuvah. Keep in mind: 

 רואת חב שיפייסכ מכפר עד ''אין יו" ” 
If a person you wronged is no longer living, you should go to the בית הקברות to ask מחילה 

 "גם לו לא ימחלו, ואם הוא לא ירצה למחול, מעבירין לו על כל פשעיו, כל המעביר על מידותיו"  
It is customary to say out loud that you forgive with a full heart anyone who has wronged 
you. 

 כ מכפר אלא על השבים המאמינים בכפרתו''אין יו" ” 
הלכות וידוי/מנחה (6 : At the conclusion of שמונה עשרה, before אלקי נצור, we say וידוי.  
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a. This should not be a recitation by rote. Special care should be taken to understand 
each word.  

b. When the chazzan repeats the שמונה עשרה, one should say the וידוי along with him. 
c. One should stand with a slight bow, not leaning heavily on anything throughout וידוי. 
d. While mentioning the חטא, one should use a fist to strike one’s chest (by the heart) 
e. One should not speak at all during וידוי. However, you should stop even in the middle 

of a phrase to answer קדיש וקדושה. 
7) Since it is best for one to enter כ''יו  with וידוי, it is customary to say תפילת זכה, which contains 

 .כל נדרי before beginning ,וידוי
8) It is a mitzvah to eat on כ''ערב יו . Some Gedolim had the practice to suck on a candy all day.   
9) It is customary to eat a סעודה המפסקת before the fast begins.  

a. One should wash and have a festive fleishig meal. One should eat poultry as it is better 
on the body prior to a fast than beef. Avoid spicy foods or anything that will make 
fasting more difficult. 

b. Before bentching, one should state that he is not accepting the fast until later. This 
will permit him to eat, drink, brush teeth, etc. after the meal. 

10) There is a דאורייתאמצוה מ  of כ''תוספת יו  – to add on time to כ''יו  both in the beginning and at the 
end. Therefore, one should stop all  מלאכה and stop eating 3-5 minutes before the fast actually 
begins. One should also wait 3-5 minutes on כ''מוצאי יו  before doing מלאכה or eating. 

11) Women light candles in honor of the יום טוב. They recite two ברכות: 
a. “ כ''להדליק  נר של יוה ” 
b. “שהחיינו”   - However, if you are lighting with a תנאי so that you can drive to shul, do 

not say שהחיינו until you get to shul. 
 

 יום הכיפורים
 

כ''כבוד יו (1  
a. In honor of כ''יו  one should have the tables covered and one should wear special ט''יו  

clothing.  
b. It is customary for women to wear white clothing and to refrain from wearing jewelry. 

2) Five prohibitions: תשמיש המטה, נעילת הסנדל, סיכה, רחיצה, אכילה ושתיה .  
a. כהמלא  – the הלכות are the same as שבת 
b. Only אכילה ושתיה and doing מלאכה have a חיוב כרת.  
c. There is a dispute if the other prohibitions are אסור מדאורייתא or אסור מדרבנן. 
d. אכילה ושתיה – brushing teeth and rinsing with mouthwash is prohibited. 
e. רחיצה – washing is prohibited with both hot or cold water 

i. The main rule is that רחיצה של תענוג is אסור, but washing for a mitzvah, 
medical purposes, or to remove dirt is permitted. 

ii. When waking up in the morning, after using the bathroom, etc. one can wash 
his fingers up until the knuckle where the hand begins. 

f. סיכה – anointing oneself with oils is prohibited. Deodorant may not be applied. 
g. נעילת הסנדל – it is prohibited to wear leather shoes. 
h. תשמיש המטה – marital relations are prohibited  
i. Special cases:  

i. חולה – the laws of a ולהח  are complex and if anyone has any medical 
condition, he should discuss it with his Rav and doctor before כ''יו . The 
general rules are that a חולה שיש בו סכנה  may not fast, while a  חולה שאין בו
 ..must fast סכנה
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ii. יולדת – a woman who gave birth within three days of כ''יו  is not permitted 
to fast. She should eat regularly. A woman who gave birth more than three 
days before כ''יו  should discuss the situation with her Rav and her doctor. 

iii. מיניקות/עוברות  – The general rule is that pregnant/ nursing women are 
required to fast on כ''יו . However, a woman who has concern that fasting 
might be detrimental to the health of the fetus/ baby, should discuss this 
with her Rav and doctor.  

iv. קטנים –  
1. Below the age of  9 – do not fast at all 
2. 9-12 year old boy/ 9-11 year old girl (who is otherwise healthy) – 

some poskim say they should be trained to fast for a few hours. 
 :תפילה (3

a. Five תפילות of כ''יו נעילה, מנחה, מוסף, שחרית, מעריב –   
b. Before sunset we say כל נדרי to annul any vows that we have taken in the past year and 

to annul in advance any vows we might take in the coming year. Each individual 
should recite it along with the chazzan.  

c. After  כל נדרי ,the chazzan recites the ברכה of שהחיינו. Each individual (except for 
women who have said it while lighting candles) should recite it along with the 
chazzan, but they should finish before the chazzan in order to answer אמן. 
d. Unlike the rest of the year when it is said quietly, throughout כ''יו  we say דברו ” 

“ out loud. This is because ”שם כבוד מלכותו לעולם ועד ...ברוך שם ” is the song of 
כ''יו and on מלאכים  we are compared to מלאכים. 

e. When כ''יו  falls out on שבת,we do not recite אבינו מלכנו (except at נעילה). 
סדרי היום :                (4  

a.  התורהקריאת  – we take out two ספרי תורה. 
b.  כ''עבודת יו(פרשת אחרי מות( כ''יו when 7)  עליות 6 –   falls out on שבת). 
c.  עשור לחודשוב" – פרשת פינחס –מפטיר  
d. We recite יזכור and give tzedakah in memory of the loved ones who are no longer 

living. 
e. If there is a ברית מילה, it is done after laining and before מוסף. 
f. The מפטיר for מנחה is ספר יונה. 
g.  כ הוא נעילה''ותכלית יוה, כ''יוהתכלית עשרת ימי תשובה הוא  – the goal of כ ''יו  is נעילה. 

This is because נעילה is the conclusion, the grand finale. Therefore, every individual 
should find the strength and focus to daven well during נעילה. 

h. During נעילה, we say "ונחתם, וחתום, חתמנו"  in place of ".ונכתב, וכתוב, כתבנו"  
i. We blow the שופר at the end of נעילה. Some have the custom to blow the shofar 

before קדיש that follows the ץ''חזרת הש ; others blow it during the קדיש, and others 
blow it after the קדיש. 

כ''מוצאי יו  (5 : 
a. As stated above, one should wait 3-5 minutes after the z’man before partaking in any 

of the things that are forbidden on כ''יו  (eating, drinking, מלאכה, etc.). 
b. In מעריב, if one accidentally said the insertions for הקדוש  המלך ) עשרת ימי תשובה

 .שמונה עשרה etc) you do not repeat the ,המלך המשפט
c. While reciting הבדלה: 

i. We use a cup of wine. 
ii. We do not use בשמים, unless כ''יו  is שבת too. 
iii. We do make the ברכה on אור. But the fire must have been lit from before 

כ''יו . (Alternatively, it can also have been lit from a different fire source that 
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was lit from before כ''יו .) If no such fire is available, you skip the ברכה; do 
not start a new fire. Likewise, a fire started by a non-Jew cannot be used for 
this purpose. If it is also שבת, a new fire may be used. The proper custom is 
to light a separate candle before כ''יו  that will remain lit for this purpose. 

d. It is customary to start building the סוכה so that we can begin with a mitzvah. 
e. During the days between כ''יו  and סוכות we should be zealous about going to daven so 

that we not appear to have looked to Hashem just when we “needed” him before כ''יו . 
 

 
 ד' מינים--סוכות
 

1) The Torah says in פרשת אמר: 
  ."וערבי נחל, וענף עץ עבות, כפת תמרים, פרי עץ הדר, ולקחתם לכם ביום הראשון"

 (1) אתרוג = פרי עץ הדר *
 (1) לולב = כפת תמרים *
 (3) הדסים = ענף עץ עבות *
 (2) ערבות = ערבי נחל *

2) Since the Torah commands us to take these מינים' ד  on the first day of סוכות, that makes this 
mitzvah a מצות עשה שהזמן גרמא, a positive mitzvah that is time bound. Therefore, women are 
exempt from the mitzvah. However, they are permitted to do the mitzvah and according to 
Ashkenazic practice, they can also make the ברכה. 

 you need all four together to fulfill the mitzvah. If you are missing any one of – מעכבים זה את זה (3
them, you may not make a ברכה. 

4) All four should be הדר = beautiful in appearance. 
5) How many days do we do it?  

a. מדאורייתא : in the בית המקדש we take them all seven days; everywhere else we take 
them only the first day of סוכות 

b.  מדרבנן: Outside of the בית המקדש we take them all seven days as a זכר למקדש. 
 לולב (6

a.  There are three basic parts: 
i.  שדרה – spine – this must be at least 15 7/8 inches long. 
ii. עלים – leaves that grow from and are attached to the שדרה 
iii. תיומת –  The leaves grow double and are connected to each other. Each double 

leaf is called a תיומת (twin). 
b. What makes a lulav פסול? 

i. יבש – a dry lulav is פסול because it is not הדר  
ii. נקטם ראשו– if the top of the lulav was cut off or broken. (not הדר). 
iii. נפרצו עליו – if the leaves have been torn off from their natural   

 connection to the שדרה and are simply tied to it, similar to straws   
 attached to a broom stick. 

iv. If the שדרה is broken. 
v. נפרדו עליו – if the leaves are spread apart and are no longer   

 standing vertically. It is best to get a lulav where the leaves are not   
 apart at all. They should be packed tightly. 

vi. ציני הר ברזל – if the tip of one leaf does not reach the base of the   
 leaf above it. 

vii. נחלקה התיומת – the תיומת is split. If most of the leaves of the lulav  
 are split more than half way to the שדרה. 
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  :הדסים (7
a. There must be three or more leaves growing near each other in one circle, so that one 

leaf is not lower than the other, completely covering the twig.   
b. הדס שוטה – if two of the leaves are on the same level and the third is above or below 

them. This should not be used. 
c. It must be three טפחים long. 
d. לכתחלה the entire length of three טפחים should be משולשת, however, as long as the 

majority of it is  משולש ,it is kosher. 
e. What makes a הדס פסול? 

i. יבש – if the leaves are dried out. If they have just wilted, it is kosher. 
ii. נקטם ראשו – where a portion of the top of the twig broke off. 
iii. ביםענ  – if the red or black berries are still attached in a way where they are 

more numerous than the leaves. 
 :ערבות (8

a. There are three requirements: 
i.  Its leaf is long. 
i. The edges of its leaves are smooth. 
ii. Its twig is red  (if it is green it is also kosher). 

b. The entire branch must be three טפחים long. 
c. What makes a ערבה פסול? 

i. יבש – when most of the leaves within the three טפחים have dried up. 
ii. נשרו עליו – if most of the leaves fell off within the three טפחים.  (Be extra 

careful when placing them into the holder.) 
iii. קטם ראשונ  – if the top broke off. 

 :אתרוג (9
a. There are four basic parts to the אתרוג: 

i. פיטום – the upper tip which protrudes beyond the אתרג 
ii. שושנתא – the top portion of the פיטום. This is the flat horizontal part. 
iii. חוטם – the top portion of the esrog after it begins getting narrower. 
iv. עוקץ – the stem on the bottom that was connected to the tree. 

b. What makes an אתרוג פסול? (There are numerous פסולים, but we will discuss just the 
ones that are most practical.) 

v. יבש – if it is dry. 
vi. Rotted 
vii. מורכב – an esrog that is a product of grafting with a lemon or any other fruit 

is פסול. 
viii. חזזית – a type of blister 

1)  If one large growth covers the majority of the surface. 
2) If two or three growths are found throughout the surface. 
3) Any blister on the חוטם (upper portion). Even one small one can make the 

 This area is more sensitive in halacha than the rest of the .אתרוג פסול
esrog since it is more visible. 

ix. Any black or white spots on the חוטם or 2-3 spots throughout the lower 
portion of the esrog make it פסול. 

x. If the פיטום falls off. 
c. Selecting an אתרוג: the cleaner the better, but no spots on the חוטם and it should have 

טותליב  (bumps). 
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 הלכות סוכה
1) The source for living in the Sukkah is  

למען ידעו דרתיכם כי בסכות הושבתי את בני ישראל . בסכת תשבו שבעת ימים כל האזרח בישראל ישבו בסכת"
  ”אלקיכם' מארץ מצרים אני הבהוציאי אותם 

a. What סוכות is the pasuk referring to? 
i.  ענני הכבוד  
ii.  actual סוכות that כלל ישראל lived in the מדבר. 

b. Since the Torah commands us to sit in the סוכה for only these seven days of the year, 
that makes this mitzvah a מצות עשה שהזמן גרמא, a positive mitzvah that is time bound. 
Therefore, women are exempt from the mitzvah. However, they are permitted to do 
the mitzvah and according to Ashkenazic practice, they can also make the ברכה. 

2) Other Halachot: 
a. A סוכה that is built underneath a tree is פסול 
b. When hanging decorations, it is preferable to hang them in a way that they do not 

come down more than four טפחים from the ceiling. 
c. All decorations that have been set aside for the purposes of the mitzvah of beautifying 

the sukkah, are muktza and may not be moved on Yom Tov. It is prohibited to use 
them for any other purposes during Chol Hamoed. 

3) Living in the sukkah 
a. A person should eat, drink, sleep, and live in the sukkah the entire seven days, day and 

night, just as he lives in his own home throughout the rest of the year. 
b. You should serve the meal in the way you would in your home, using your fine dishes, 

silverware, and glassware. Just as you wouldn’t bring pots and pans to your Shabbat 
table, you should not bring them into the sukkah as well. 

c. What do you have to eat/drink in the sukkah? 
i. All “bread” products including: bread, cake, cookies, pretzels, etc. must be 

eaten in the sukkah. A ברכה of לישב בסוכה should be recited only if you 
eat at least 3.5 oz of one of these  products. 

ii. According to most poskim, foods such as meat, fish, cheese are 
 permitted to be eaten outside of the sukkah even as a meal. 
 However, many poskim suggest you can eat these foods outside of the 
sukkah as a snack, but prefer you to eat them in a sukkah if you are having 
a meal. 

iii. Eating fruit and drinking (except for wine) outside of the sukkah is 
permitted. Although not required, it is praiseworthy not to eat or drink 
anything outside of the sukkah. 

iv. If you do not go to shul to daven, it is best to daven in the sukkah. 
d. What do you do if it rains? 

There is only an obligation to eat in the sukkah on the first night  of Sukkot. The 
other days, if you were to avoid bread and מזונות foods, you could technically eat 
outside of the sukkah. Therefore, if it rains on the first night of Sukkot, you must 
wait 1-2 hours to give the rain a chance to stop so you can make Kiddush and eat 
in the sukkah. If the rain does not let up, you can eat inside. On all other days, 
you need not wait at all as long as the rain is such that it would get inside and ruin 
the food. 

4) Lighting  Yom Tov candles: 
a. Light in the sukkah where the light can be enjoyed during the meal 
b. If you are concerned they will blow out or it might be a fire hazard, light inside the 

house in a place where you can be certain you will receive benefit from the candles. 
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5) The proper order of ברכות during Kiddush  on the first night of Yom Tov: 
a. “יין” 
b. “קידוש” 
c. “לישב בסוכה” 
d. “שהחיינו” 

* On the second night, most poskim say that you should make the שהחיינו before the  לישב
 .בסוכה

 
 The Laws of Fasting – הלכות תענית
 
The following is a summary of the laws of fasting that pertain to שבעה עשר בתמוז,  
 and יום כיפור Please note that the laws are stricter on .תענית אסתר and ,עשרה בטבת ,צום גדליה
 .תשעה באב
 
1) Beginning and end of the fast/ eating and drinking before the fast 

a. The fast begins at עלות השחר, which is at 4:20 am (NY time) 
b. The fast ends at צאת הכוכבים, which according to the z’man of Rav Moshe 

Feinstein is at 50 minutes after sunset. Other poskim permit you to eat 42 
minutes after sunset. 

c. If you would like to get up to eat/drink before the fast begins: 
1. You should have in mind before going to sleep the night 

before that you will get up to eat before the fast. If you did 
not do that, you may not eat in the morning, but you may 
drink. 

2. Men may eat more than a kebeitzah (2-3.5 oz.) of mezonos 
type foods up until a half hour before dawn (3:50am). After 
that point, they must stop eating those types of foods. 
According to Rav Shlomo Zalman Auerbach, this does not 
apply to women and they may eat any amount up until 
dawn. 

 
2) Who has to fast? Who is exempt from fasting? 

a. All men and women above the age of Bar/Bas Mitzvah. 
b. Children below Bar/Bas Mitzvah do not have to fast. According to most 

poskim there is no inyan of training them to fast when it comes to the 
“minor” fast days. However, children above the age of seven or eight  
should be instructed to only eat simple, basic foods so they partake in 
some degree of mourning. 

c. A sick person who is in the category of חולה שאין בו סכנה is not permitted to 
fast. An elderly person whose doctors feel that fasting would be 
detrimental to his health is also not permitted to fast. 

d. Pregnant Women – this is a big topic and beyond the scope of this 
summary. It should be obvious that to make the determination of whether 
a pregnant woman should fast or not must be a joint decision with her 
doctor and then consultation with her Rav.  
Here are the basic rules.  

1. A pregnant woman who has considerable discomfort may 
not fast regardless of the stage of pregnancy she is in. 
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2. A pregnant woman who has mild discomfort is not 
obligated to fast, but may choose to if she wishes. Ask your 
Rav for guidance. 

3. A pregnant woman who has no discomfort – after the first 
three months of her pregnancy, she is technically exempt 
from fasting. There is a disagreement about whether she 
should push herself to fast. Ask a Rav for guidance. 

 
e. Nursing/Postpartum Women –  

1. During the first 30 days after childbirth, a woman is not 
required to fast, regardless of whether or not she is nursing. 

2. A nursing mother has the same status as a pregnant woman. 
(see above) 

3. Some poskim suggest that all women do not have to fast for 
a full 24 months after giving birth, regardless of whether or 
not she is nursing. However, many poskim disagree with 
this. Ask your Rav for guidance. 

 
3) Taking Medicine/ Oral Hygiene/Dental Visit 

a. Obviously someone who has a real sickness may take all necessary 
medications on fast days. As stated earlier, in most cases these people will 
not be fasting to begin with. 

b. Someone who needs medication to maintain his health, is permitted to take 
a bitter or tasteless pill in any form (i.e. tablet, capsule, liquid). If you have 
difficulty swallowing it without water, you may take as much water as you 
need to swallow the pill. If the medication is flavored, please ask your Rav 
for guidance. 

c. Brushing Teeth/ Mouthwash – it is preferable not to brush your teeth or 
use mouthwash. However, if it causes you great discomfort, you may 
brush your teeth. When doing so, care should be taken not to swallow any 
water. The Mishnah Berurah advises you to bend your head forward so 
that you can more easily avoid swallowing any water. 

d. Dental Visit – if you have a dental situation that causes you pain, it is 
certainly permitted to go to the dentist. However, routine dental check ups 
should preferably not be done. 

4) When One Forgets 
a. If someone mistakenly ate or drank on a fast day, he should stop and 

continue fasting for the remainder of the day. Unfortunately, many people 
believe once they ate, they might as well continue eating. This is not true! 
(See שולחן ערוך אורח חיים סימן תקסח סעיף א' ) 

b. If someone mistakenly recited a bracha on a food or drink and then 
realized it is a fast day, most poskim say that he should take a small bite or 
sip so that he can avoid a ברכה לבטלה. 

 
5) Bathing/ Swimming 

a. Although one is permitted to bathe on a fast day according to the basic 
law, it has become customary not to take a hot shower or bath. It is also 
proper to refrain from swimming. 
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 הלכות חנוכה
 
I. Introduction and Customs 

1) In response to the miracle of “the oil” that burned for eight days, Chazal instituted 
a holiday for eight days, beginning on the 25th of כסלו. This holiday is a time of 
rejoicing and thanksgiving. On each night, lights should be lit at the entrance of 
the houses to display and publicize the miracle.  

2) There are three reasons given to explain the name “Chanukah:” 
a. כ''ה-חנו  – they rested on the 25th from their enemies. 
b. To commemorate the חנוכת הבית of the בית המקדש after being defiled by the 

enemy. 
c. The building of the משכן was completed on the 25th of וכסל . 

 
3) It is clear that on Purim, where the decree of המן was for the physical annihilation 

of every Jew that halacha requires us in kind to feast and rejoice. On Chanukah, 
however, the decree was purely spiritual. Had the Jews been willing to convert, 
they would have been accepted by the enemy. Therefore, no formal requirement 
was instituted to feast on Chanukah, but some poskim say that there is some 
smaller level of obligation to feast. It has become a prevalent custom to get 
together with friends and family and have a special seudah on Chanukah. It is a 
minhag to recite zemiros and praises of Hashem during these feasts. 

4) There is a minhag to eat cheese on Chanukah. The reason for this minhag is to 
remember the miracle which occurred with Yehudit. She fed the enemy ruler 
cheese until he became very thirsty, whereupon she fed him wine until he was 
drunk and fell asleep. She proceeded to cut off his head and bring it to ירושלים. 
When the Greeks saw their leader dead, they ran away. 

5) Fasting and delivering eulogies are prohibited on Chanukah. 
6) Women have the minhag to refrain from certain melacha for the first half hour 

while the candles are burning. The custom is to refrain from those melachos that 
are prohibited on Chol Hamoed. This includes activities such as laundry, sewing, 
and shopping for clothes. Writing is permitted. Some poskim suggest refraining 
from baking and cooking as well. But  Rav Moshe Feinstein says that cooking and 
any melacha that will prevent financial loss are permissible.  

 
II. The Mitzvah of the Chanukah Lights 
 

1) Since this mitzvah publicizes the miracle of Chanukah (פירסומי ניסא), it is given 
great importance. It is so important that even a poor person who lives off of 
tzedakah  is required to borrow money or sell his belongings to fulfill the mitzvah.  

2) Despite the fact that this mitzvah is a מצות עשה שהזמן גרמא, the Gemara says that 
women are obligated in it because "אף הן היו באותה הנס" – literally translated as 
“they too were involved in the miracle.” There are two possibilities as to what this 
means: 

1. They were also in danger and were saved. 
2. They were the cause of the נס. This occurred via Yehudit as 

explained above. 
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3) How many candles must be lit? The Gemara (שבת כא) records three levels of 
observance: 

i. נר איש וביתו - Basic halacha requires one candle per night per 
household. 

ii. מהדרין – Each family member lights one candle per night 
iii. מהדרין מן המהדרין – One candle is lit on the first night and one 

additional candle is added on each subsequent night. According to 
Ashkanazic custom, each member of the household lights, whereas 
Sefardic custom is for just the head of the household to light.  

 Within Ashkanazic custom, there are three minhagim regarding the issue 
of women lighting: 

a. In some houses all women light, girls and moms 
included 

b. In some houses the girls light, but mom does not. 
This is because we consider the husband and wife 
as a single individual (אשתו כגופו). 

c. In some houses, no women light. The logic for this 
is that it would not make sense to educate girls to do 
a mitzvah that they will eventually stop doing upon 
marriage. 

Note: It goes without saying that in a home where there is no father, the 
mother or an above bar mitzvah age boy must light. 
 
Note: When more than one person is lighting in the house, care should be 

 taken not to position the menorahs too close together. It is important for an 
 observer to be able to tell what night of Chanukah it is by looking at the 
 menorah. 

 
 
III. Halachot of the Oil, Candles, and Wicks: 
 

1) Although one may use all types of oils and candles for Chanukah lights, it is 
preferable to use olive oil. This is due to the fact that the miracle in the  בית
 .occurred with olive oil המקדש

2) It is questionable if you can light a menorah with a mixture of oil and wax 
candles.  

3) It is not necessary for every member of the household to light with the same 
type. 

4) When necessary, one may use oil one day and candles the next. 
5) Electric and gas lights may not be used. 
6) Although all wicks may be used, cotton or linen wicks are preferred. 
7) One is not required to change wicks every night. Some poskim actually say 

that reusing wicks is preferred because the wicks burn better. Other poskim 
say it is better to change the wicks nightly. 

8) It is preferable to have all the candles (except for the shamash) be of the same 
height. 
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IV. The Menorah: 
 

1) A person should buy a beautiful menorah within his financial means. A silver 
menorah, however,  is the most preferred option. 

2) Although a menorah made out of silver is the most preferred, one may use a 
menorah made out of other materials (i.e. glass or wood).  

3) One may light candles without a one piece menorah. For example, one could 
line up tea lights or some other individual lights in a straight row. However, it 
is important that the candles be in a straight row and not in a circular or multi-
row position, which may give the appearance of a torch. 

 
V. Deriving Benefit From the Lights: 

 
1) Unlike הדלקת נרות שבת, it is אסור to derive any benefit from the Chanukah 
lights. There are two reasons for this prohibition: 

i. It must be clear that the lighting is for פירסומי ניסא. 
ii. Just as one was not permitted to benefit from the light of the 

menorah in the בית המקדש, this mitzvah, which is in 
commemoration of the light in the בית המקדש, contains the same 
restriction on benefiting from the light. 

2) When no other lights are on in the room except for the Chanukah lights,   
incidental benefits from the candles, like not tripping or falling, are not a problem. 
  
3) Lighting one candle from another  - :מדליקין נר מנר 
 a.  Some poskim hold that it is permissible to light one candle from  

another. This would permit a person on days 2-8 to light one candle and  
use it to light the others. Similarly, one person could use the light of 
another person’s candles to light his own. 
b. Since many poskim suggest not lighting from one candle to the 

next,the minhag is to light with a shamash. Although we put the 
shamash on the menorah, in order to avoid confusing it with the other 
candles, it is placed apart  from the other candles. 

 c. The shamash may be used for personal use. 
 d. When more than one person in a household is lighting, each person 
 lights his own shamash. 
 e. If the shamash is extinguished, it may not be relit from any of the 
 Chanukah lights. 
הוקצה למצותו  (4    

a. If a Chanukah candle was lit and then became extinguished within the 
 required half hour minimum period, it may not be used for any other 
 purpose other than Chanukah candles. It is considered הוצקה למצותו, 
 designated for mitzvah use. 
 b. Therefore, if this occurred and that candle becomes mixed with a box of 
 other candles, the entire box would be prohibited from being used for any 
 use other than Chanukah candles. 
 c. If a person places more oil in the menorah than is needed for the 
 required half hour minimum period, once this time has passed he may 
 extinguish it once the time has passed. 
 Whether or not you can get benefit from the remaining oil is a מחלקת. 
 Some permit it without any precondition. Others would require you to 
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 make a condition before lighting that you are only designating the oil or 
 candle for the required period; without such a condition, your assumed  

                         intent is that all the oil is put aside for the mitzvah. 
            There are some poskim who do not permit benefiting from the candles  
            even with this precondition.  
 d. Oil that was placed in the menorah for one day, but was left over, may 
 be used on another day. 
 e. Oil that was left over after the 8th day should be burned in a way where 
 no one gets any benefit from it. The same is true for any leftover used 
 wicks. Obviously, any unused oil or wicks may be used for any purpose. 
 
 

VI. The Procedure for the Lighting: 
1) The proper time for lighting – the Gemara (שבת כא) says מצותה משתשקע החמה, 

“from the time the sun sets.”  There is a dispute as to how to define this: 
a. Some poskim say this means that the mitzvah is to light immediately at 

the “beginning” of sunset. This is the prevalent custom in ארץ ישראל. 
b. Other poskim say this means that the mitzvah is to light at the “end” of 

sunset, which is צאת הכוכבים, when three medium stars start to come 
out. 

i. There is a further dispute as to when צאת הכוכבים is. 
Some poskim say it is 25-40 minutes after sunset. 

ii. Other poskim say it is not until 72 minutes after sunset. 
c. Rav Moshe Feinstein’s custom was to light 13-18 minutes after sunset. 

Rav Aharon Kotler’s custom was to light 25-30 minutes after sunset. 
2) The candles should be prepared beforehand so that they can be lit as soon as 

the proper time arrives. 
3) In rare cases of need, one can light candles before sunset. The earliest possible 

time to light is at פלג המנחה, which is 1 ¼ halachic hours before sunset. Care 
should be taken to place enough oil or use longer candles so that they burn for 
the required half an hour after צאת הכוכבים. 

4) How long must the candles burn? The Gemara says עד שתכלה רגל מן השוק, 
“until the time people stop walking around in the street.” During the times of 
the Gemara, when there were no outdoor lights, people would clear the streets 
by approximately a half hour after nightfall. Since the purpose of the mitzvah 
is for פירסומי ניסא, Chazal established that that we do this mitzvah at the time 
when most people are in the streets. Although in our times people are in the 
streets until much later at night, this time period remains the primary time to 
do the mitzvah. 

5) If one did not light at the proper time, he may light with a bracha all night up 
until עלות השחר provided that there is at least one member of the household 
awake to see the lights. If no one else is awake, he should light without a 
bracha. 

6) Once the time for lighting arrives, there are certain activities that are 
prohibited until you light the menorah. 

a. One may not eat a meal. A snack, however, is permitted. If it is clear 
that you will not get to light until later in the night and one wants to eat 
dinner, he may appoint someone else to remind him when he comes 
home to light. Since this reminder is in place and there is no fear that 
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he will forget, he is permitted to eat a meal despite the fact that he has 
not lit the menorah. 

b. One is not even allowed to learn Torah during this time. Even if you 
started learning beforehand, you must stop to light. 

c. These prohibitions are similar to those during the time of bedikas 
chametz. 

7) Where should the menorah be placed? 
a. During the times of חז''ל,  it was placed at the entrance of the house on 

the outside to publicize the miracle. If someone lived on an upper 
floor, he lit the menorah by the window.  

b. In times of danger, when one cannot light outside, the menorah is lit 
inside the house away from any windows. This is permissible since the 
real פירסומי ניסא is for members of the household. In fact, there are 
people today who live in apartment buildings with no windows facing 
the streets, whereupon they light on their dining room table. 

c. The minhag in Eretz Yisrael is to light outside using a glass enclosed 
menorah. The menorah is placed on the left side of the doorway. The 
custom outside of Eretz Yisrael is to light inside the house next to a 
window that faces the street. 

i. When lighting indoors, the candles should not be lit more than 
 ,from the ground.  If, however (approximately 35 feet) עמות 20
you live in an apartment building, where they will be seen, they 
may be lit there. 

ii. The menorah should be at least three טפחים (approximately 11 
inches) from the floor. 

iii. It is preferable to light the menorah somewhere from 3-10 
 from the ground. Since lights that are used for טפחים
illumination are placed higher, at or below 10 טפחים, this makes 
it clear that these lights are being lit for the mitzvah. 

 
VII. The ברכות: 

1) On the first night of Chanukah, three brachos are recited: 
i. נוכהלהדליק נר של ח  

ii. שעשה נסים לאבותינו 
iii. שהחיינו 

2) On all subsequent nights, the bracha of שהחיינו is omitted. 
3) If you forgot שהחיינו on the first night, you may recite it on the second or any 

subsequent night. 
4) Proper procedure: 

i. Light the שמש 
ii. Make the ברכות – The concept of עובר לעשייתן says that the 

bracha should be recited immediately prior to performing the 
action of the mitzvah. 

iii. Light the candles 
iv. If you forget to make the brachos, you may still make the 

bracha of להדליק נר של חנוכה so long as there is at least on 
candle left to light. If you completed the lighting,  שעשה נסים
 .may be recited as long as the lights are still burning ושהחיינו
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5) If for some reason, a person is not going to be able to light candles on any 
particular night, he may recite the bracha of שעשה נסים after seeing someone 
else’s candles burning. 

6) One should not speak between the brachos and the lighting. If he did speak, it 
depends on what was said. If it had something to do with the lighting, then he 
is not required to repeat the brachos. If, however, the conversation had 
nothing to do with the lighting, he must repeat the brachos. 

7) Immediately after lighting the first candle, we recite הנרות הללו. The remaining 
lights are lit as you sing. In some communities, the lighting is completed  
before singing הנרות הללו. 

8) After the lighting is complete, we recite מעז צור. 
 
VIII. The Lighting: 

1) When facing the menorah, the candles are placed on right side of the 
menorah. On the subsequent nights, each candle is added to the left of 
the original candle. 

2) There are various minhagim concerning the order of lighting the 
candles. The most prevalent custom is to first light the leftmost candle 
and then move to the right. This is done to demonstrate the 
significance of the right side. This is similar to the laws of tying one’s 
shoes in the morning. 

3) If someone mistakenly lit too few candles on a particular night, he may 
still add the correct number of candles and light them without a bracha 
so long as the original candles are still burning. 

4) If someone lit too many candles, the extra candles should be 
extinguished. 

5) If someone mistakenly lit too many or too few candles on a particular 
night, he continues as normal on all subsequent nights. 

 
IX. General Halachos of Lighting: 

נחה עושה מצוההדלקה עושה מצוה או ה (1  – The Gemara has a debate whether 
the primary observance of the mitzvah is the lighting of the candles or 
the placing of the menorah in its proper place. The halacha assumes 
that it is הדלקה עושה מצוה, the lighting is the primary fulfillment of the 
mitzvah. The Gemara proves this from the language of the bracha 
 Therefore, while lighting the menorah, the menorah .להדליק נר של חנוכה
must be in its proper location. 

2) One application of this is the law that once the menorah is lit, it should 
not be moved at all within the first 30 minutes. This is to prevent 
people from thinking that the candles were lit for personal use and not 
for the mitzvah. 

3) If for some reason you lit the menorah while holding the menorah in 
your hand and then placed it down, you have not fulfilled the mitzvah. 
It must be placed in the proper position first and then lit. 

4) Similarly, if at the time of lighting, there was an insufficient amount of 
oil to last the required 30 minutes, you may not simply add oil. You 
must extinguish the candles, add the required amount of oil and relight 
without a bracha. If you managed to add the oil after the original 
bracha but before lighting, you have fulfilled the mitzvah. 
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 Since the lighting is the primary observance of the – כבתה אין זקוק לה (5
mitzvah, if the candles went out before the minimum half hour period 
has passed, you are no longer responsible for it and are not required to 
relight it. This assumes that when they were lit, they were lit in a way 
that they should have lasted the required thirty minutes, i.e. enough oil, 
it wasn’t lit in a windy location, etc. 

6) This is true even on ערב שבת when one lights before nightfall. 
Therefore, even if the candles go out before he accepts Shabbat, he 
need not relight them. 

7) In the above circumstances, although he is not required to relight the 
candles, he may do so, but WITHOUT a ברכה. Obviously in the case of 
 if he has already accepted Shabbat, he may not relight the ,ערב שבת
candles. 

 
X. Lighting Away from Home: 

1) When a person cannot be home at the proper time- 
a. If he will return home only after all family members are asleep – he 

should appoint his wife or another family member to light for him, in 
his home, at the proper time. If no other family members are home, he 
may appoint someone else to go to his home and light for him. 

b. If he will return home after candle lighting time, but while others are 
still awake – he should not appoint anyone to light for him; rather, he 
should light when he comes home. 

c. In this very common situation, where the father comes home from 
work well after the preferred time for lighting the candles, the question 
arises whether the rest of the family should wait to light with him. The 
simple halacha would be that they should light at the preferred time 
and not wait for the father. However, if that would upset the family to 
not be able to all light together, then it would seem appropriate to wait 
until around 7 or 8 pm for the father to return and then light together. 
However, if the father will not return until later than that, they should 
light at the proper time and he can light when he comes home. 

d. If the father is away from home (and in a situation where he can not 
light himself) – his wife or another member of the household may light 
for him, even though he is far from home. However, if he can light in 
the place he is in, he should light for himself. 

e. If a person leaves home before פלג המנחה and he will not be able to 
light later on (i.e. he is going on an airplane), he should appoint 
someone to light for him.  

f. If the entire family goes away and spends the night away from home – 
they take on the halachos of an אכסנאי, a visitor. We will discuss those 
halachos shortly. 

g. A permanent boarder, who eats and sleeps in someone else’s home,  is 
considered part of that home and can either fulfill his obligation with 
the head of the household, or in line with the custom of  מהדרין מן
 .he may light his own candles in that home ,המהדרין

h. If you are sleeping at someone’s house, but eating elsewhere, you are 
not considered part of the house you are sleeping in. Similarly, 
someone who does not eat regularly at someone else’s table, but will 
do so on occasion, i.e. when your entire family goes to family or 



 8

friends for שבת חנוכה, is not considered part of that household. In these 
instances: you must either light your own candles or you can become a 
partner in the head of the household’s lighting. This can be done in 
two ways: 

i.Contribute some small amount of money to acquire a 
share in the candles and wicks. Some poskim recommend 
that the בעל הבית add extra oil for you. Care should be taken 
to verbally say to the בעל הבית that you are giving him 
money to acquire a share in his lighting and he should 
verbally acknowledge his transferring to you a portion of 
the candles that he is lighting. 
ii.Most likely, the host will not want to accept any money 
from you. In this instance, he can physically give you a 
portion of oil as a gift but this must be done with a valid 
 .קנין

 Some poskim say that yeshiva or college students who live in a dormitory, 
where they sleep in one location and eat in some common dining room, 
should light in the dining room, while other poskim say they should light 
in their dormitory rooms. Due to fire hazards, neither of these options may 
be available. If your only option is to light in a common lighting room, 
where you neither eat nor sleep, one should ask their Rav what to do. In 
this instance, it may be preferable not to light and rely on one’s father/ 
family who can light for you at home. 

 
4) Lighting in Shul: 

 There is a minhag to light with a bracha in shul or a bais medrash each 
night of Chanukah in order to publicize the miracle.  

 The candles are lit between mincha and maariv. 
 On ערב שבת, some shuls light the candles before mincha. However, in 

most shuls, the candles are lit between mincha and maariv when there is 
maximum פירסומי ניסא. 

 There is also a custom to light in shul before שחרית, but without a bracha. 
 The menorah should be placed near the southern wall of the shul similar to 

its location in the בית המקדש. 
 
XI. Lighting on ערב שבת and מוצאי שבת: 
 1) Since it is prohibited to light fire on Shabbos, Chanukah candles must be lit 
 before sunset on Friday. Since this is earlier than usual, care should be taken to 
 make sure there is enough oil to burn the required half hour after nightfall. 
 2) Similarly, since women accept Shabbos with הדלקת נרות שבת,  Chanukah         
            candles must be lit before Shabbat candles. Although there are some who 
  reverse  the order, this is the prevalent custom in most places. However, if a  
             family mistakenly lit Shabbat candles first, the men may then proceed to   
             light the Chanukah candles. The women, however, who typically accept   
            Shabbat with  הדלקת נרות שבת, may no longer light. 
            3)Wherever possible, one should daven mincha before lighting Chanukah 
 candles. The logic is simple; it would be strange to light Chanukah candles for         
            Friday night,  then daven mincha which is part of the previous day. Many         
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           shuls add an extra minyan for mincha on ערב שבת חנוכה to allow for  this practice. 
  

However, if it is impossible to do so, one may daven mincha after lighting. 
 

5) Lighting on מוצאי שבת 
 Many poskim say that הבלדה should be recited before Chanukah candles 

are lit because of the rule תדיר ושאינו תדיר, תדיר קודם. However, other 
poskim say that Chanukah candles should be lit first because פירסומי ניסא 
and extending the Shabbos (by delaying havdala) is more important than 
the rule of תדיר.  The prevalent custom is to recite Havdalah first. 

 
 
 
 
XII. The Tefilos of Chanukah: 

 .שמונה עשרה and ברכת המזון is added to על הנסים (1
2) If someone forgot to say על הנסים, he does not repeat. 
3) There is a custom to recite (תהלים ל) מזמור שיר חנוכת at the end of שחרית. 
4) Full הלל is recited every morning. 
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 The Laws of Fasting – הלכות תענית
 
The following is a summary of the laws of fasting that pertain to שבעה עשר בתמוז,  
 and יום כיפור Please note that the laws are stricter on .תענית אסתר and ,עשרה בטבת ,צום גדליה
 .תשעה באב
 
1) Beginning and end of the fast/ eating and drinking before the fast 

a. The fast begins at עלות השחר. 
b. The fast ends at צאת הכוכבים, which according to the z’man of Rav Moshe 

Feinstein is at 50 minutes after sunset. Other poskim permit you to eat 42 
minutes after sunset. 

c. If you would like to get up to eat/drink before the fast begins: 
1. You should have in mind before going to sleep the night 

before that you will get up to eat before the fast. If you did 
not do that, you may not eat in the morning, but you may 
drink. 

2. Men may eat more than a kebeitzah (2-3.5 oz.) of mezonos 
type foods up until a half hour before dawn (3:50am). After 
that point, they must stop eating those types of foods. 
According to Rav Shlomo Zalman Auerbach, this does not 
apply to women and they may eat any amount up until 
dawn. 

 
2) Who has to fast? Who is exempt from fasting? 

a. All men and women above the age of Bar/Bas Mitzvah. 
b. Children below Bar/Bas Mitzvah do not have to fast. According to most 

poskim there is no inyan of training them to fast when it comes to the 
“minor” fast days. However, children above the age of seven or eight  
should be instructed to only eat simple, basic foods so they partake in 
some degree of mourning. 

c. A sick person who is in the category of חולה שאין בו סכנה is not permitted to 
fast. An elderly person whose doctors feel that fasting would be 
detrimental to his health is also not permitted to fast. 

d. Pregnant Women – this is a big topic and beyond the scope of this 
summary. It should be obvious that to make the determination of whether 
a pregnant woman should fast or not must be a joint decision with her 
doctor and then consultation with her Rav.  
Here are the basic rules.  

1. A pregnant woman who has considerable discomfort may 
not fast regardless of the stage of pregnancy she is in. 

2. A pregnant woman who has mild discomfort is not 
obligated to fast, but may choose to if she wishes. Ask your 
Rav for guidance. 

3. A pregnant woman who has no discomfort – after the first 
three months of her pregnancy, she is technically exempt 
from fasting. There is a disagreement about whether she 
should push herself to fast. Ask a Rav for guidance. 
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e. Nursing/Postpartum Women –  
1. During the first 30 days after childbirth, a woman is not 

required to fast, regardless of whether or not she is nursing. 
2. A nursing mother has the same status as a pregnant woman. 

(see above) 
3. Some poskim suggest that all women do not have to fast for 

a full 24 months after giving birth, regardless of whether or 
not she is nursing. However, many poskim disagree with 
this. Ask your Rav for guidance. 

 
3) Taking Medicine/ Oral Hygiene/Dental Visit 

a. Obviously someone who has a real sickness may take all necessary 
medications on fast days. As stated earlier, in most cases these people will 
not be fasting to begin with. 

b. Someone who needs medication to maintain his health, is permitted to take 
a bitter or tasteless pill in any form (i.e. tablet, capsule, liquid). If you have 
difficulty swallowing it without water, you may take as much water as you 
need to swallow the pill. If the medication is flavored, please ask your Rav 
for guidance. 

c. Brushing Teeth/ Mouthwash – it is preferable not to brush your teeth or 
use mouthwash. However, if it causes you great discomfort, you may 
brush your teeth. When doing so, care should be taken not to swallow any 
water. The Mishnah Berurah advises you to bend your head forward so 
that you can more easily avoid swallowing any water. 

d. Dental Visit – if you have a dental situation that causes you pain, it is 
certainly permitted to go to the dentist. However, routine dental check ups 
should preferably not be done. 

4) When One Forgets 
a. If someone mistakenly ate or drank on a fast day, he should stop and 

continue fasting for the remainder of the day. Unfortunately, many people 
believe once they ate, they might as well continue eating. This is not true! 
(See שולחן ערוך אורח חיים סימן תקסח סעיף א' ) 

b. If someone mistakenly recited a bracha on a food or drink and then 
realized it is a fast day, most poskim say that he should take a small bite or 
sip so that he can avoid a ברכה לבטלה. 

 
5) Bathing/ Swimming 

a. Although one is permitted to bathe on a fast day according to the basic 
law, it has become customary not to take a hot shower or bath. It is also 
proper to refrain from swimming. 
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Themes in the Fast of Asara B’Teves 

There are 6 public fast days that we commemorate each year. Yom Kippur, Tishaa B’av, 

Tzom Gedalya, Shiva Asar B’tamuz, Asara B’teves, and Taanis Esther. Yom Kippur is a 

Torah Law learned in the Chumash in Parshas Emor teaches us of the obligation to fast 

on the 10th Day of Tishrei. 

The pasuk in the Zecharya says, 

  זכריה פרק ח 

  כה אמר יקוק צבאות צום הרביעי וצום החמישי וצום השביעי וצום העשירי 

 

The Gemara in Rosh Hashana on Daf יח explains this to mean, that when counting the 

months from Pesach, there is a fast in the 4th month, שבעה עשר בתמוז, a fast in the 5th 

month, תשעה באב, a fast in the 7th month, צום גדליה, and finally a fast in the 10th month – 

 These fast days are connected to the churban beis hamikdash and our .עשרה בטבת

mourning for it not yet having been rebuilt. 

 

Finally, Taanis Esther, is learned out from Megilas Esther, וזעקתם הצומות דברי , as a 

remembrance for the fast of Esther and Mordechai, we fast every year on the 13th of 

Adar.  

 

Yom Kippur being מדאורייתא is clearly in its own category. But the remaining fast days 

also have some diffences that are not always understood properly. Tzom Gedalya, Shiva 

Asar B’tamuz, Asara B’teves and Taanis esther are often referred to as the “minor fast 

days.” Unfortunately, some people take that to mean they are not important. But nothing 

could be further from the truth. All it means is that in comparison to Yom Kippur and 

Tisha B’av they are minor. They are minor in three ways: 

1. Whereas Yom Kippur and Tisha B’av begin at nightfall and last for a complete 24 

hours, the other fast days begin at dawn and only last for the daylight hours. 

2. Whereas Yom Kippur and Tisha B’av have the other Iynuyim, the ways we inflict 

ourselves, through not washing, wearing leather shoes, etc., on these fast days 

only fasting is required. 
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3. The halacha is more lenient with pregnant and nursing women during these fast 

days, whereas on Yom Kippur and Tisha B’av it is less lenient. 

Which fast days can fall out on Shabbos? Which cannot and then where are they placed, 

on Sunday or on Thursday?  

Which fast days can fall out on Friday? 

 

The Rambam in Perek ה'  of Hilchos Taanis states that 

אבל אחד מארבעה ימי , מקדימין ומתענין בחמישי שהוא אחד עשר ,ואם חל שלשה עשר באדר להיות בשבת

דוחין אותו לאחר השבת ,ת שחל להיות בשבתהצומו  

That when Purim falls out on Sunday, meaning Taanis Esther falling out on Shabbos, we 

would be move the fast up to Thursday, whereas the other fast days, if they were to fall 

out on Shabbos, we would push them off to Sunday. 

 

The Maggid Mishna explains that Taanis Esther is moved up to Thursday because we 

cant push it to Sunday because that is purim day. We can’t have it on Friday because that 

would be a lack of kavod shabbos to have to fast, which will prevent us from preparing 

for Shabbos properly. And even though the Gemara says that it is permitted to fast on 

Friday,  that is only when it is b’zmano, when the actual date falls out on Friday. 

 

But this still requires more explanation. In the Shulchan Aruch Simach תקנ when it says 

that when the other fasts fall out on Shabbos, they are pushed to Sunday, the משנה ברורה 

explains that they cannot be brought earlier to Thursday because of the principle of  אין

 we do not bring tragic events, events of destruction upon us any earlier ,מקדימין פורניות

than we have to. 

 

But then what is different about Taanis Esther that we do allow it to be brought forward 

to Thursday? 

 

There is a debate that is beyond the scope of this drasha as to the source of Taanis Esther; 

some assert that it is a Rabbinic Law, some assert that it is a strong custom, but 
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The Raavad asserts that the source for Taanit Esther is found in Megilas Esther. The 

Megila (9:31) relates that Esther and Mordechai sent letters to the Jews throughout the 

world to observe Purim and "the matter of the fasts." The Raavad believes that "the 

matter of the fasts" refers to Taanit Esther. According to this approach, our observance of 

Taanit Esther is not a mere custom; rather, it is a rabbinical obligation based on a source 

in biblical writings. Moreover, the Raavad states that Taanit Esther is an integral 

component of the enactment to observe Purim.  

 

Rav Soloveitchik notes that according to the Raavad, Taanit Esther is an integral part of 

the Purim enactment. Indeed, the Raavad writes that Taanit Esther "is unlike all other fast 

days as it commemorates the miracle that occurred on that day." Thus, Taanit Esther is an 

expression of joy as it celebrates a very happy occasion: the overwhelming success of the 

Jews over their enemies. We celebrate by fasting because our ancestors fasted in 

anticipation of war. Fasting is a form of asking Hashem for success in battle, and we 

rejoice that Hashem granted our request. Thus, Taanit Esther is part of the enactment of 

rejoicing on Purim. The Raavad believes that Taanit Esther is not a mournful fast. 

 

It is for this reason that when the thirteenth of Adar falls on Shabbos, it is ok to move it 

up to Thursday. For it is not a commemoration of anything tragic, on the contrary, it is 

part of the happy celebration of Purim. 

---------------------- 

Moving on to Asara B’teves, it is different from the other fasts in 2 ways: 

1. In the days when the Jewish months were determined by people witnessing the 

new moon, if Asara B’teves fell out on Shabbos – the official fast day would be 

on Shabbos. 

Although the fixing of the Jewish calendar does not allow for this to happen 

anymore, why is asara b’teves different that it originally could fall out on 

Shabbos? 
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2. As we all know from this year, asara b’teves is the only public fast day that we 

fast on Friday. 

 

What makes Asara B’teves different? 

 

What happened on Asara B’teves? 

The Navi Yirmiyahu in Perek לט tells us that on the asara b’teves, Nevuchadnetzar 

melech bavel and his army laid siege and surrounded the city of Yerushalayim. 

Imagine what it would be like to live for months not being able to leave the city, with 

tight control over what comes in and out. This ultimately led to the burning of the 

Beis Hamikdash on Tisha B’av. And although the Gemara in Taanis on daf כט calls 

Tisha B’av the day of crying for all generations, according to the Medrash Tanchuma 

in parshas Tazria, the original plan of Hashem was for the Beis Hamikdash to be 

destroyed on Asara h B’teves. But Hashem did a tremendous favor to the Jews 

because had it been destroyed on Asara B’teves when it is was the middle of the 

winter and very cold, many more people would have died, so Hashem waited until the 

summer for tisha b’av. So Asara B’teves is a day of crying as well. 

 

Ultimately, with the exception of Taanis Esther, all four of the Rabbinic fasts are fast 

days of חורבן בית , mourning over the destruction of the Beis Hamikdash.  

 

The Shulchan Aruch in siman תקנ says that if all of these fasts were to fall out on 

Shabbos, they would be pushed off until Sunday. However, the Avudraham says that 

Asara B’teves is different. Although in our calendar it cannot occur on Shabbos, but 

before the establishment of the calendar it could have fallen out on Shabbos and in those 

days the Jews would fast even though it was Shabbos.  

Why? How could this be? We know that you are not allowed to fast on Shabbos?? 

 

The Avudraham explains that in sefer  ל פרק כד-יחזקא  ,  where ל- יחזקא  already having been 

exiled to Bavel prophesizes of the destruction of the Beis Hamikdash that was about to 

occur. The pasuk says,  בעצם היום הזה, “on this very day.” The Avudraham says that this is 
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the same language the Torah uses in Prashas Emor when discussing Yom Kippur, which 

we all know is a fast day that when it falls out on Shabbos we do in fact fast. 

 

 

When quoting this Avudraham, the Bais Yosef says, ולא ידעתי מנין לו זה, perhaps literally 

translated, as “I don’t know where he got this idea from.” But the sefer Elya Rabba 

suggests that the Bais Yosef knew that the Avudraham got this idea from an earlier 

source in the Teshuvas Hagaonim. But what the Bais Yosef was really asking was, WHY 

IS THIS SO? Despite the connection to Yom Kippur, why is it so that you are permitted 

to fast on Shabbos for Asarah B’teves? 

 

Rav Chaim Brisker in his Chidushei Hagrach comes up with a novel explanation. 

He quotes the Gemara in Taanis on daf יב:  that if a person has a very bad dream that have 

real destructive vivid details and it really shakes him up, he is supposed to fast a Taanis 

Chalom. The Gemara says, יפה תענית חלום כאש בנוערת. Fasting to lore off a dream is 

effective like fire is to cotton, but it only works BAYOM, only if you fast on that day 

after the dream, and Rav Yosef in the Gemara says– and even on Shabbos.  

 

This is in fact the halacha as brought down by the Rambam in Perek alef halacha יב and 

the Shulchan aruch in סימן רכ and חרפ . 

 

Rav Chaim suggests that the pasuk in זכריה only mentions the months that we fast in, but 

no mention of the exact dates. But on Asarah b’teves, the pasuk in ל-יחזקא  says the words 

 come to show us that on the very day of the 10th of Teves you must fast. If ,בעצם היום הזה

that is the case, then on that very day you must fast, even if it is Shabbos. 

 

 

The אור שמח is still bothered with how we fast on Shabbos, when according to some 

poskim, it is an איסור מדאורייתא to fast on Shabbos? In Hlichos Taanis perek ה halacha ו, 

he quotes the Mabit who says that on Shabbos the issur to fast is only if you fast a whole 

Shabbos, including Friday night. The reason we can fast on Shabbos for a taanis chalom 
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is because it is a fast only during the day time. So too, for Asarah B’teves, we only fast 

during the day. 

 

The only thing left to be answered is what is it about Asara B’teves that makes it so 

important that we fast on shabbos? 

 

Rav Yonasan Eibeshitz in Yaaros Devash chalek alef derush beis says it is because of 

הפורעניות התחלת  – the beginning of the tragedy,  once it was allowed by Hashem to siege 

yerushalayim ,it was all down hill from there. This is the day that the worst of times 

began for the Jewish people. 

 

 

The Talmud Yerushalmi states that מקדש בימיו כאילו חרב ביומיוכל דור שלא נבנה בית ה ,  

“every generation that does not rebuild the bais hamikdash, it is considered as if that 

generation caused its destruction. We cannot look at these fasts as just the fault of our 

forefathers. In fact, the Rambam tells us to fast for any particular personal or communal 

crisis. Someone who doesn’t do this and doesn’t recognize when Jewish people are in 

crisis, such a person isn’t responding properly. One who thinks these things are just מקרה, 

coincidence, chalila this is considered a cruel behavior, cruel because it can beget more 

crises. The point of these events are to wake us up, to see what we are doing wrong, how 

can we improve ourselves. 

 

Rav Levi Yizchak Mibirditchev used to say “Hashem, why don’t You treat your children 

the way they treat you? If you find a simple Jew drop his tefilin on the floor, he will run 

quickly to pick it up and kiss it. But aren’t the Jewish people Your Tefilin, Hashem. The 

Gemara in Brachos says, “What pesukim are written in Hashem’s tefilin?  

מך ישראל גוי אחד בארץמי כע . Who is like Your nation? Hashem it has been two thousand 

years, it is time to pick up klal yisrael and return us to our home. 

 

 



 1

 הלכות פורים
 

I. ארבע פרשיות 
1) Chazal instituted the reading of four פרשיות on the שבתות surrounding the 
month of Adar. During a leap year, these פרשיות are read during אדר שני. 

 2) On each of these four שבתות, there are few changes to the davening: 
   a. In Musaf, we skip אב הרחמים 
   b. In Minchah, we skip צדקתך 
   c. We do not make קל מלא רחמים to remember loved ones. 

 .פרשיות this is the first of the four – פרשת שקלים (3
a)  It is read on the Shabbat before Rosh Chodesh Adar. If Rosh Chodesh      
     Adar falls out on Shabbat, פרשת שקלים is read on that Shabbat. 
b) It is read in commemoration of the giving of the half a shekel that each     

     Jew was required to give on yearly basis to support the fund that paid  
     for the קרבן תמיד. This money was used in חודש ניסן, thus it was collected 
     in Adar. 

  – פרשת זכור (4 
a) It is read to remember that which Amalek did to the Jewish people after    
 יציאת מצרים   
b) This is read on the second Shabbat of Chodesh Adar, which is the 
Shabbat before Purim. In this way we connect the actions of Amalek to the 
actions of Haman who was a descendent of Amalek. 
c) According to most poskim, this is a מצוה מדאורייתא as it says in the 
pasuk, זכור את אשר עשה... . Therefore, the baal korai must have in mind to 
be מוציא the ציבור and the ציבור must have in mind to fulfill their biblical 
obligation through him. 
d) There is some halachic debate as to whether or not women are obligated 
in this mitzvah. The custom in most places is that women go out of their 
way to hear  זכורפרשת . However, if they are not able to get to shul to hear 
it, they certainly should read it themselves from a חומש. 

 – פרשת פרה (5 
a) This is read the Shabbat before  before שבתות which is 2) . פרשת החודש
  .(ראש חודש ניסן
b) It is read now because in the desert the פרה אדומה was burned close to  
Chodesh Nisan so that it could be used to sprinkle impure Jews so that 

 they could be pure to partake in the קרבן פסח. We read this פרשה as a tefila 
 that Hashem should pour מים טהורים on us במהרה. 

c) Some poskim say this is a מצוה מדאורייתא, while most poskim agree it is 
 a מצוה מדרבנן. 

  – פרשת החודש (6 
  a) This is read the Shabbat before Rosh Chodesh Nisan. When Rosh  
  Chodesh falls out on Shabbat, we read פרשת החודש on that Shabbat. 
  b) It is read to be ודש ניסןמקדדש ח  as it says in the pasuk,  החודש הזה לכם ראש 
 is referring to the seeing החודש הזה לכם Although the real mitzvah of .חדשים  
  of the new moon and testifying about it in בית דין, this is a Rabbinic  
  mitzvah to make the month holy. 
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II. תענית אסתר 
1) It is prohibited to fast or to give eulogies on Purim and Shushan Purim. It is, 

however, permissible to fast and give eulogies on the day before Purim. 
2) A fast day was established on יג אדר as a commemoration of the fast day that 

was called for during the times of מרדכי ואסתר. Learning from the actions of  
  מרדכי ואסתר ,who fasted before the Jews went to war with Amalek משה רבינו
gathered all the Jews of Shushan on the 13th of Adar to fast and daven for their 
safety. We fast to remind ourselves that that Hashem sees and hears every 
individual in his time of need and it should inspire us to do תשובה and return to 
Hashem. 

3) If יג אדר falls out on Shabbat, we move the fast up to the Thursday before 
since we do not fast on Shabbos or Friday.  

4) All healthy individuals above בר ובת מצוה are required to fast. 
5) Pregnant, nursing mothers, and new mothers within the first 30 days of a 

baby’s birth are not required to fast. 
6) A חולה שאין בו סכנה is not required to fast. Even someone with a significant 

headache would be permitted to eat. Consult your Rav if you think you may 
be in this category. 

 
III. מחצית השקל 
 

1) It is customary to give three half-dollars to צדקה in shul to commemorate the 
בית  that was given in the month of Adar during the times of the מחצית השקל
 It is given on Erev Purim before the reading of the Megillah, unless .המקדש
that day happens to be Shabbos. Some have the custom to give it on the 
morning of Purim. 

2) There is a debate as to whether or not this obligation begins at age 13 or at age 
20. But the custom is for everyone above בר מצוה to give. Many fathers have 
the custom to give for their wives, younger sons and daughters. When a 
women is pregnant, many husbands have the practice to give for the fetus as 
well. 

 
 

IV. The Laws of Reading the Megillah
1) Megillat Esther must be read twice on Purim, once in the evening and once 
during the day. 
2)   In the evening, it must be read after צאת הכוכבים. In the morning, preferably it 
should be read after הנץ החמה (sunrise). However, if one has to leave home early 
in the morning and will not have time to read it later on, he may read it after  
  .עלות השחר
3) Despite the fact that this mitzvah is a מצות עשה שהזמן גרמא, the Gemara says 

that women are obligated in it because "אף הן היו באותה הנס"  – literally 
translated as “they do were involved in the miracle. There are two possibilities 
as to what this means: 

a) They were also in danger and were saved. 
b) They were the cause of the נס. This occurred via אסתר.  
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There is מחלקת ראשונים whether or not women have the obligation of  מקרא
 to hear the לשמוע as do men, or perhaps their obligation is only (to read) מגילה
Megillah.  

a) Most poskim assume that they are only obligated לשמוע. This is 
because the whole reason they are obligated to being with is  אף הן היו
 meaning to help publicize the miracle; this is accomplished ,באותה הנס
by joining the ציבור to hear the Megillah.  

• For this reason, if a woman does not have a man to read for 
her, or even if a man is reading for a group of women, the 
bracha is changed to לשמוע מקרא מגילה.  

• For this reason, a woman cannot read the Megillah for a man; 
since his obligation מקרא, to read the Megillah and she has a 
lesser obligation, the rule in mitzvoth is that someone with a 
lesser obligation cannot fulfill a mitzvah for someone with 
more of an obligation. 

• A woman can read the Megillah for another woman who has 
no man to read it for her. However, it is not permissible for a 
woman to read the Megillah for a group of women. 

 
4) Technically speaking, the Megillah can be read either standing or sitting. 

However, when a minyan is present, the one reading the Megillah should 
stand out of כבוד to the ציבור. 

5) The Baal Korei should read every word from the Megillah, and should not 
recite any words by heart. 

6) What is the halacha if the Megillah is found to be missing words or letters? 
a. If the missing words/letters are from the opening or closing pesukim, 

then the Megillah is פסול and a new one must be used. 
b. If it is not from the opening or closing pesukim, the Megillah remains 

kosher and one is allowed to continue reading from it if another 
Megillah is not available. 

7) If you are listening from a Tanach and not from a kosher Megillah, you should 
not say the words along with the baal korai. 

8) Talking is not permitted between the time the baal korai makes the brachot 
and the time he begins to read. Furthermore, talking is not allowed during the 
reading of the Megillah. If a person missed even a single word, he must hear 
the entire Megillah read again. 

9) The Megillah has to be read in the proper order. If someone skipped a word by 
mistake, he must return to the place where he made the error and continue 
from there. He cannot simply add the part he missed at the end. 

10) Although it is best to understand the Megillah, one is yotzai the mitzvah even 
if he does not understand it. 

11) It is proper for the baal korai to read the list of Haman’s ten sons in one 
breath. In some shuls, the baal korai pauses for a moment and every individual 
listener recites the ten sons names in one breath as well. 

12) The Megillah used for the ציבור should be folded like a letter while being read 
publically and not rolled up like a scroll.. 

13) When Haman’s name is read, we stomp our feet and make noise in order to 
blot out his name. Caution should be taken that this not cause people not to 
hear actual words of the Megillah. 
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14) The Baal Korai recites three Brachot prior to reading the Megillah: 
a. על מקרא מגילה 
b. שעשה נסים לאבותינו 
c. שהחיינו – this is recited at night and it is repeated again in the morning 

since the reading in the morning is considered the main fulfillment of 
the מצות מקרא מגילה. 

• When the baal korai recites שהחיינו in the morning, he and the 
 should have in mind to include the other mitzvoth of the ציבור
day: וסעודת פורים, משלוח מנות, מתנות לאביונים  

• If he forgot the brachot, he is still yotzai the mitzvah. 
• The bracha recited at the end of the Megillah is only recited 

in the presence of a minyan. 
15) It is proper to bring children to shul to hear the Megillah to train them in 

mitzvoth observance. However, children that are too young and will interrupt 
those listening, should not be brought to shul. 

16) One should not eat at all before hearing the Megillah. This is true both at night 
and in the morning. At night, even though the fast has ended, one should not 
eat at all until after the Megillah is read. If someone really does not feel well, 
he can take a small drink and a small snack.  

 
 

IV. Additional Tefilot on Purim/ כבוד פורים 
 both at night and during ברכת המזון and שמונה עשרה is added to על הנסים (1

Purim day. It is not said on שושן פורים unless one lives in a city where the 
Megillah is read on שושן פורים, i.e. ירושלים. 

• If one forgot to say על הנסים, he does NOT repeat the  
  .ברכת המזון or שמונה עשרה     

 .is not recited on Purim הלל (2
 are not recited on Purim and Shushan Purim תחנון ולמנצח (3
4) We read the Torah on Purim morning. The portion from the end of  
.."ויבא עמלק" is read, beginning with פרשת בשלח            
5)      It is proper to dress in one’s Shabbat clothes on Purim; both at night and   
         during the day. It is also customary to dress up in costumes. 
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V. מתנות לאביונים 
1) The ם''רמב  writes: It is better to give more gifts to the poor than to spend more 

on one’s Purim seuda or on sending משלוח מנות to one’s friends, for there is no 
great and glorious joy like the joy of gladdening the hearts of poor people, 
widows, orphans….One who gladdens the hearts of these unfortunate people 
is comparable to the Divine presence. Therefore, on Purim, this mitzvah is 
even more important than the משלוח מנות וסעודת פורים 

2) The minimum requirement is to give food or money to two different people. If 
food is being used, it should be ready to eat food. Similarly, one can give 
clothing that can be worn by the poor person on Purim. 

3) The minimum amount should be enough to allow the poor person to buy a 
decent meal. The amount in contemporary U.S. currency is approximately 3-5 
dollars to each of the two recipients. 

• This minimum may not be taken from maaser money since 
one may not use maaser money for obligatory mitzvoth. 
However, once you have given to two people, any additional 
 .you give on Purim can be taking from maaser funds צדקה

• It is considered more praiseworthy to give smaller amounts 
of money to more poor people than to give larger amounts to 
fewer people. 

 
4) One should give צדקה freely and generously on Purim. Therefore, although we 

generally should be selective and be sure that those seeking our צקדה really 
need it, on Purim, one should not be selective in who he gives the money to. 
Anyone who claims to be poor and stretches out his hand and asks to be given 
 .must be given something ,צדקה

5) The mitzvah is to give the gifts during the daytime. Gifts given the night of 
Purim do NOT count for this mitzvah. (although they would be nice acts of 
 (.צדקה

6) If you send money by mail or messenger before Purim so that it arrives to the 
poor person on Purim, according to most Poskim you have fulfilled the 
mitzvah. To be safe, it is best to also give two minimal gifts on Purim as well.  

7) If you send the gifts on Purim, but they are not received until after Purim you 
have not fulfilled the obligation.  

8) Women are obligated in this mitzvah. Children should be trained to do this 
mitzvah. 

·  Technically speaking, married women can fulfill their mitzvah with the 
money that their husbands give, however, it is best for them to give at least 
the minimal amount on their own.  

 
 
 
 
 
 
 
 
 

 



 6

VI. סעודת פורים 
1) There is a requirement to have a festive feast on Purim. This is based on the 
pasuk "ימי משתה ושמחה" . The Mitzvah is to have the seuda during the daytime. 
Therefore, it is important to remember that: 

a) Although it is customary to eat at night as well, a meal eaten the night 
of Purim does not count towards this mitzvah. 
b) The meal should begin early enough on Purim day so that the majority 
of the meal is eaten before sunset.  
c) If Purim falls out on Friday, the meal should preferably begin before 
 However, it may be eaten until the end of the .(halachic midday) חצות היום
9th halachic hour of the day (approximately 3:30 p.m.) 

2) Even if the seuda extends into the night, one may still say נסיםעל ה  in ברכת המזון 
since the beginning of the seuda was in the daytime. 
3) Women are obligated in this mitzvah. 
4) It is appropriate to learn Torah before beginning the seuda. This is based on the 
pasuk ליהודים היתה אורה ושמחה, and Chazal teach us that האור  is Torah. Similarly, 
the seuda should be filled with divrei Torah and שירות ותשבחות לה' . 
5) There is a mitzvah for men to drink wine at the seuda until they do not know 
the difference between ארור המן וברוך מרדכי. Although there are different opinions 
as to how to define this, we assume it means that a man should drink a bit more 
than he is normally accustomed to. He should not become drunk to the point that 
he is not in control of himself. Furthermore, there is no mitzvah to drink other 
alcoholic beverages. Additionally, the mitzvah exists during the seuda itself; not 
during the other parts of the day. Unfortunately, many people use this a time to 
get drunk inappropriately and they claim it is the name of halacha; this is not the 
proper Torah outlook. 

 
 

VII. משלוח מנות 
 

1) One is required to give משלוח מנות to at least one friend. 
2) It should include at least two different foods which are ready to be eaten on 

Purim. A drink can be counted as one of the foods. 
3) Women are obligated in this mitzvah. Although it is perfectly acceptable for 

an entire family to send משלוח מנות to another family, the א''רמ  writes that boys 
should not give משלוח מנות to girls and vice versa. 

 
• Technically speaking, married women can fulfill their 

mitzvah with their husbands; however, it is best for them to 
give at least the minimal amount on their own. 

 
4) Preferably, one should utilize a messenger to give the משלוח מנות. The 

messenger can be anyone, even a small child.  
5) If Purim occurs during the twelve month period of mourning for one’s 

parents, the mourner sends משלוח מנות, but others do not send משלוח מנות to the 
mourner. 
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The Laws of חמץ 
 
What is חמץ? 
1) The prohibition of chometz on Pesach applies only to articles made from the five 
types of grain, which are wheat )חטה( , spelt )כוסמת( , barley )שעורה( , oats )שבולת שועל( , 
and rye )שיפון( . 
2) When flour of one of the five grains comes in contact with water and has remained 
together for 18 minutes or longer without manipulation, it is considered chometz. If 
constant activity is done with the dough, the process of חימוץ (becoming chometz) is 
impeded. 
3) If one eats a כזית of חמץ he is חייב כרת. Eating less that a כזית is still an  
 .כרת but there is no ,איסור מן התורה
 ,Legumes such as rice, corn, mustard, peas, poppy seeds, sesame seeds – קטניות (4
sunflower seeds, soybeans, millet, beans, lentils and the like cannot become chometz 
(unless mixed with other chometz). Even if a person kneaded a dough of rice four 
with water it is not chometz. Therefore, Sephardim eat kitniyot on Pesach. However, 
the custom of Ashkenazim is not to eat kitniyot. Nevertheless, if kitniyot fell into a 
mixture of otherwise chometz-free food, it does not make the mixture prohibited.  

 
Jewish Action Spring 2010 – OU Publication 
What is this custom of Ashkenazim based on? 

1. Kitniyot often grow in close vicinity to the five grains. As such it is not unusual 
for a small amount of one or more of the 5 grains to be intermingled with 
kitniyos. Thus it was possible that one eating beans or rice on Pesach could 
inadvertently eat actual Chometz. 

2. Kitniyot can easily be confused with chometz for several reasons. Raw kitniyos 
resemble the five grains in appearance. Furthermore, kitniyos are processed in a 
similar manner to the five grains. For example, mustard seeds are threshed and 
winnowed in a manner similar to grains. 

3. Kitniyot can be milled into flour, made into dough, baked into bread or cooked 
into porridge that may resemble chometz. The rabbis feared we may confuse that 
if we can eat kitniyos we can eat chometz. 

 
The Vilna Gaon and Peri Chadosh found basis for not eating kitnoyot in the Gemara 
Pesachim 40b. The Gemara relates that Rava did not allow the use of lentil flour on 
pesach in a unlearned community as he feared it would lead to confusion and cause on to 
mistakenly eat chometz on pesach. 
 
Sefardim must be careful in today’s complex world of food technology as kitniyot can be 
processed on machinery that processes chometz. For example, baby rice cereal is 
processed on same machines as oat cereal. 
 
Kitniyot is מותר בהנאה – therefore, you can use cornstarch foot powder in one’s shoes to 
keep the feet dry. 
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Young children and sick people may eat kitniyos. For example, many OU baby formulas 
have soybean derivatives. Some medicines have kitniyos and can be taken. 
 
Q: What about peanuts? 
They are legumes in that they grow in a pod, but the shayla is that they were not known 
to us at the time the minhag began (they originate in Peru and Brazil), therefore, should 
they be permitted? 
Rav Moshe Feinstein (OC III:63) The minhag only applies to foods that were known 
when the minhag began. He proves this based on the fact that potato starch is used on 
Pesach according to everyone, but it looks like flour. It must be that it was not around at 
the time the minhag began. We do not expand minhagim beyond their original scope 
even if logic would tell us to. Since potatoes were not introduced into Europe until the 
16th century, they are not considered kitniyos. The same is true with peanuts. Today there 
are different customs, but many people do not eat them and therefore it is hard to find 
certified product with peanuts. 
 
Why is corn different? It is also a new crop brought to Europe by Columbus, yet 
everyone says it is kitniyos? Corn is more clearly kitniyos, in that it is threshed, 
winnowed, and milled and used in bread, and often grows near other grains), while 
peanuts posses very few of these characteristics.  
 
Q: What about Quinoa? 
This is also a new grain. Though it was a staple food of the Incas, it was almost 
eradicated by the European conquerors and was all but forgotten until the 1970’s. 
Clearly, no minhag exists for quinoa. Some argue that it is a staple grain in its native 
lands and is ground and baked into bread similar to wheat, it should be considered 
kitniyos, like corn. Others argue that it is not like corn which has been accepted as 
kitniyos for generations. Some kashrus organizations say it is ok, others do not. The OU 
poskim are divided and thus they do not recommend using it. 

 
 חמץ נוקשה
 It may not be eaten on Pesach and it must be .חמץ is a Rabbinic for of חמץ נוקשה (1

disposed of before Pesach. There are two types of חמץ נוקשה: 
a. Where the process of chimutz has started but not completed; it was 

stopped or impeded along the way. The Gemara calls this שיאור, saor, (not 
to be confused with s’or, leaven), where a dough stated the fermentation 
process. The dough became pale white in color, but did not complete the 
process. That is there are no cracks or crevices in the dough. 

b. Spoiled chometz, which although unfit to be eaten normally, is suitable to 
be eaten with difficulty. 

 
a. Example of Type “a” – Egg Matzah 
Included in this type of chometz is the problem of egg matzah. Egg matzot are 
usually baked from dough in which fruit juice is used in place of water. Even 
if they only used eggs, it would be viewed like matzah made out of fruit 
juices.  
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The poskim say that the minhag is not to permit matzot made from fruit 
juices. Even if it was kneaded and immediately baked, it may not be eaten, but 
it may be held until after Pesach. According to Rashi, egg matzot can become 
  .חמץ נוקשה
According to ת''ר  we are afraid that water may get mixed in and thereby 
become חמץ נוקשה. Other poskim hold that if water gets mixed in, it can 
become חמץ גמור. 
Based on the above analysis, healthy Ashkenazim are not permitted to eat egg 
matzah at all on Pesach. Sefardim, however, are permitted to eat egg matzah 
throughout Pesach. However, even Sefardim agree that you may not use egg 
matzah to fulfill the mitzvah of matzah at the Seder since it is considered  מצה
  .עשירה
 
b. Example of type “b” – An example of this is paste made of flour and water. 
Although it was never fit for normal human consumption, one is capable of 
eating it with difficulty. 
 
 that is fit for normal human consumption is an חמץ ,In summary - הלכה
 that is NOT FIT for human consumption is an חמץ while ,איסור מן התורה
 .איסור מדרבנן
 
 
Q: What is the status of chometz that is נפסל מאכילת כלב, unfit 
even for animal consumption? 
A: Once it reaches this point, it is generally no longer a 
problem on Pesach. For this reason, the following products are 
permitted on Pesach even if they contain chometz: 

1. Soap (dish soap could be problematic – see 
below) 

2. Stick Deodorant 
3. Nail polish/ remover 
4. foot powder 
5. eye shadow 
6. eye liner 
7. blush  
8. mascara 
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The types of products that are נפסל מאכילת כלב and can still be problematic are things that 
get swallowed. There is a concept called אחשביה which says that even though they are not 
fit for animal consumption, the fact that you are eating them elevates them to the status of 
a food; therefore, they are אסור מדרבנן. Often time, liquids are viewed as more 
problematic than solids. There are some issues of halachic debate on this list; one should 
consult his family Rav for guidance. The following are possible examples: 

1. Coated tablets 
2. Liquid medicines 
3. Mouthwash 
4. Perfume 
5. Hair Spray 
6. Bitter tasting medicine tablets are not a problem 
7. Vitamins – it is best to find a כשר לפסח brand 
8. Toothpaste – it is best to find a כשר לפסח brand 

 
In conclusion, although we’ve stated some general guidelines, everyone should keep in 
mind the following two points: 

1. In our times it is relatively easy to find all of the products we need in totally 
chometz free form. It would seem that that is the safest way to go. 

2. All final decisions should be made with one’s family Rav. 
 
 
6) The Custom of Not Eating Gebrukt 
 
Where matzah in any form (i.e. matzah meal, cake meal, etc.) came in contact with water 
(or other liquids), some communities have a minhag not to eat it on the first seven days of 
Pesach. The question is why does such a minhag exist? We have learned that once 
matzah was baked, it can no longer become חמץ? 
 
Some Poskim suggest that it was a גזרה that one should not, in error, come to use flour 
instead of matzah meal during Pesach. Other Poskim suggest that there is a possibility 
that some of the matzah flour was not kneaded well and when it will get wet it will 
become חמץ. However, since the 8th day of Pesach is only מדרבנן, many of those who are 
strict about this minhag are lenient about it on the 8th day.  
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Introduction to the Laws of the סדר 
1) There are two מצוות מן התורה that we fulfill at the סדר: 

a. סיפור יציאת מצרים 
b. אכילת מצה 

2) There are three מצוות מדרנן that we fulfill at the סדר: 
a. ארבע כוסות 
b. ילת מרורכא  
c. אמירת הלל 

 
 קדש
 The Halachot Pertaining to the Drinking of the ד' כוסות 
 Introduction – ל''חז  established the requirement to drink Four Cups of wine at the 
 seder since wine symbolizes freedom, דרך חירות, as wine is the drink of free men.  

The reason for four cups is to recall the four promises of redemption, בע לשוני אר
ולקחתי, וגאלתי, והצלתי, והוצאתי - ,גאולה  . 

 
 1) It is important to drink each cup at the proper places in the Seder: 
  a. קדש, b. conclusion of מגיד, c. after ברכת המזון, d. after הלל 
 2) If the cups are drunk consecutively, you must repeat the והמצ  by drinking them 
 at the proper times. 
 3) The cups used for the כוסות' ד  must be able to hold the volume of a רביעית. 

There are various opinions amongst the Poskim as to how much this is: 
a. 5.07 :חזון איש ounces 

  b. 4.0 :חפץ חיים ounces 
  c. יינשטיןרב משה פ : 4.42 ounces. In cases of illness, 3.3 ounces will suffice. 
 4) The basic obligation is to drink a רוב רביעית, the majority of the רביעית.  

Please note: Just taking a small sip of the wine will not fulfill the mitzvah 
 according to any opinion. 
 
     However, there is a preferable course of action, which is dependent on the size     
     of the cup.  

a. If the cup contains only a רביעית, then it is preferable to drink the entire 
 cup. If this is not possible, then one should drink most of the cup.  

b. If the cup contains more than a רביעית, some Poskim hold that one must 
drink the majority of the cup even if this is more than a רביעית. It is, 
therefore, suggested that one refrain from using cups that are much larger 
than a רביעית. 
 

5) Preferably, one must drink most of the רביעית at one time without pause or at  
    least try to complete it in two swallows with a minimal pause. If it took more  
    than 9 minutes to drink the רביעית, then one must drink another cup of wine and   
    another ברכה must be made. 
6) One must recline to his left while drinking the four cups. If one forgot to  
     recline, for the 2nd cup, he must drink another cup but without another bracha; 
     he does not have to repeat the bracha for cups 1,3, and 4. 
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7) Which beverages should be used for the Four Cups? 

a.  Red wine is the preferred drink.  
b.  Some Poskim hold that red grape juice is just as good. However,  
 Therefore, if .בדיעבד holds that grape juice can only be used רב משה פיינשטין
someone has difficulty drinking wine, he may mix it with grape juice just 
so the alcoholic taste of the wine can be detected.  If a person cannot drink 
wine at all, then grape juice may be used. Someone who is allergic to 
grapes should ask her Rav what else can be used for the Four Cups. 

8) Despite the fact that this mitzvah is a מצות עשה שהזמן גרמא, the Gemara says 
that women are obligated because "אף הן היו באותה הנס"  – literally translated as 
“they too were involved in the miracle.” There are two possibilities as to what 
this means: 

a) They were also in danger and were saved. 
b) They were the cause of the נס. This occurred via the  

  .נשים צדקניות נגאלו
9) It is preferable, where possible, that the head of the house should not pour his 

own cup, but have another person pour it for him. This is another symbol of 
 .חירות

10) Since the first cup fulfills both the mitzvah of Kiddush and the first of the 
Four Cups, one should have כוונה before reciting/hearing the Kiddush in order 
to perform both mitzvot.  

11) The order of קידוש when the Seder falls out on a weekday is: 
a. בורא פרי הגפן – יין 
b. אשר בחר בנו – קידוש 
c. שהחיינו – זמן 

12) When the Seder occurs on Friday night, ויכלו is said first, before the bracha on 
 .יין

13) When the Seder occurs on מוצאי שבת, two additional brachot are added. יקנה''ז 
a. בורא פרי הגפן – יין 
b. אשר בחר בנו – קידוש 
c. בורא מאורי האש – נר 
d. המבדיל בין קדש לחול – הבדלה 
e. שהחיינו – זמן 

14) The minhag is not to drink wine, grape juice, coffee, tea, or soda between the 
first and second cup. Drinking water is permitted. 

 
 ורחץ 

1) The hands are washed before eating the כרפס in the same manner as before eating 
bread, except that the ברכה of על נטילת ידים is NOT recited. There are two reasons 
given for washing at this point in the Seder. 

a. The halacha of דבר שטיבולו במשקה says that prior to eating a food which 
has been washed or dipped ina liquid and is still moist, one must wash his 
hands, but without a ברכה. However, most Poskim maintain that this 
halacha only applied during the time of the בית המקדש when the highest 
standards of purity were in force. These Poskim, therefore explain that the 
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washing of the hands at this early stage of the Seder is done to arouse the 
curiosity of the children.  

 
 
 כרפס

1) A  vegetable of the כרפס category (i.e. celery, parsley, potato, radish) should be 
dipped in salt water and distributed to all participants of the Seder. The ברכה of 
 is recited and less than the size of an olive should be eaten. When בורא פרי האדמה
reciting the ברכה, it is important to keep in mind that the ברכה should also exempt 
the מרור, which will be eaten later. 

2) The reason the כרפס is eaten here is to stimulate the child to ask the מה נשתנה. One 
reason for eating כרפס is that by reversing the letters of כרפס it reads פרך' ס , 
referring to the 600,000 Jews who toiled in the slavery of Egypt. 

3) The reason כרפס is dipped in salt water is that symbolically it represents the tears 
of the Jewish people in their suffering.  

 
 יחץ
 

1) The Torah calls matzah, לחם עני, a poor man’s bread. The ראגמ  says,  מה עני שדרכו
 in the same manner as the poor man eats only a morsel of ,בפרוסה אף כאן בפרוסה
food, we too eat a morsel. Since the mitzvah of matzah symbolizes a poor man’s 
bread, we break the middle matzah into two parts, leaving the smaller portion for 
  .אפיקומן and the larger portion is put aside for the מוציא מצה

2) The Gemara offers another explanation of לחם עני. It is לחם שעונין עליו דברים הרבה, 
the bread over which we discuss the miracles of יציאת מצרים. It is for this reason 
that we break the matzah just before beginning מגיד section of the Haggadah.  

3) The minhag is for the children to “steal” the אפיקומן and hide it. The reason for 
this is to keep them awake until the end of the meal when the אפיקומן is 
“redeemed” and eaten. 

 
 מגיד
 

1) Before beginning מגיד, one should have כוונה that she is fulfilling the Torah 
mitzvah of סיפור יציאת מצרים. 

 The matzot are uncovered, and the plate containing the matzot is - הא לחמא עניא (2
lifted for all to see. Then הא לחמא עניא is said aloud. 

3) The Seder plate is removed from before the head of the house and placed at the 
other end of the table – to appear as if the meal has finished. This is done in order 
for the child to ask “why are the matzot being removed, we haven’t eaten yet? 
The answer which would then be given is that we can not eat until we relate the 
story of יציאת מצרים. 

4) Fill the 2nd cup so that the מגיד section can be recited over the 2nd cup. 
 .is recited מה נשתנה (5
6) The Seder plate is returned to its position before the master of the house. 
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7) The matzot are uncovered before עבדים היינו and are kept that way throughout מגיד. 
They are only covered when the wine cups are lifted while saying והיא שעמדה and 
 .לפיכך

8) It is important that all the Seder participants understand the Haggadah. The head 
of the house should translate the Haggadah, or at least the most important 
sections, for those who do not understand it. 

ותמרות עשן, ואש, דם (9  – the custom is to spill out three drops of wine either with a 
finger or by pouring it out. This is repeated for the ten מכות and for ש ''ך עד''דצ
ב''באח . After the spilling has concluded, one should pour in a little bit of wine to 

replace the wine that was spilled out. 
 and all the Seder participants מגיד this is the most important part of – רבן גמליאל (10

should be present and understand this section. When saying מצה זוthe broken 
middle matzah is lifted for all to see. Similarly when saying  מרור זו the מרור is 
raised. When saying פסח שהיו.. , however, one should NOT point to or raise the 
 but rather one should just look in its direction. The reason for this is that ,זרוע
pointing to it or raising it appears as if one is dedicating it for a sacrifice, which is 
only permitted when the בית המקדש existed. 

 the matzot should be covered and kept covered until the brachot on the – לפיכך (11
matzah. The cup is raised and is held until the end of the bracha ראלגאל יש . 

12) 2nd cup – One must drink the 2nd cup while reclining. If he drank the cup without 
reclining he must drink another cup, but no bracha is recited. 

 
 רחצה
The hands are washed and the bracha of על נטילת ידים is recited. 
 
 
 מוציא מצה
 סדר is eaten three times during the מצה (1
 a. מוציא מצה: This is a Torah obligation 
 b. כורך: This is a Rabbinic obligation 
 c. אפיקומן: Most Poskim say this is a Rabbinic obligation; some Poskim say it is a  

     Torah obligation.  
2) Who is obligated? Although women are usually exempt from a מצות עשה שהזמן גרמה, 
they are required to eat מצה.  The reason is that the Torah says,  לא תאכל עליו חמץ שבעת ימים

)ג:דברים טז (תאכל עליו מצות . Since the Torah puts the prohibition of eating חמץ in the same 
pasuk as the mitzvah to eat מצה, the גמרא says that whoever is prohibited from eating חמץ 
(i.e. women) is obligated to eat מצה. 
 
3) What can matzah be made from?  

a) One may fulfill his requirement for eating matzah only with matzah made from  
the five types of grain, which are wheat (חטה), spelt )כוסמת( , barley )שאורה( , oats  

)שבולת שועל( , and rye )שיפון( . As mentioned above in #2, since the Torah equates  
the prohibition of חמץ with the mitzvah of חמץ by placing them in the same pasuk,  
we learn that one can only fulfill the mitzvah of matzah with a substance that has  
the potential to become חמץ. Only these five grains have the potential to become  
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 .חמץ
b) Matzah can be made exclusively from flour of the five grains and water. 

 Nothing else can be added because this may cause the process of חימוץ (becoming 
 chometz) to be more rapid. Furthermore, the only liquid that can be used is water 
 as this makes it לחם עני, a poor man’s bread. Adding fruit juice or eggs makes it 
 .enriched bread and thus is not fit for the mitzvah ,מצה עשירה 

c) שמורהמצה  – The Torah says  יז:שמות יב(ושמרתם את המצות(  – “you shall guard the 
 matzot.” This is the source for requiring מצה שמורה, matzah that is specially 
 supervised. Some Poskim say that it is sufficient to begin this supervision from 
 the time the grain is ground into flour –שמורה משעת טחינה. These are the regular 
 matzot that we buy that are kosher for Pesach, otherwise known as מצות פשוטות. 
 Many Poskim hold that this is not sufficient for the mitzvah at the Seder. These 
 Poskim hold that the matzot must be supervised from the time of harvesting – 
 .These are the matzot commonly known as shmurah matzot .שמורה משעת קצירה 
 The minhag in כלל ישראל is to only use these matzot for the Seder. For the 
 remainder of Pesach, מצות פשוטות are acceptable, however, many Poskim suggest 
 that wherever possible, one should eat only matzah shmurah the entire Pesach.  

d) Round hand shmurah matzah vs. Square machine shmurah matzah – There 
 are differing customs as to which is preferred. One should follow her family’s 
 custom. 
 
4) What is the minimum amount of מצה that must be eaten? The גמרא tells us that we must 
eat a כזית at each stage: אפיקומן, כורך, מוציא מצה . The big question is how to determine the 
actual measurement of a כזית, literally an olive. The Poskim explain that the olives from 
the time of the ראגמ  were much larger than our olives, and they more likely resembled the 
size of our eggs. Although there is some halachic debate how much this actually is, we 
generally take a strict approach when it is a Torah obligation (i.e. מוציא מצה ואפיקומן), but a 
more lenient approach with a Rabbinic law (i.e.  כורך). For Torah laws, we assume the 
volume of a כזית is equal to the volume of our eggs, whereas for Rabbinic laws, we 
assume a כזית to be the size of half an egg. 
 
The following are the approximate sizes for מצה according to רב משה פיינשטיין:                         
 A piece 7 by 6.25 inches. This is the equivalent of :אפיקומן and מוציא מצה .1  
  2/3 of a standard square machine matzah and ½ of a standard round hand  
  made matzah. 
  A piece 7 by 4 inches. This is the equivalent of 1/3 of a standard :כורך .2    
  square machine matzah and ¼ of a standard round hand made matzah. 
  3. If a person is ill, he can rely on the smaller amount in all three   
      instances. If necessary, the מצה may be ground up and/or soaked in  
      water to make it easier to eat. 
 
5) How should the מצה be eaten? 
 a. If possible, each כזית should be chewed and then swallowed at one time. If this 

is not possible: 
 b. Each כזית of the אפיקומן/מוציא מצה  should be eaten within 2-4 minutes and the 

  .should be eaten within 9 minutes כורך of כזית
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 c. If it took more than 9 minutes to eat any of the כזיתים, then you must eat an 
additional כזית of matzah.  

 d. If it took more than 5 minutes to eat the כזית of מוציא מצה, it is questionable 
whether or not  ברכת המזון should be said. 

 e. The time period is measured from the time you start swallowing, not from the 
time you put the matzah in your mouth.  
f. Men are required to recline while eating מצה. If one forgets to recline, he must 
eat another כזית of מצה. The  קח(גמרא פסחים(  says that women are not required to 
recline. Therefore, even if a woman had chosen to recline, but forgot, she need not 
eat another כזית.  
g. One should refrain from speaking from the time one makes the ברכות until after 
eating the entire כזית. During כורך/מוציא מצה  one should not speak from the time 
one makes the ברכות until after finishing the כורך sandwich. (This is why some 
people have the custom to recite the זכר למקדש כהלל after eating the sandwich and 
not before eating it.)  
h. Reciting the ברכות: To fulfill the requirement of לחם משנה, the head of the house 
takes all three matzot in hand, (the broken matzah in the middle), and makes the 
bracha of המוציא לחם מן הארץ. He then releases the bottom matzah (which is saved 
for כורך) and recites the bracha of על אכילת מצה over the top and middle matzot. 
The matzot should not be broken or eaten until after both brachot are completed. 

 i. The מצה must be eaten before חצות הלילה. If one delayed and must eat it after 
 .is NOT recited על אכילת מצה of ברכה the ,חצות 
 
 
 .                   מרור
 
1) The  ט''פסחים ל(משנה(  lists five types of plants which are considered מרור. We will only 
discuss the first three on the list which are the most commonly used. 
 a. חזרת – the גמרא defines this as חסא, a type of lettuce we know to be romaine 
 lettuce. Some wonder how romaine lettuce can be used for מרור if it is not bitter? 
The תלמוד ירושלמי explains that the development of the חזרת simulates the situation of our 
forefathers in Egypt. לאבותינו במצרים עשו המצרייםךכ, ת תחילתה מתוק וסופה מרמה חזר  . In the 
same manner as חזרת is at first sweet and then later becomes bitter when it is held in the 
earth for a long period of time, so was the situation of our forefathers in Egypt.  
 b. עולשין – endive lettuce 
 c. תמכא – horseradish  
 
Despite what some people believe, the most preferred species to use is the חזרת – romaine 
lettuce. Caution should be taken to either inspect the lettuce properly for bugs or to use a 
pre-washed and rabbinically approved bag of romaine lettuce. 
 
2) The following is the amount that one has to eat according to Rav Moshe Feinstein for 
each of the two times we eat מרור (אכילת מרור and כורך): 

a. Romaine lettuce leaves: Area of 8 by 10 inches. Lettuce stalks: An area of 
3 by 5 inches. 
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b.  Ground horseradish:   Preferably 1.1 fluid ounces. A person who is not 
 well may eat 0.7 ounces. Please note that מרור is meant to be bitter, not 
 sharp. Accordingly, Rav Hershel Schachter questioned whether eating 
 non-ground horseradish could be used for the מרור. Although others argue, 
 it is the correct custom to use ground horseradish. (The grinding should be 
 done before יום טוב begins, but not too early so as to let the bitterness 
 dissipate. If necessary, one can grind it on יום טוב in an irregular manner. 

3) One is not required to eat the כזית from only one species. One may combine the 
different species for the כזית. 
4) The מרור should dipped into the חרוסת, but not held in it for so long as to lose the taste 
of the מרור. Therefore, one should shake off any excess חרוסת. (There is plenty of time 
later on to enjoy the delicious חרוסת.)  
5) The ברכה of על אכילת מרור is recited, having in mind the מרור to be eaten during כורך as 
well. One should NOT recline while eating the מרור. 
6)   If possible, the מרור should be swallowed (after being chewed) at one time. If this is  
impossible, it should be eaten within 2-4 minutes.  If it was eaten within 9 minutes, the 
 .has been fulfilled מצוה
7) The מרור must be eaten before חצות הלילה. If one delayed and must eat it after חצות, the 
 .is not recited ברכה
 
 כורך

1) The  ז''פסחים קט(גמרא(  relates that there is a dispute between הלל and the רבנן 
concerning the fulfillment of  -"על מצות ומרורים יאכלהו"  “you shall eat it with 
matzah and marror.” הלל holds that the mitzvah is to eat מצה and מרור together, 
whereas the רבנן hold that the mitzvah is to eat them separately. Therefore, we 
first fulfill the mitzvah according to the רבנן and then we eat them together as 
required by הלל. 

2) All of the Seder participants are given a sandwich made of matzah and marror. 
The bottom of the three matzot is used for this sandwich. Some people have the 
custom of adding חרוסת to the sandwich as well. 

3) In connection to the eating of כורך, we recite the paragraph of זכר למקדש כהלל. 
Most people recite it before eating the sandwich. However, since one should not 
speak from the time of eating מוציא מצה until the conclusion of כורך, some have the 
custom to recite the זכר למקדש כהלל after completing the כורך. 

 
 שולחן עורך

1) The Seder meal is eaten. It is preferable for men to recline throughout the entire 
meal. 

2) Many begin the Seder meal by eating a hard boiled egg. There are various reasons 
given for this custom: 

a. Tisha B’Av always occurs on the same day of the week as the first night 
of Pesach and eggs are considered a mourner’s food. 

b. The egg,  reminds us of the destruction of the בית המקדש, where we used to 
offer the קרבן פסח. We have lost this privilege and are unable to offer the 
 .at this time קרבן פסח
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c. The egg on the Seder plate represents the  חגיגהקרבן ; it should, therefore, 
be eaten. 

3) The minhag is not to eat roasted meat on the Seder nights. The reason for this 
minhag is that one should not assume, in error, that he is eating the קרבן פסח. This 
minhag includes not eating meat which has been roasted, barbequed, or broiled 
over an open fire. This minhag also includes not eating roasted poultry. Roasted 
fish and eggs may be eaten. 

4) Some have the custom not to eat any food dipped in liquid, except for the two 
required dipped foods (i.e. כרפס and מרור). The reason for this custom is that the 
two required dipped foods should stand out prominently as mitzvoth. 

5) The meal should be completed early enough to allow for the אפיקומן to be eaten 
before midnight. 

 
 
 צפון

1) After completing the meal, the portion of the broken middle matzah which was  
    hidden earlier in the Seder is brought to the table and eaten as dessert.  
2) Each participant is given a כזית of matzah.  As mentioned earlier, it should be  7 by  
    6.25 inches, which is the equivalent of 2/3 of a standard square machine matzah  
    and ½ of a standard round hand made matzah. 
3) The matzah should be eaten while reclining, but without a bracha.  
     If one forgot to recline and has not already recited ברכת המזון, one should 
 preferably eat  another piece of  אפיקומן. However, if he already recited ברכת המזון 
 we rely on the Poskim who say that eating the אפיקומן while reclining is not 
 required. 
4) In reference to the קרבן פסח the משנה says אין מפטירין אחר הפסח אפיקומן – one was 

not allowed to eat anything after eating the קרבן פסח. The matzah of the אפיקומן 
represents the קרבן and therefore: 

a. Eating other foods is prohibited after eating the אפיקומן. If one did eat, he 
is required to eat another כזית of מצה. 

b. Drinking after the אפיקומן is subject to some debate. One certainly cannot 
drink any alcoholic drink. One should preferably not drink any beverage 
except for water or seltzer. Some Poskim allow tea. 

5) If the אפיקומן was lost, other pieces of shmurah matzah may be substituted and 
eaten instead. 

6) It is preferable to eat the אפיקומן before חצות הלילה, halachic midnight. However, if 
one is delayed and חצות הלילה has passed, one should still eat the matzah.   

7) There is a halacha that the קרבן פסח must be eat completely in one place, as it says 
in the Torah "ית אחד יאכלבב"  – “it should be eaten in one’s house.” Therefore, the 
halacha is that the אפיקומן, which represents the קרבן פסח, must be eaten in one 
place. It is even prohibited to be eaten in two separate places in one room. 
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 ברך
1) After completing the אפיקומן, the third cup is poured. If the cup is not completely 
 clean, the cup should be rinsed beforehand. 
 and בורא פרי הגפן one makes ,ברכת המזון is recited. After completing ברכת המזון (2
everyone drinks the 3rd cup while reclining. If one drank the cup without reclining, he 
does NOT drink it again. 
3) One may not drink wine between the third and fourth cups. 
4) Some fill the fourth cup right after ברכת המזון. Others wait until שפך חמתך before 
beginning הלל. 
ליל  is poured and the door is opened to demonstrate that tonight is כוס של אליהו  (5
 in Hashem, we will be אמונה a night of protective watching. In the merit of our ,שמורים
deserving of His sending us the משיח. 
 .is recited הלל (6
7) Drink the fourth cup while reclining. If one drank without reclining, he is not 
required to drink it again. 
7) In order to say the ברכה אחרונה that is printed in the הגדה after the fourth cup, one  
     must drink a full רביעית for either the third or the fourth cup. 

 
 נרצה
     1) After the Seder is completed, one is required to occupy himself with the halachot of   
         Pesach and to further discuss the miracles of יציאת מצרים, until he is overcome by   
          sleep. 

2) Some people have the custom to say שיר השירים after the Seder. 
3) The minhag is not to say the complete קריאת שמע על המטה. All that is said is the 

first parsha of שמע and the bracha of המפיל. The reason for this custom is that the 
night of Pesach is ליל שמורים, one of divine protection. In the same manner that 
Hashem guarded us on the night of the Exodus, so will He protect us and lead us 
to the final גאולה. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 


